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PUBLISHER'S NOTE. 

Dr. Ewer's book is one of the classics of our 
American Church literature. By a very general 
request it is now republished as it was originally 
written. While the statistics given in its pages 
are, of course, antiquated, yet the proportions have 
remained about the same. Nor have conditions, 
generally speaking, changed materially. The book 
was then, and still remains, the strongest indict- 
ment of Sectarianism. Much of what the author 
says about the future of Protestantism has been 
fulfilled. The contrast with Catholicism is vividly 
brought out and is well worth reading and ponder-- 
ing. The value of the book lies in the fact that it 
has a living message for our own day. 



FOREWORD. 



It is forty-eight years ago since Dr. Ewer, then 
Rector of Christ Church, New York, preached his 
famous series of sermons on "The Failure of Prot- 
estantism." Ten years later, he delivered another 
course, on "Catholicity, Protestantism, and Roman- 
ism," in which he examined the Roman claim to 
an exclusive representation of Catholicity; and in 
1879 he turned to the vitally constructive side of 
the questions at issue as to the nature of the Church, 
in his "Conferences Touching the Operation of the 
Holy Spirit." The second and third of these works 
have recently been republished; but the first has 
long been out of print. 

Forty-eight years have brought many changes to 
Protestantism, for Protestantism is by its very 
nature in perpetual flux. But the phrase which 
Dr. Ewer used so audaciously (as it seemed then) 
is to-day reiterated by Protestants themselves. As 
I write, one of the greatest Lutheran ministers in 
America, at the inauguration of the fourth centen- 
nial of the oldest Protestant body, speaking of "The 
Dangers of Protestantism," declares that Protestant 
pulpits are secularized and have become lecture 
platforms for the discussion of ethical, social, and 
philanthropic themes, rather than agencies for teach- 
ing the Scriptures and conducting worship, — ^surely 
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a confession of failure sufficiently ample when we 
remember that the pulpit is the Protestant substi- 
tute for the altar. And in 1908, the Rev. Dr. New- 
man Smyth marked the fortie=th year of his Con- 
gregational ministry by tlie publication of "Passing 
Protestantism and Coming Catholicism," whose 
title echoes Ewer's very thought and whose siririt 
has much in common with his. 

Surely, Wisdom is justified of her children. De- 
vout Protestants on all sides are perceiving that 
something more than n^atives is required if ever 
the Kingdom of God is to triumph visibly on earth. 
To protest against papal autocracy and corruptions 
of doctrine is no doubt necessary; but protest is 
ineffectual unless accompanied by positive affirma- 
tions. 

Protestantism has passed from one denial to an- 
other. Originally the term was applied to those 
followers of Luther who rejected the decree of the 
second Council of Spires, April 19, 1529, because 
it involved a virtual submission of the Reformers 
tc the Roman See. But, more or less slowly if 
inevitably, the rejection of the visible historic 
Church has followed : witness "The Outlook's'' re- 
cent dogma, that Christ never founded a Church 
at all. Instead of the old war-cry, "The Bible and 
the Bible only the religion of Protestants," Protest- 
ant destructive criticism has left very little author- 
ity in the Holy Scriptures, offering us instead "the 
agreement of all sound scholars" — a fluctuating 
quantity! And since Unitarians and Christian Sci- 
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entists are ranked among Protestants, Protestantism 
no longer holds to Our Lord Jesus Christ as God 
Incarnate. A ll this means disintegrati onjtnd de cay^ 
So far as its organic expression goes, American 
Protestantism has come to parallel Rousseau's 
theory of the "Social Contract" Each unit is 
autonomous, and all associations are voluntary, to 
be dissolved or reconstructed at pleasure. "Every 
man his own church" is the logical consequence; 
and that helps to explain why, in one New England 
State, two-thirds of the population are without any 
reli^ous affiliation. 

The word Protestant, in its popular use, does not 
mean, to-day, a Christian who rejects the Pope of 
Rome: no one would call Greeks or Armenians or 
Russians by that name, though they have never ac- 
knowledged his claims to sovereignty. The word 
connotes an attitude of hostility to the whole con- 
ception of a divinely created Church, with an 
Apostolic priesthood and Sacraments conferring 
supernatural grace. So Dr. Neale well said ("The 
Bible and the Bible Only the Religion of Protest- 
ants," 1852) : 

"You mean by Protestant a man who protests 
against the sacramental system of the Church, 
against Baptismal Regeneration, against the divine 
Gift of the Holy Ghost in Confirmation, against the 
Real Presence, against the Apostolic Succession, 
against the Power of Absolution. Therefore it was 
that I said the Church of England never was, is 
not, and by the grace of God never will be Protest- 



8 FOREWORD. 

ant: because she holds as most necessary truths 
every one of these blessed doctrines." And again : 
*'We will proceed by stripping off one by one the 
doctrines which are not held by all sorts of Protest- 
ants, till we come, if it be possible/ to a residuum 
of doctrine that is. Are Presl>yterians Protestant? 
Yes. Then Protestants, as such, do not believe in 
Episcopacy. Are Independents Protestants? Yes. 
Then Protestants, as such, do not belieN^e in 
any established line of Ministry. Are Anabaptists 
Protestants? Yes. Then Protestants, as such, do 
not believe in Infant Baptism. Are Quakers Prot- 
estants? Yes. Then Protestants, as such, do not 
beUeve in any Sacraments. Are the Swiss Calvin- 
ists Protestants? Yes. Then Protestants, as such, 
do not believe in the Atonement. Are the new 
school of German Lutherans Protestants? Yes. 
Then Protestants, as such, do not believe in Origi- 
nal Sin. Are Socinians Protestants? Yes. Then 
Protestants, as such, do not believe in Our Lord's 
Divinity." 

Neale might have written more strongly now, 
recalling Haeckel's sajring, "I have ceased to be a 
Christian, but I have not ceased to be a Protestant" 
In the Province of Quebec, Jews are legsily classed 
with Protestants for school purposes! 

If some one says this is unfair, because it con- 
fuses orthodox Presbyterians and Methodists and 
Baptists with Unitarians, "liberal" Congregational- 
ists, and other latitudinarian bodies, the answer is 
clear. The practical working out of the system of 
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"comity/' with ministerial exchanges and transfers 
of members, involves the strictest with the laxest 
in one common anarchy. Lutherans alone, I be- 
lieve, decline to sacrifice principles for compromis- 
ing and futile civilities, concerning which Dr. New- 
man Smyth writes : 

"The all too common tmbelief in this supreme 
ideal is witnessed by the complaisance with which 
even broad-minded men in all the churches are con- 
tented to welcome lower and beggarly substitutes 
for it. The ideal of one organic Church gone out 
from the firmament of their faith, they will follow 
some flickering expedients of fraternal conventions, 
or courtesies of limited exchange of ministerial 
functions and friendly greetings on neutral plat- 
forms, and other such manifestations of mutual 
respect and occasional charity. Such approaches 
of religious bodies are indeed to be welcomed, as 
flags of truce may be between long hostile forces ; 
but this is not the marching on in one triumphal 
host of Love for the overcoming of the world." 

We see even more clearly than Ewer that the 
distinctive Protestant principles have been demon- 
strated unsound, the distinctive Protestant system 
has broken down. "The dissidence of Dissent" is 
not a word to conjure with any more among Dis- 
senters. Justification by faith alone is as dead as 
the reprobation of the non-elect. Where are the 
successors of Jonathan Edwards? What sturdy 
Puritans are left to denounce steeple-houses and 
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surplices and the ring in marriage, and to thunder 
against Christmas and Easter? Who would break 
down the carved work of God's House with axes 
and hammers, smash the painted glass, and 
silence the organs, in the name of Icono- 
clasm? Cataclysmal conversions have vanished 
almost as completely as camp-meetings. What 
matters the right of private interpretation of a fal- 
lible and hyper-criticized Scripture? Instead of 
the old railing at "prelacy," there is a wide demand 
for organization under qualified overseers, praloH, 
Quasi-liturgical services and vested choirs are gen- 
eral, and the Christian Year is recognized on all 
sides. The old-fashioned Protestant of the 17th 
century, or even of two generations ago, would 
have difficulty in placing himself anywhere in con- 
genial surrotmdings ; and if he asked for the ancient 
landmarks as he knew them, he would find them 
almost all obliterated. Protestantism, conceived of 
as a permanent expression of Christianity, is a 
failure. 

But it must be clearly understood that to speak 
of "the failure of Protestantism" is quite consistent 
with acknowledgment of the glorious successes 
Protestants have won by virtue of their Christian 
inheritance. The splendid missionary enthusiasm 
which has evangelized so large a part of the heathen 
world in the past hundred years is altogether worthy 
of our reverent emulation. The Christian schools 
and colleges fotmded by devout Protestants in 
every comer of our land, and in the mission field. 
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are not failures, surely. And countless myriads of 
holy souls have followed the Way of Life to its 
end in glory, who called themselves Protestants, 
^'ith somoi^further denominational title for specifi- 
cation. Baptized into the Name of the Blessed 
Trinity, they were actual inheritors of the Kingdom 
of Heaven, even though they knew not how to 
claim all their inheritance. 

Recognizing gratefully the manifold good deeds 
of our Protestant brethren, we acknowledge the 
extenuations for their separatism. There were days 
when false apostles lorded it over Christ's Heritage, 
when the shepherds devoured the flock instead of 
feeding it; when the Church's teachers taught for 
doctrines the commandments of men, and there was 
a famine of hearing the Word of God. If patience 
failed some who forgot Christ's promise of inde- 
f ectibility, it is not for us to weigh out too precisely 
the blame. 

Nor dare we boast ourselves in arrogant self- 
satisfaction, when we remember all the lamentable 
consequences of trying to administer a Catholic 
Church on Protestant lines, in the name of a false 
^•inclusiveness." Cold respectability and rigid 
Toryism a century and more ago had very nearly 
paralyzed this American Church ; and had the West 
waited for evangelization till our Bishops and 
priests came, much of it would never have known 
the Name of Christ, I fear. 

It is not, then, in any spirit of Pharisaism that Dr. 
Ewer pointed out "The Failure of Protestantism" ; 
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nor do we, more than he. In the presence of the com- 
mon adversary, all Christians must be conscious of 
the need of standing together; and it is significant 
that from the mission field in heathen lands, where 
Protestant workers have won so many victories, 
the demand for organic Christian unity comes 
most imperatively. We are learning that there is 
more in common between two men who both ac- 
knowledge Jesus as their Lord and God (whatever 
barriers may have been built up between them) 
than there can ever be between any other two, of 
whom one is a Christian and one is not. And the 
question to-day is not, "Shall we imite?" but "How 
shall we unite?" 

Observe that unity is the goal, not union. Bishop 
Brewster of Connecticut well says : "Unity means 
oneness; union is the binding together of things 
that are not one. . . . Union is outward, accidental, 
and circumstantial. Unity is inward and essential. 
Union is mechanical; it is put together. Unity is 
vital; it is the oneness of a common life wherein 
the parts grow together. The endeavour after Chris- 
tian Union may achieve Alliances and Federations. 
And still is perpetuated actual separation." ("The 
Catholic Ideal of the Church," p. 28, quoted in 
"Passing Protestantism and Coming Catholicism," 
p 136.) All the elaborate machinery of "the Fed- 
eration of Churches" and similar associations serveis 
actually to stereotype divisions ; and J take it as a 
hopeful sign that nothing was said about such 
devices at the St. Louis General Convention, 
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just adjourned. Comity and cooperation heal no 
wounds; concordats accomplish nothing that en- 
dures. 

All agree that the desired unity is of the Spirit. 
But things spiritual are most truly real. And I 
quote from Dr. Smyth again : 

"Catholicity is not in itself Catholicism. Catholic- 
ity is a temper of mind, a quality of spirit; Cathol- 
icism is a manifestation of it in some evident form, 
a spirit clothed upon with some body. The spirit 
of Catholicity, arising from the death of sectarian- 
ism, will not be made perfect until it shall appear 
in some embodiment, finer indeed, and more free, 
so evidently fashioned of the spiritual elements and 
so Itmunous with Love, and yet so visible wherever 
disciples are met together, that in its presence the 
glory of Christ may be made manifest, even as He 
prayed." (Ibid., p. 137.) 

The Collect for SS. Simon and Jude shows us 
how that imity of the Spirit must come: "Grant 
us so to be joined together in unity of spirit by 
their doctrine." Christ built His Church upon 
Himself as Chief Comer-stone, with His Apostles 
and Prophets for foundation. The living stones 
upbuilded upon that foundation are one as they 
hold the Apostolic Doctrine in Apostolic Fellow- 
ship. 

When Christians differ as to what comes under 
these heads, we must renew the appeal to Holy 
Scripture, to History, and to the guidance of the 
Holy Spirit, that the Miiid of Christ on all these 
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matters may be more clearly proved. We must 
ascertain whether we do differ among ourselves as 
much as we seem to, or bow far the trouble arises 
from mutual mistmderstandings and the use of 
undefined terms. Then, after the actual differences 
are made plain, so that all sides are satisfied with 
the statement of their own positions, we must once 
more set ourselves to the task of demonstrating 
where is the Truth. It is not a "short and easy 
method," but it is sure. 

Courtesy, brotherly love, consideration, confer- 
encc: all these are essential; and where they have 
fbeen)' ladking $n the past on our part, we are ready to 
beat our breasts and cry Peccavimus, But, however 
the debate goes, whether our brethren will hear or 
will forbear, our duty is plain: to hold us fast by 
^Him Who Ss the Truth, Who has Himself meted out 
the length and breadth of Jerusalem, and Whose 
promise of indef ectibility to His Church can not be 
broken. Even now, all the baptized who confess 
Him their Lord and God are one in that Unity of 
His Body Mystical which, des^nte the visible bleed- 
ing wounds, keeps every bone imbroken. And we 
have a good hope that the separations may be 
healed, in God's good time, by God's own Pres- 
ence. "We, being many, are one Body in Christ, 
for we are all partakers of that one Bread." Tlic 
unity of Christ's Church is a Sacramental unity. 
Only as men accept that august Mystery wherein 
Jesus gives us His Flesh to eat, can Reunion come: 
without it, nothing avails to remove our unhappy 
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divisions. We Catholic Churchmen approach the 
problem, not considering what we must give up» 
but rejoicing in what we have to impart to our 
brethren who have rights equal to our own in the 
common heritage. From these we may receive 
much : inspiration from their zeal, their generosity, 
thdr piety, their missionary enthusiasm, their con- 
secrated scholarship; new light, perhaps, on old 
truths, though no new truth, since the Catholic 
Faith is kept whole and undefiled in the Church's 
Liturgy. But we have to impart to them the Sac- 
ramental Life from the Altar of God, where the 
Apostolic Priesthood ministers the Pure Oblation 
daily, serving Christ, not in our way, but in His. 

And though every human institution fails, as in 
the end it will, we are confident that the Ark of 
Christ's Church will ride all storms, secure, till it 
reach the desired haven. 

William Harman van Allen. 

Lent 1917. 
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SERMONS 



I. 

FAILURE OF PROTESTANTISM. 

"I came not to send peace but a sword." — St. Matt.» x 34. 

The history of Christianity illustrates this text 
Her career has been marked by crises/when men, 
stirred by unusual earnestness, have risen against 
tlie quiet order of things round about them. These 
crises have occurred at irregular intervals. They 
have always been provoked by some evil that has 
been long and silently growing. They are periods 
which try men's souls, because they are periods when 
new men attack old and cherished prejudices. In the 
second century after Qirist the germs of what 
afterward became Arianism appeared in Lucian of 
Antioch. Those germs grew and spread in the 
Qiurch silently, but so widely and alarmingly at 
last, as to lead earnest Catholics in the subsequent 
century to rise in their majesty, reassert the Faith 
in its purity as it had come down from the Apostles. 
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and brand the new dogmas as deadly heresy. In 
the Middle Ages Roman errors silently and slowly 
grew and spread, till at last, in the eleventh cen- 
tury, earnest Catholics in the Eastern portion of 
the Church enduring the evil np longer, rose in 
their majesty to condemn it; and that non-inter- 
communion with Rome was decreed by the Ortho- 
dox Eastern (or Greek) Chtu-ch, which has lasted 
till to-day. In the Roman portion of the Church 
the same evils continued to grow, with new onei 
which broke out from time to time, until at last, in 
the sixteenth century, earnest men all over the 
West rose in their majesty against them; and we 
have the Reformation — so called. Subsequently 
coldness and deadness grew and spread in the 
Anglican portion of the Church, till at last, in the 
eighteenth century, those earnest souls, John and 
Charles Wesley, kindled the blaze of Methodism. 
God hath cast our lines at the opening of one of 
these crises. I would not have you tmalive to the 
fact, or undervalufe its importance. 

For many years men have been floating calmly 
down the stream of Christianity. There have been 
petty differences and discussions between sects, it 
is true, but no general upheaval. Fotmdations have 
been undisturbed. But now a storm is very evi- 
dently rising which is disturbing the bottom of 
affairs ; and it is impossible to predict how we shall 
all come out of it. There are evils raising great 
fronts around us, evils that have been long and 
silently growing. And as in the fourth century, as 
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in the eleventh, as in the fifteenth, and as in the 
eighteenth, earnest souls are at last rotised at these 
evils, and men are beginning boldly to speak out. 
It is noteworthy that the laity are ahead of the 
clergy in this matter. It is the evident and disas- 
trous failure of Protestantism as a religious system, 
first, to reach the masses, and secondly, to preserve 
Christianity on earth, that is raising the mutterings 
of this storm. What is it that is the mother of all 
this infidelity? What is it that is the prolific cause 
of all this low grade of spirituality in character and 
life? What is it that hath broken up respect for 
old age, for parents, for authorities? What is it 
that hath laid C3iristianity open to the successful 
attacks of any resolute skeptic? What is that hath 
dimmed the clearness of the eye of faith ? What is 
it that hath removed the spiritual world and its 
dwellers far off to an astronomical distance, prac- 
tically simdering the communion of the saints by 
the wall of death ? What is it that hath substituted 
sentiment for principle — that standeth over the sick- 
bed anxious to wrest from the lips of the sufferer 
a cabalistic — a magical utterance about belief in 
Christ, that shall save him in his sins, but witli 
scarce a word as to repentance and confession and 
amendment, and his salvation from sin ? What is it 
that is the prolific cause of all this absence of the 
self-sacrificing spirit? What is it that has left the 
masses without a religion, and that has set us all 
on a course where we are at last ignorant as to 
how we can get at those masses ? Mission Chapeh 
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for the poor, with Protestant or semi-Protestant 
services, and with a limited attendance at each of 
the well-to-do poor, are amiable but melancholy 
efforts of the day. God knows we are thankful for 
the good they do, but it is time that we no longer 
flattered ourselves that with them we are getting at 
the masses. The very pamphlets on church work 
that are pouring from the press are indications that 
we are walking in darkness ; that we have been and 
are in the midst of some great blunder. What is it 
that hath set its face stubbornly, and reared stub- 
born prejudices against the only appliances that 
have ever succeeded in reaching down to the masses 
so as to hold them under control ? It is time for us 
to ask how much the Protestant prejudices, which 
we have inherited from generations behind us by 
no means infallible, are worth, and how much they 
are costing. It is time for us to ask whether we 
shall longer weigh them against the Christianizing 
of millions of the neglected poor. What is that 
hath left ministers stranded upon the high rocks of 
life, preaching to the select rich? What is it that 
hath sold the gospel to the rich in the house of 
God? What is it that hath hushed the voice of 
resounding praise throughout the great congrega- 
tion, and delegated the praise of God to a salaried 
four? What is it that hath killed out from among 
us all anxiety for the salvation of God's man, as a 
imit of creation, extending through all time and 
space on earth, and that has elevated instead that 
selfish aspect of religion which makes it simply a 
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process for the salvation of the given individual? 
Your and my salvation, my brother, are, of course, 
all-important to ourselves ; but God, when He made 
His Church, made it for all time and for man, in 
the fullest meaning of the word. Nowadays, how- 
ever, so long as a given individual of to-day can 
"get saved'' in some human religious institution, 
that institution is considered as answering all the 
purposes of the Church ; and there is not the slight- 
est anxiety as to whether or not that institution 
contain a theological disease which will kill it, and 
leave the individual of two centuries hence without 
any institution to "get saved in." 

I propose to call your attention to a few of the 
facts that mark the disastrous failure of Protestant- 
ism; and to ask you whether those facts are not 
enough of themselves — ^to say nothing of others — 
to stir to its depths any spirit that has a particle of 
earnestness. And I warn you beforehand, that, if 
Protestantism has failed, we are not to look to 
Borne for a cure. A recent able writer* has said, 
this would be but to fly from the effect to the cause. 
Justly has he said it; for Protestantism was pro- 
duced by the errors of Rome; and why fly for a 
cure from a system that has proved itself false in 
the nineteenth century to one that proved itself 
false in the fifteenth? 

I remark, first, that in this city there are 300 
churches — some of them large — most of them com- 
paratively small. They will hold, when all full, say 

♦ The RcY. Dr. M. Dix. 
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about 200,000 persons — call it 250,000.* Where are 
the other three-quarters of a million of people in 
this city every Sunday? Making a liberal allow- 
ance for children too young to attend, for the sick 
who cannot, and for all engaged in employments 
for the public convenience, and considering those 
of our vast floating population who attend as 
strangers, and considering, moreover, the empty 
seats in all the churches each Sunday, there is an 
enormous residue that are non-church-goers. Com- 
pare, nay, contrast the immense church-attendance 
of the population in Roman and Greek Catholic 
countries with the attendance of the mere fragment 
of the population in Protestant lands. My friends, 
have you ever thought of the fact that there are 
countless thousands all over this land, tliat have 
rejected Protestantism? Have you ever thought of 
the fact that Germany has, as a nation, rejected 
Protestantism? Look, too, at New England, the 
headquarters of Infidelity in America. Look, too, 
at the Protestant Cantons of Switzerland . I do not 
mean to say that, in rejecting Protestantism, these 
countless thousands have taken to Rome; but they 
have at any rate abandoned the Protestant present- 
ment of Christianity. There is scarcely a man or a 
woman in the land that has not a relative — shall I 
not say relatives? — who, while they still have a 
kind of respect for the Christian religion, no longer 
believe those dogmas that all Protestant denomina- 

* There are at present 620 churches and 52 missions in 
the boroughs of Manhattan and the Bronx, with a seatinc; 
capacity of approximately 600,000. 
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tions preach in common. The fact is, with the 
most of them, dogmatic Christianity is identified 
with its Protestant presentment. They know no 
other; and, in abandoning Christianity for skep- 
ticism, it is Protestantism that they have weighed 
in the balances and found wanting. And there are 
thousands of men and women, therefore, that at 
last do not go to church an)rwhere. These men and 
women are rearing children; and the latter are, by 
example, by casual domestic remark, and by care- 
lessness of their parents, inheriting a similar aban- 
donment. Protestantism has been trjdng to meet 
the evil by modifying and softening some of its 
subordinate dogmas. But people see that its funda- 
mental dogmas remain, and that the modified sub- 
ordinate dogmas only make the whole system more 
thoroughly inconsistent with itself ; and so the great 
evil of abandonment grows greater and greater. 

Now rise a grade above this class, and take the 
men and women that do attend church. How 
many of them are there that really believe Chris- 
tianity as presented by Protestantism? Some of its 
dogmas they believe from habit, from early preju- 
dice, or they scarcely know why. But those whose 
minds are shaken as to the rest form a very large 
element of every Protestant congregation. This is 
a fact which the clergy may not wish to contem- 
plate. But it is a fact. Here we see not total 
abandonment, but that process of abandonment in 
progress, which has been working for much more 
than a century, and which is at last very noticeable 
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from the large proportions it has at length assumed. 
These two classes I have mentioned form the vast 
bulk of the commimity. Isn't that an alarming 
fact? What are you going to do with your preju- 
dices against Catholicity imder the circumstances^ 
Mark me; I make a sharp distinction between 
Catholicity and Romanism. Now turn and look at 
the individuals that compose these two classes. 
There was a time when it was the staple remark 
that men became infidels because they desired to 
live a wicked or careless life. Doubtless there are 
some even to-day who are skeptics for the above- 
mentioned reason. But it were sheer blindness thus 
to accoimt for the present general disease of infi- 
delity which afflicts the community. Look around 
upon our relatives and friends who belohg to the 
two great classes I have spoken of. Are they bad 
men? No. Are they unreasoning or unreasonable 
men? No. Are they uneamest men? No. Many 
of them are filled with the spirit of honesty, and 
truthfulness, and uprightness, and conscientious- 
ness, and nobleness, and generosity, and hospitality, 
and kindness of heart, filled with all that which is 
the very basis of religion. Often they are men 
that stir our admiration for their good qualities of 
mind, and heart, and conscience. But they are 
logical men — men who cannot be stayed from pass- 
ing into the legitimate conclusions that follow from 
false premises; and they have, therefore, con- 
sciously and conscientiously rejected (that is the 
word, rejected), either in whole or in part, the 
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Protestant^ presentment of Qiristianity, and delib- 
erately remain in their rejection. The grandfathers 
were Calvinistic Presb)rterians, the fathers were 
Congregationalists, the sons were Unitarians, the 
grandsons are Parkerites or infidels. The attempt 
to mend Protestantism as a religious system ends 
in abandoning it altogether as a hopeless case. The 
Rationalists have a ground to stand on; the true 
Catholics have a ground to stand on ; but Protestant- 
ism has no locus standi (if I may use such a 
phrase), and its process of disappearing I have 
pven above. The men I speak of either do not 
think of or do not care to accept Rome, and so they 
are left without any distinctive religion, unless we 
can say, indeed, that each has his own. 

The two basic ideas of Protestantism are, first, 
"the Bible, and the Bible only for Christians"; 
secondly, "each man practically his own infallible 
interpreter of it." Now, the consequence of this is, 
that Protestantism has not fostered humility, but 
arrogance. It has not cast over the individual mind 
the wholesome shadow of a distrust in its own 
ignorance, or partial views, or tmexamined preju- 
dices ; but it has spread broadcast the rampant spirit 
of practical individual infallibility. And so these 
men, nursed in that school, absorbing the spirit 
from the very atmosphere about them, are perfectly 
satisfied, unalarmed, and at peace, each in his own 
partial or complete infidelity. Then, again, they 
see how these two basic ideas have led to the thou- 
sand conflicting sects of Protestantism, the splitting 
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up of denominations on little petty points which 
their common sense tells them are unimportant; 
and so they gladly escape the maze in disgust, and, 
with a self-complacent, down-looking upon the 
whole field of battling Protestant sects, settle down 
theniselves into the mere religion of being good 
men. It is all very well, it is praiseworthy, this 
being a good man; but it isn't Christi^ty. And 
so far as all these men are concerned, Jesus Christ 
was incarnate, died, rose, established His Church 
and endowed it with His life-nurturing Sacraments 
in vain. So far as these men are concerned, God 
inspired the Bible in vain ; for they reject it They 
will take parts of the Bible and say they are true; 
but it is because those parts appeal to their minds 
as true. That is to say. Protestantism has wrecked 
the commtmity on the rocks of individualism, and 
left each man to be a Bible to himself. Some peo- 
ple say, "Any good man is a Christian." But there 
were good men and true and honest before Christ 
came, millions of them. Ancient civilizations could 
not have existed; indeed, no civilization can exist 
without an enormous leaven of such elements. But 
the phrase "any good man is a Christian," and the 
phrase "a true Christian is a good man," are by 
no means identical. A good man is not necessarily 
a Christian. A true Christian is a good man, of 
cotirse ; but he is a good man who accepts the Bible 
and all its truths and commands, who accepts the 
incarnate Christ as his Saviour, and the Blessed 
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Sacraments as the instrumental means of salvation 
appointed and commanded by Christ. 

Now, what IS it that has led to and is responsible 
for the rise of these two enormous classes in the 
community? My friends, it isn't Christianity as 
presented by the One Holy Catholic and Apostolic 
Church; for she has not yet got the ear of the 
people, and Her truths are moreover very much 
hushed even in Her own pulpits. Nay, it is the 
Protestant presentment of Christianity that has had 
their ear for the last two centuries. By its fruits 
shall ye know it. And this wholesale abandonment 
of it, that has been silently and steadily spreading 
in the last century, till it has invaded every family, 
is one of the indications of the failure of Protest- 
antism as a system ; and is arousing many reluctant 
but determined souls to the sad duty of dragging 
down that which has been quietly sitting on a throne 
a.s a king, too sacred to be touched, and solemnly 
arraigning it at the bar for trial. Protestantism, 
give us back our fathers, our children, our hus- 
bands, that are lost in the forests of skepticism! 
It is this that is arousing and banding together a 
broad Catholic party in the Church, which, if it 
will not close its eyes to the Roman failure of the 
fifteenth century ( a failure made doubly disas- 
trous by the Bull of 1854), is determined no longer 
to close its eyes to the Protestant failure of the 
nineteenth. A party that is determined to maintain 
and spread all that is truly Catholic that has come 
down from the past, and combine with it all of 

(3) 
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the present that has proved itself good, both in 
thought and in appliance. It is this that has pro- 
voked the beginnings of a second reformation, that 
will be a Reformation indeed; Reformation, did I 
say? Restoration is the better word. 

In this claim that Protestantism has failed, you 
will not, of course, understand me as asserting that 
there was nothing good in the upheaval of the six- 
teenth century. This would be but mere extrava- 
gance, foolish exaggeration, and not the result of 
that calm, attentive out-look which the seriousness 
of the times and its dangers demand. That up 
heaval was as much in the interest of true Catho- 
licity as it was in the interest of Protestantism. 
Nor will you understand me as meaning to say 
that, with all the enormous evils of the Protestant 
Heresy, there is nothing whatever that is good in 
it. Catholics are not unmindful that the Metho- 
dists, for instance, have struck something that is in 
harmony with human nature; and that that some- 
thing can be wielded on the naturally enthusiastic 
heart of man in a better way, and on Christian 
rather than rationalistic plan. Make the man one 
with Christ through the sacramental system, and 
then bring in the lever of enthusiasm, and you have 
not substituted practical Immediation for Media- 
tion, nor struck a ruinous blow at the foundation 
of Christianity. Catholics are not unmindful of 
Baptist practice or Unitarian literature. But I can- 
not pause upon this point. 

I hasten to a second indication of the failure of 
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Protestantism as a system. And I do so by asking 
the question : Protestantism, where are the masses ? 
When we run our eye over the diflferent sects, we 
are struck with the fact that each is made up of a 
peculiar t3rpe of man. There is, for instance, the 
Methodist type, and the denomination varies to 
greater or less extent around the type; then there 
is the Presbyterian type, and the Baptist, and the 
Quaker. I am not speaking disparagingly; far be 
it from me to do so. The whole matter is too seri- 
ous. But we all know that men are constituted, 
differently, and have different appearances. This- 
is so nationally. No one would mistake a French- 
man for a Scotchman or for a German. This iss 
so, too, inside of our people. So that, speaking- 
generally, there are nice points by which men 
may be classified. Now, as a fact. Protestantism 
has been able in the past to draw to itself, at least 
for a while, only certain classes of men and women. 
And the patent fact remains that it has failed to 
attract man in all his conditions and kinds. Of 
course, I do not mean to charge against it that it 
has not Christianized the whole world. What I 
mean to say is, that it has failed to be a religion 
suited to every kind of even the Aryan man. There 
are men of aesthetic tastes ; its cold and mean appear- 
ance repels them. There are men who want a posi- 
tive faith ; its shifting dogmas disgust them. There 
are holy women and self-sacrificing men who would 
giadly live a life of self-abnegation and high spirit- 
uality, who would gladly give themselves up as 
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laymen and laywomen to a life of prayer and 
charity; it frowns upon Sisterhoods and Brother- 
hoods ; it says to such, Get you gone from my doors, 
I have no place nor need for such as you; and it 
turns them back either into the world or to Rome, 
Christ's cause needs vast amounts of money all the 
time; it has fostered selfishness toward Christ, so 
that when the offertory-plate passes down its aisles 
it is considered that the act should be tolerated as 
an exception; and, if it passes too often, the 
oifertory-plate is regarded as a positive intrusion. 
As a fact, after two hundred and forty years of 
trial with a fair field, even where, as in this coun- 
try, it has been overwhelmingly in the ascendant, 
it has failed to reach the masses. It has failed, 
even though it has preached, in very loud tones too 
at times, all the terrors of hell-fire, and pictured by 
contrast all the gross splendors of a physical 
heaven. And it is this, too, that is stirring earnest 
men. Where are the masses ? Why do your appli- 
ances fail to make permanent harvests among 
them? Grod's man, for whom He sent Christianity, 
includes not only the rich merchant, and the re- 
spectable retail dealer, and the well-dressed, 
well-to-do and thrifty artisan, with whom your 
meeting-houses are filled, but the great base of 
the community also, the ragged laborer and the 
squalid. Where are the latter in your pews 
and at your meetings? Where is your control 
over them? Politics gathers in all indiscrimi- 
nately at its assemblages. How about Christi- 
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anity? What is the matter with you? How long^ 
will you blindly hug your prejudices, and leave 
Rome to be the only one that can reach down to 
and control the masses? My friends, look at the 
Roman and the Greek branches of the Church, and 
contrast them with Protestantism in this respect. 
Why is it that the Anglican branch of the one great 
Catholic Church has no more succeeded with the 
masses than has Protestantism? Why is it that 
there is an Episcopal type of man? It is because 
we have run our Catholic and Apostolic wheels in 
the Protestant, Calvinistic, and Lutheran ruts, 
which they do not fit, never will, and never can. 
But wherever we have returned to, as in Holbom, 
London, and other places, and tried fairly our own 
true Catholic plan, we have, glory be to God, 
reached down to the masses, and gathered in all 
grades of men from highest to lowest. God is 
asking of Protestantism, Where are the masses? 
And God is saying to us, I gave you the ten Catho- 
lic talents; why have you hid them in a napkin? 

It is not because the clergy and laity of Prot- 
estantism are unalive to the wants of the masses, 
or to their own duty in the premises, that Protes- 
tantism has made its signal failure. They are earn- 
est and godly men. Heaven knows, they spare no 
efforts ; instant in season, out of season, earnest in 
prayer and in work. But this only makes the mat- 
ter worse. The fault is not in them. Men are often 
better than their systems, and, without doubt, the 
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Protestant clergy and laity stand acquitted, while 
tlieir system stands condemned. 

I have mentioned but two counts in the present- 
ment; time forbids me to go on with many others. 
But these alone, viz., first, the wholesale abandon- 
ment of Protestantism by large masses of thinking 
and good men, and, secondly, its failure to reach 
tlie masses, are signs of the times worthy of the 
thought of the churchman; and the two facts 
account, in some part, for a movement among us, 
which has not had its equal in earnestness and de- 
termination since the days of John Wesley; which 
is destined to lead to far more important results 
than his ; a movement, my friends, which is deeper 
than ritualism, of which ritual is a mere fluttering 
red feather; a restating of the old Catholic and 
Apostolic grounds, free from admixture with Rom- 
ish error ; a returning to the old Catholic modes and 
appliances which belong to the Church as a re- 
formed body, but which were torn out of Her one 
hundred years after She had reformed, and not by 
Her friends, but by Her enemies — Oliver Cromwell 
and his Roundheads, who broke into Her for that 
purpose; the scattered fragments of which the 
poor Church (when She rose from the prostrate 
and stunned condition in which Cromwell left Her) 
did not gather together for a while, and which have 
now been so long disused that we scarce know what 
they were. One thing we know : Our Church is a 
Catholic Church which has been worked on Prot- 
estant principles ; and that something must be done. 
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The masses must be reached, and this growing 
infidelity stopped by a more reasonable presentment 
of Qiristianity than Protestantism has succeeded in 
making, even by the widespread presentment of our 
true Catholic Qiristianity. 

There is a school of thought in the Qiurch which 
is "Broad" without the "Church." These would 
plunge us into rationalism. There is a school of 
thought that is "Church" without the "Broad" 
These would stiffen the Church into a fossil. But 
there is a school which is Catholic enough to hold 
to and get back all that has proved itself good in 
the past, and Broad enough not to hesitate to adopt 
all that has proved itself good in the present. This 
school is determined to hold up the Catholic Church 
in Her continuous life as God's Divine Institutioni 
coming down with authority, and adapted to the 
wants of every man and of every century. 

In a subsequent discourse I shall endeavor to 
answer the question. What is the Catholic Church ^ 



11. 

THE ANGLICAN CHURCH NOT PROTES- 
TANT. 

"The Pillar and Ground of the Truth."— 1 Tim. iil IS. 

In accordance with the promise at the close of 
last Stinday's sermon, I am to speak to you of the 
Catholic Church. Two points are before me, viz. : 
first, to show briefly what the Catholic Church is; 
and secondly, to show that we are a part of that 
Church. 

The word "Catholic" has its own, that is to say, 
its proper meaning. It has been used, in various 
languages, to convey this meaning, for eighteen 
hundred years. But there is an inclination among 
the sects to foist upon it a new meaning, not its 
own; to give it the meaning of "universal" in a 
certain vague sense, and then to say, "Oh, we are 
all Catholics." The fact is, it really expresses a 
large and glorious idea; Protestants know it, and 
therefore desire the word for their own. But it is 
doubtful whether the 270,000,000 of Catholics will 
permit the 74,000,000 of Protestants to change its 
meaning for their own purposes.* Depend upon it, 

*The Roman Catholics number 170,000,000; the Greek 
Catholics, 80,000,000 ; and the Anglican Catholics, 20,000,000. 
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that when a Protestant utters the language of the 
Catholic creed, and says, "I believe in the Holy 
Catholic Church," he does not mean what that 
phrase was written to mean, and has meant for 
centuries, and honestly means to-day. There is a 
mental reservation within him. But there is this 
comfort, namely : even though Protestants steal the 
name, they can never wipe out that mighty thing of 
which, since the opening of the Christian era, it 
has been the title. 

However, when we leave names and come to 
things, we find persons even in the Church, who 
glory in that which is known under the term 
"Protestant." And such persons would triumph- 
antly ask ,"What! is not our Church 'Protestant'? 
Are we not the Protestant Episcopal Church ?" In 
part reply to such I make this preliminary remark, 
viz., that the' term "Protestant Episcopal" has never 
been formally adopted as a title for our Church. 
It is barely possible that I have overlooked the sup- 
posed fact of such adoption, but I hardly think it 
can be so. As nearly as I can find, the title stole in 
upon us like a thief in the night. What appears to 
be the history of the case? Why, the title of the 
Prayer-Book of the Church of England was, "The 
Book of Common Prayer, etc., of The Church, 
according to the Use of the United Church of 
England and Ireland." That is to say, "The 
Prayer-Book of The Churchn—oi God's Church in 
England." This title recognized that there was only 
One Church. Very well; before the Revolution it 
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was the same in America. After the Revolutioiii 
it became necessary for the Church -r- for God's 
Church — to have a Prayer-Book suited to its 
wants in America as an idependent nation. A gen- 
eral convention was held here. That convention 
expressly declared that, in whatever it did, it was 
"far from intending to depart from the Church of 
England in any essential point of doctrine." Now, 
that convention was an exceedingly small body ; for 
the Church in America almost died during the 
Revolution. But, before the convention was held, 
several preliminary meetings of churchmen con- 
vened. The calls for these meetings were issued 
by irresponsible persons; and in those calls those 
private individuals — those irresponsible persons — 
designated the Church as the "Protestant Episcopal 
Church," as though God had a dozen other different 
kinds of Churches. It was their mere notion to call 
it so. Very naturally (considering the times) the 
same name, having thus been brought out, was 
used in all the subsequent letters that passed to and 
fro concerning the movement; and was continued 
in the summons for the first general convention. 
It was used by the few individual members of that 
convention in their speeches. It got into resolu- 
tions they offered, and into other documents that 
were adopted by the convention. It continued its 
stealthy advance, and got on to the title-page of the 
Ritual that was adopted. Who put it there? What 

I 

printer, what private member of a committee, what 
unauthorized person? In vain have I searched the 
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records of those early days, to find that the con- 
tention ever adopted the title-page to the Prayer- 
Book. Thus, it has secured a tacit sanction as a 
title, or rather, I should perhaps be more accurate 
in saying, a tacit acceptance as a title ; but I repeat, 
it was never formally adopted as such by the 
Qiurch here in her corporate capacity. The fact 
is, the question concerning a proper title for the 
Church never came up. The very utmost that can 
be said is, that the title has only had a mere quasi 
adoption. But the question is up now fairly and 
squarely; and it is for us to consider whether we 
ought longer tacitly to sanction the title by putting 
forth every new official document in the name of 
the "Protestant Episcopal" Church. 

The name has wrought us untold harm and loss. 
It has falsified our position in the eyes of the public. 
It has identified us with those who hate our dis- 
tinctive and vital peculiarities, our Apostolic suc- 
cession, our non-recognition of man-made minis- 
tries, our non-reception of their "ordinance" of the 
Lord's Supper at their hands, our real presence of 
Christ in the Blessed Eucharist, our baptismal re- 
generation, our natural s)rmpathies with the Greek 
Church, which they regard as only one step less vile 
and monstrous than Rome. It has fostered within 
us a Puritan, a strictly Protestant and un-Church 
sentiment, which has at last come out in a pink- 
covered pamphlet, asking whether there are not 
Catholic (the writer calls it "Romanizing") germs 
in the Prayer-Book; a pamphlet which admits that 
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those who hold sound Church sentiments among us 
have, after all, been all along true to their Prayer- 
Book [the "precious" Prayer-Book of the Evan- 
gelicals), and true to their Church, and which 
proves in a most masterly way that, if the Prayer- 
Book is to suit the sentiments of the other, i. e., the 
so-called "Evangelical" party, it must be altered 
very materially. 

Now, what is Protestantism, and what is Catho- 
licity? Then, we shall be able to tell very easily 
whether our Church is Catholic or Protestant. Of 
course, I cannot answer these great questions in 
one discourse. I beg you to note, moreover, that 
it is not my present purpose to prove that the 
Catholic view is true ; this would open up too wide 
a field; but merely to give. a general idea of what 
Catholicity is as contrasted with Protestantism. 
The day is past for us longer to talk about "High 
Church" and "Low Church." The battle has wid- 
ened out on to a larger field. The real struggle has 
larger scope. We have got to come up out of mere 
Anglicanism to the high standard of Catholicism. 
As Protestantism is mere incipient rationalism, the 
first duty of Catholicity is, to throttle it; we must 
clear the field first, that the grand, the only real 
struggle, may be set between Catholicity and ration- 
alism itself. 

Now, I desire to say this first, viz.: there afe 
certain views held in the Roman Church which are 
not Catholic, that is to say, are not held by the 
Catholic Church; and yet Rome is a Catholic 
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Church. This may seem a strange, perhaps a self- 
contradictory statement to you; but I hope to make 
it clear by-and-by. And there are certain views held 
in the Greek Church, and certain other views held 
ly our Church, which are not Catholic ; and yet the 
Greek and the Anglican are both Catholic Churches. 
I remark, first, then. Protestantism founds the 
Church on the Bible, making the Bible prior. On 
the other hand. Catholicity rests the Bible on the 
Church, making the Church prior. Ask a Protest- 
ant which he believes first. Church or Bible? and he 
will say "Bible." Ask him which he believes be- 
cause of the other? and he will say, "I believe in a 
Church, because I believe in the Bible." "You 
start, then, with the Bible?" "Yes." "But how 
do you know the Bible is the Word of God?" 
"Why, I know it because 'AH Scripture is given by 
inspiration of God.' " "But, my friend, the ques- 
tion is, what is Scripture? how do you know that 
these sixty-six books are the Scripture? Why is 
'Solomon's Song' Scripture, and not the 'Book of 
Wisdom'? Why the 'Epistle of St. Jude,' and not 
the 'Epistle of St. Qement'? Where do you find 
in the Bible an inspired list of canonical books? 
And, if there were such list, how could you know 
that that list itself was inspired? If you fall back 
for aid on the holy Apostles, you find them quoting 
die 'Book of Enoch,' and displaying familiarity with 
'Wisdom' and 'Ecclesiasticus,' and even quoting 
passages from the heathen poets." The Protestant 
has no answer; or he make take refuge in the re- 
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mark that he believes the Bible on account of its 
evidences. "But have you ever personally exam- 
ined those evidences to see if they are sound?** 
"No ; but others have, and so, the Bible being gen- 
erally accepted, I accept it." And after a series of 
questions, my brethren, you find it all comes to 
this, namely, that he believes the Bible to be the 
Infallible Word of God, on the testimony and 
assurance of fallible men. As another has ex- 
pressed it, the world is put very comfortably on an 
elephant, and the elephant on a tortoise, but the poor 
tortoise rests nowhere. My friends, you may lay 
the Bible open, and you may scatter your open 
Bible till it is in every household, hotel, and steam- 
boat; but for all that, if it rests nowhere, it will 
fall, as it has fallen in Germany, New England, and 
wherever Protestantism prevails. If Rome has 
been in error for closing the Bible (and there is 
no doubt but that She was in grievous error for so 
doing), did it ever strike you that She has never- 
theless somehow succeeded in preserving a hearty, 
unreserved belief in it, and a reverence for it 
throughout her people, which Protestantism, with 
its Strausses and Parkers and Martineaus and Uni- 
tarians and hundreds of thousands of skeptics, has 
lamentably failed to do? An open Bible is indis- 
pensable for the world's good (there is no mistake 
about that), when your open Bible is tenderly cared 
for, and not thrown away, till people regard it as 
little worth. But many persons suppose that Prot- 
estantism and an open Bible are almost synomy- 
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mous terms. Ah, but we must couple something 
else with the phrase "open Bible," if we would have 
it express the actual result of Protestantism round 
about us. That result is "an open Bible" indeed, 
but it is "an open Bible torn to pieces." We thank 
Protestantism for helping true Catholicity in Eng- 
land to open the Bible ; we have no thanks for the 
rest she has done, and we will not close our eyes 
to it. 

I do not mean to imply that there is no infidelity 
and no tampering with the Holy Bible in Roman 
Catholic lands. But I assert that such infidelity as 
there is in Roman lands has sprung out of the ex- 
travagances and the errors which Rome has super- 
added to her Catholic system. We equally oppose 
the Protestant heresy and the Roman alterations of 
Catholicity. Both have wrought vast evils upon 
the world. But I am not now treating Romanism, 
therefore I pass on. 

Now, on the other hand, how is it with Catho- 
licity? It rests the Bible on the Church. The 
Catholic knows the Bible is the Word of God, be- 
cause the infallible Church tells him it is. But how 
does he know that the Church is infallible? I find, 
he replies, all round about me as a matter of notori- 
ety, "a vast body existing in the world, professing to 
be the keeper, guardian, and interpreter of a book 
called the Bible." This body is not an abstract 
idea; it is an actuality in visible existence round 
about me. It has definite limits and visible pecu- 
liarities, so that I may recognize and know what 
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and where it is. I trace this body from the present 
down through past centuries. I find it diminishing 
in size as I go back. I trace it continuously down 
and into the first century. I find it passing down 
deeper than the New Testament. I find it (earlier 
than the date of the New Testament) resting back 
into the holy apostles and Christ. And I find that 
they, upon whom the Church thus rests back as a 
basis, are surrounded by a glory of miracles and 
other positive attestations that they are from God, 
and act authoritatively. I find, in fact, that God 
was with them, nay, that God Himself came down 
and became man, to be — ^not the founder of some- 
thing different and distinct from Himself, but the 
very Beginning and continuous Life of that 
Church, just as the individuality that is in the in- 
fant continues through and pervades its subse- 
quent existence. I find that God, when He became 
man, and thus created the Church in and on Him- 
self, and as an inseparable part of Himself, im- 
parted to It the Truth, gave It authority to teach 
that Truth to all the world, and promised to con- 
tinue with It till the end of time, guiding It infalli- 
bly. Thus I have the Church resting back, not on 
the New Testament, but resting back behind the 
New Testament, on no less than the Truth Incar- 
nate Himself. If Christ is in and through the 
Church as Its very Life and Soul, then, of course, 
the Church cannot err; and if, on the other hand, 
the Church can err, then it cannot be that the 
Incarnate Truth Himself pervades Her. So you 
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must either have an infallible Church, or a Church 
without Christ. And Protestantism can take either 
horn of the dilemma it likes. To have an infallible 
Church, I must have that on which She rests, and 
which ever after pervades Her, to be no less and 
no other than the Truth Incarnate. And, further- 
more, I find myself forced to believe that Jesus 
Christ, who founded the Church, and promised to 
be with Her, was the Truth Incarnate, because I 
find, behind Him in time, a glorious series of pro- 
phecies that such a Being should come, converging 
toward Him out of long prior ages, and centering at 
last upon Him. 

We do not reason in a circle. We do not prove 
the New Testament by the Church and then the 
Church by the New Testament. The Bible is a 
revelation of divine mysteries; but this visible 
Church — ^running back with continuous life behind 
the New Testament, and on to a basis which is itself 
surrounded by a glory of miracles, that basis rest- 
ing upon long prior prophecy as a substructure — ^is 
an historic fact ; and, if the Bible were to-day wiped 
out of existence, could be traced back like any 
other stupendous and patent fact in the world's 
career. 

Now, during the first hundred years or more of 
the existence of this Church, many gospels and 
epistles were written to Her. And she, already in 
existence before them, and already having the 
promise that the incarnate Truth who was in Her 
would guide Her infallibly, selects certain ones out 

(4) 
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of the multitude of documents written to Her, 
binds them into a New Testament, preserves them 
and hands them on to me as the infallible Word of 
God. Thus I have either an infallible Word of 
God, resting on an infallible Church, which itself, 
as an historic fact, rests on the Truth Incarnate, 
who surrounded Himself with a glory of miracles 
when He came, to give me notice that He had come, 
and to Whom a long series of prior supernatural 
events in the world's history pointed, or I have 
nothing under the sun that I can trust in as a Bible. 
The very infallibility of the Bible demands the in- 
fallibility of the Church; the two stand or fall to- 
gether. 

Now, beloved, the Church was to be the pillar 
and ground of the truth, the keeper of the Word, 
as an invaluable deposit for all time. Let us see, 
then, whether Protestantism is trustworthy in this 
respect ; whether it has kept the Word. Are sacra- 
ments in the Bible, Baptism, the Holy Communion^ 
Orders? Yes. Well, are Quakers Protestants? 
Yes. But they have given up sacraments. Protes- 
tantism has let a portion of the Word slip out, then, 
at that hole. Is Confirmation in the Bible? Yes. 
Well, are Presbyterians and Congregationalists and 
Baptists Protestants? Yes. But they do not be- 
lieve in Confirmation, and do not practise it 
Protestantism has let another portion slip out, then, 
at that hole. Is the Old Testament a part of the 
Bible? Yes. Are Unitarians Protestants? Yes. 
But Unitarians as a body think very little of the 
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Old Testament ; they have dropped it to all intents 
and purposes as an effete book; some of them 
more, some of them less of it. So Protestantism 
has let a portion slip out at that hole. Are the 
Parkerite-Unitarians Protestants? Yes. Well, are 
the Epistles a portion of God's infallible Word to 
us? Yes. But Parkerites say they are not. So 
Protestantism has let another portion slip out at 
that hole. Now take the balance of the Bible, 
namely, the four Gospels. Are they a part of God's 
Word to us ? Yes. But is the Qiurch up here on 
Fortieth Street Protestant? Yes; but its pastor 
writes and teaches in last August's magazine that 
the four Gospels are fables born of the heated and 
hero-worshipping imagination of centuries subse- 
quent to Jesus; and that, as for the actual Jesus 
that lived, a true record of Him is hopelessly lost 
to history. So Protestantism has let a portion of 
the Bible, and the balance of it, slip out at that 
hole. 

Now, on the other hand, does the Greek Church 
hold to the whole Bible? Yes. Does the Roman? 
Yes. Does the Anglican ? Yes ; and when Colenso 
rises to say the Word of God is not the Bible, but 
is somewhere scattered round in it, nobody can tell 
where, the Anglican Church rises in all its national 
parts and ejects him as a heretic. That, then, which 
is the pillar and ground of the truth,' the keeper of 
the Bible, is Catholicity only. The Church, then, 
which the Protestant's Bible speaks to him of, can- 
not be his Protestantism, but must be that vast 
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Organic Body he so much hates, of which the 
Greek, the Anglican, and the Roman are parts. That 
Church, according to promise, has not erred as a 
whole, however Its parts may each have errors of 
its own. And all that we want in the great Catholic 
movement of to-day is for the three parts mutually 
and lovingly to point out each other's errors, as 
they are beginning to do, and for each of the three 
to look candidly at its own ; remembering that God 
has not promised infallibility to any one part, how- 
ever large, any more than He has to any one indi- 
vidual, but only to the whole in their united, cor- 
porate and historic capacity. And that, therefore, 
any part, whether the Roman, the Greek, or the 
Anglican, when acting alone, is liable to err. And 
that no part — ^neither the Roman, the Greek nor the 
Anglican — ^has the right to set up its peculiar dog- 
mas and impose them as Catholic truth on its sister 
P4rts. When the whole Catholic Church speaks 
again, then it will do for us to listen. Then we 
must listen. Now, as a whole. She has spoken in 
times past. She has spoken through Her six Gen- 
eral Councils and their creeds. She stands in the 
past speaking to us through Her consenting voice 
touching the Eucharist, the doctrine of Baptism, the 
"other sacraments,'' as our Homily expresses it, 
and the glorious garments and stately forms that 
befit their administration. Protestantism cares 
nothing for all this — she hates it — she cares not for 
those General Councils. But see how the instinct 
of Catholicity bows humbly to them. And if you 
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would test whether our Church is Protestant or 
Catholic, mark how She accepts the creed of those 
Councils, guards it as too sacred to be touched, 
makes her children repeat it often, and, when lean- 
ing over the deathbed, tells them that She will re- 
hearse to them the articles of the Christian faith 
"that they may know whether they do believe as. 
Christian men should or no." 

I find that the subject is large, and that my time 
is rapidly passing, while I have but skirmished on 
the borders of the great topic. Should I take up a^ 
second point, it would prolong this discourse un- 
duly. I must therefore postpone the second pointy 
and beg to continue and close this sermon with a 
thought suggested by what I have said above. One 
of the ablest of our American clergy said, not long 
since (he did not express his thought in the same 
language, but it is substantially the same idea),, 
that we have all of us been saying for years, "I be- 
lieve in the Holy Catholic Church." But what have 
we been meaning all along? We have been mean- 
ing something very like this, viz.: I believe in the 
Holy Catholic Church — ^that is to say, from the 
year 33 to the year 100, entirely. I believe in the 
Holy Catholic Church from the year 100 to the 
year 600, to a certain degree, I believe in the Holy 
Catholic Church from the year 600 to the year 
1500, not at all. I believe in the Holy Catholic 
Church from the year 1500 to the present time — 
that is to say, in my portion of it. But, beloved, 
that is not the Holy Catholic Church of your creed. 
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We belong to a local Church ; and we have been in 
the habit of calling the Anglican the Church, as 
though it were the whole. Just so Rome has called 
herself the Church, as though She were the whole; 
and the Greeks have called themselves the Church, 
as though they were the whole. But what is all 
this but the spirit of mere sectarianism broken out 
in the great Church Catholic, not the Catholic 
spirit? Let us combine with our friends, who are 
rising in Rome and in the East, for a great Catholic 
reformation, under which local errors shall be elim- 
inated from each and every part. We have called 
each other hard names long enough. A family is 
an organic unit still, though the brothers are at 
sword's point ; for God made the unity, and human 
passion cannot break it. We have tried hate for 
each other long enough. How much have we 
gained by calling Rome Anti-Christ, and how much 
has she gained by calling us heretics? It is high 
time we tried something else. Silence in the house- 
hold, and peace! and let us see calmly what the 
matter is. The Catholic National Churches have a 
common basis of unity. Protestantism has none. 
And surely we have none with Protestantism. Of 
all places the Catholic Church is the last for the 
narrow, bigoted spirit of sectarianism. We, I say, 
belong to a local Church ; but go up upon the hill- 
top and look out. Enlarge your view. There you 
shall see others — ^two hundred and fifty millions — 
differing with us, alas ! in some things (but by no 
means hopelessly differing), but one with us sub- 
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stantially in the acceptance of that great creed, that 
great view of Christianity as a system, which is so 
different from the Protestant, and which has been 
set forth by the whole Catholic Church; one with 
us in owning allegiance to the same apostolically 
descended ministry; one with us in admitting the 
same idea of the Church as an organic Body united 
to the Lord, Her Head, by the same baptism, and 
fed with Him at the same altar. Remember that 
•'Catholic*' does not mean any part. That ministry 
only is Catholic which we all agree is the only 
authoritative, namely, the Apostlic; that faith only 
is Catholic which we all agree upon in common; 
every thing over and above its partial, local, and 
not Catholic. Those sacraments only are Catholic 
which all agree upon. Remember, then, that Rome, 
though a Catholic Church, is not the Catholic 
Church, and that we, though a Catholic, are not the 
Catholic Church. Remember that we must go deeper 
and broader to find the Catholic Church, down on to 
the great foundation where we all three stand ; down 
out of the differences between the brothers and on 
to the unity of the family. Brethren, just there is 
the ground upon which we stand as Catholics ; not 
as Romanists, not as Greeks, no longer as mere 
Anglicans, still less as local "Episcopalians," but in 
harmony with our great fundamentals, our minis- 
try, our faith, and our sacraments, as Catholics. 
Remember that there is something more vast, 
longer in time, and larger in space, than the "Epis- 
copal Church" so called; that our Church as a 
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national body must be in subordination to the great 
authoritative Catholic durch — ^its views in subor- 
dination to Her greater views. Remember that only 
that doctrine is binding upon us all which the whole 
Church, with which the Lord promised to be, has 
set forth ; and those practices and that ritual which 
are sympathetic, not with those who hate our 
fundamental principles, but, on the other hand, with 
whatever has been universal in the Church Catholic; 
and are S3rmpathetic not with that mere intellectual 
presence of Christ which Protestantism upholds, 
but with that real and actual presence of Christ, 
which the Church has claimed and set forth to the 
world through all ages, and which the Lord Christ 
promised to His Church, and gave when He said, 
"This is my body/' 



III. 

THE ANGLICAN CHURCH FUNDAMEN- 
TALLY DIFFERENT FROM THE PROT- 
ESTANT SECTS. 

"The Church of the Living God."— 1 Tim. iil 15. 

It is the popular impression that the Anglican 
Church took Her rise about three hundred years 
ago, in the days of King Henry the Eighth. She 
is believed to have been a creature of the Refor- 
mation, and is therefore regarded as one of the 
great sisterhood of the Protestant sects. She is 
looked upon as agreeing with those sects in all 
fundamental respects, and differing merely on sub- 
ordinate points. It is supposed that, to a Protestant 
fotmdation, She merely superadds such matters of 
taste as written prayers instead of extemporaneous, 
the observance of certain festivals and fasts, the 
use of clerical garments, a preference for Gothic 
architecture, and for a ministry in the three orders 
of Bishop, Priest, and Deacon. To the inquiry, 
How the Church differs from the Protestant de- 
nominations about her? such points as the above 
mentioned would be specified in reply. It is not at 
all imagined that fundamentally we are not with 
the Protestant, but with the great Catholic world. 
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It is not at all imagined that the difference between 
us and all Protestant bodies is not superficial, but 
radical and irreconcilable. 

But, Brethren, there are certain signs of the 
times that are very noteworthy. Why is it that, as 
the Protestant denominations are mutually drawing 
together, and seeking coalescence in union meetings 
and the interchange of pulpits, our Qxurch stands 
aloof from the movement? Why is it, that if any 
of our Clergy, however few, coquet with the move- 
ment, the great body of our communicants, both 
lay and clerical, rise in indignation? Why is it, 
too, that, as this mutual gravitation is taking place 
among the systems of Protestantism, there is, on 
the other hand, a counter-movement springing up in 
each of the three great parts of the Catholic world 
— Greek, Anglican, and Roman — under which they 
are looking with kindlier eye upon each other, if 
not actually drawing into closer sympathy? That 
there are these two mighty clusterings it were folly 
to ignore. How shall we account for them? Is it 
not possible that, as the storm of the Reformation 
is subsiding, natural sympathies, springing out of 
fundamental agreement, are rising to resume their 
sway? 

At any rate, here are two popular misapprehen- 
sions touching our Church, viz.: — first, as to Her 
origin, and secondly, as to Her position relatively 
to the Protestant denominations. It is to these two 
points that I shall direct my remarks this evening. 
In all fundamental respects our Church is neither 
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recent, nor is She Protestant in the popular accepta- 
tion of that term. I do not, of course, deny that 
She protests against certain errors that have grown 
up in a territorial portion of the g^eat Catholic 
body of which She is a part ; but what I mainly pro^ 
pose to show is, not in what respect She differs 
from Rome, but in what respect She differs from 
all the Protestant denominations taken together; 
and, furthermore, to show that the difference be- 
tween Her and them is so radical, that any compro- 
mise between the two is a logical impossibility. 

In the last three hundred years theological mat- 
ters have become confused by a mass of doctrinal 
detail ; and it is not at all strange that, in the con- 
fusion, the ordinary mind should lose sight of the 
few main points that, after all, really cause us to 
part asunder. It is well, therefore, to withdraw at 
times into a calm distance where the details shall 
disappear from the vision, and the main distinctions 
come boldly out to view. Permit me. Beloved, for 
the sake of brevity, to call the system to which we 
adhere by the name under which it is known among 
us, viz., "The Qiurch ;'' and to call the bodies col- 
lectively, who agree with us in so far as we protest 
against Romish errors, but who differ with us in so 
far as we Churchmen hold with Rome to the great 
underlying truths of the Catholic Church, by the 
title of "The Denominations," or "The Protestant 
Sects." 

Before I proceed to our first head, namely 
The Origin of the Church, let me ask you to recall 
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sundry matters which are patent to the eye, in 
which the Church differs from the Denominations; 
for instance, the internal structure of our houses 
of worship, the arrangement of our chancels, so 
different from the ordinary Protestant plan of pul- 
pit, with sofa behind and Communion-Table below, 
the constitution of our ministry in three orders, the 
fact that we have no revivals, etc. And to ask you 
whether all this, and more, ought not at least to 
raise a suspicion, before we commence, that there 
must be, underneath, some radical variance between 
the two systems. Can it be that two systems, so 
differing to the eye, are fundamentally at one with 
each other? Let us see. I proceed, then, to strike 
the clear distinguishing note of the Church. 

I. When did the Church arise? In order to see 
that She did not take Her origin at the same time 
with the sects, in the days of King Henry VIII., 
permit me to give a brief history of the Church 
Catholic from the first. 

The Holy Apostles did not separate and go forth 
to plant the Church in all the world immediately 
after the Ascension of our Lord. The popular im- 
pression is that they did. But if you will turn to 
your New Testament, you will find that the Twelve 
remained residing at Jerusalem for twenty years 
after that event. During this period they preached 
to Jews, not to Gentiles. The Grecians spoken of 
in the sixth chapter of the Acts, were not Gentiles ; 
they were Jews who spoke the Greek tongue. Dur- 
ing this long period of twenty years, the adherents 
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of Christ continued to be members of the Jewish 
Church, superadding Christian observances in their 
own gatherings. Meantime, a model form of the 
Oiristian Church grew up in Jerusalem under the 
combined hands of the Apostles, with Ministry, the 
Sacraments, the Faith, and a regular Form of Wor- 
ship. The Liturgy was not committed to writing, 
but was memorized. 

Some years after the Ascension, the conversion 
of St. Paul occurred ; and it was toward the latter 
part of the above mentioned period of twenty years 
that he went forth into Asia Minor, and preached 
not only to Jews resident there, but also to Gentiles. 
This gathering of Gentiles as well as Jews into 
Christianity, precipitated a crisis, both in the action 
of the Apostles and in the career of the Church; 
for, in the new bodies of converts which St. Paul 
gathered, there speedily arose a contention. The Jew- 
ish converts insisted that the Gentile converts, in 
addition to their Christian duties, should comply 
with the requirements of the Mosaic ritual law. It 
was held that that law had been given in all its 
minutiae by God Himself, and that all who believed 
in the true God must, of course, obey it. At last 
St. Paul goes down to Jerusalem, where the other 
Apostles were living, that this question (which, you 
will observe, was one of the gravest importance) 
might be settled by them. The Council of Jeru- 
salem, an account of which is in the fifteenth chap- 
ter of the Acts, met, and decided the matter. The 
virtual conclusion reached was this, viz.: that the 
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whole Jewish form of tfie Church had, after all, 
been fulfilled by the Life, Death, Resurrection, and 
Ascension of our Lord; that it no longer had any 
real existence; and that the Christian form of the 
Church had taken its place. This occurred about 
the year SO or 52. Thus, it was not till twenty 
years after the Ascension that the Apostles, arous- 
ing to their newly-seen responsibilities, separated, 
and went forth to their great work of planting the 
Church Catholic in all the world. 

The Church which they planted was identical 
everywhere, from Spain and England in the West, 
to Syria in the East; — ^identical in its Ministry, its 
Form of Government, its Sacraments, its Faith, and 
Liturgical mode of Worship. It is to be borne in 
mind that the Apostles, having once separated to 
this work, never afterward met together again for 
consultation. And yet such was the Church they 
planted. At the end of the first century, and in the 
beginning of the second, it rears itself everywhere 
before us as a vast visible body. Ever3rwhere it 
has its Bishops, Priests, and Deacons; its Litur- 
gies,* its Creed, its Chancels, its Altars, its Festi- 
vals and Fasts, and its Sacraments. Everywhere 

* It should be noted that the Apostles did not leave only- 
one form of Liturgy behind them in the Universal Church, 
nor yet twelve different forms; but, strange to say, four 
forms. These forms contained nearly identical Darts, but 
differed in the arrangement of those parts; one arrange- 
ment prevailing in Syria and the East, the second in Egypt 
and Northeastern Africa, the third in Italy and Northwest- 
ern Africa, and the fourth in Asia Minor, Gaul, and 
Britain. 
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its Bishops are the only persons empowered to or- 
dain to the Ministry. How happens it that the 
Apostles, who never afterward met together, shotild 
yet have planted a Church identical in every main 
point all over Europe, Civilized Asia, and Africa? 
The fact is, they each and all carried away in their 
minds the model form which had during the twenty 
years grown up under their combined hands in 
Jerusalem ; and that they, each and all, planted the 
Church Catholic everywhere in general accordance 
with that model form. 

But what, furthermore, was the condition of this 
Church Catholic? Everywhere it was One; but the 
Church in each nation was independent of the 
Church in any other nation ; could ordain or disci- 
pline Her own clergy ; could make Her own Canon 
Laws and arrange Her Liturgy in the vernacular 
of Her own people. When a man moved from 
Italy to Spain, or from Egypt to Greece or to Eng- 
land, he only moved out of one National Branch 
into another of the same Church Catholic. Thus like 
some vast banyan-tree the Church was one organ- 
ism, but with an independent trunk in each country. 
Her condition was analogous, indeed, to that of the 
United States. Rhode Island, for instance, is inde- 
pendent of New York. It can make its own laws 
and elect its own ofl5cers without dictation from 
the Governor and Legislature of New York; and 
yet both States are a part of one Country. There 
are local peculiarities in each, but the same general 
characteristics. 
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Now, Apostles and apostolic men planted flie 
Church Catholic in Rome, in Thessaly, in Gaul, in 
B\gypt, in Britain. The National Branch of the 
Catholic Church planted in Britain in the first cen- 
tury was, in a certain sense, independent of the 
National Branch of the Church Catholic that was 
in Rome, and was its peer; less in wealth, less in 
influence, less in the mental ability of its Clergy 
perhaps, but endowed with the self-same rights.* 
This mutual independence of the National parts of 
the Catholic Church lasted for centuries after the 
Apostolic days. But at last, about the seventh cen- 
tury, the National Branch of the Church in Rome 
began to usurp power over its neighbors in the 
West of Europe, to take away their independence, 
to fix its own laws, worship, customs, and officers 
upon them. Novel doctrines began also to grow up 
in Rome, superadding tliemselves to Her Catholic 
system. And in due time She spread those doc- 
trines also through the National Branches She had 
subjugated. She threw Her yoke upon the Catho- 
lic Church in England. She tried to throw Her 

♦When Gregory I., Bishop of Rome a. d. 596, sent 
Augustine to England, the latter sought to bring the Brit- 
ish Bishops into subjection to the Bishop of Rome. A 
Conference was at length held, at which Dunod, a Bishop, 
speaking in behalf of his brethren, returned the following 
reply to St. Augustine, viz.: "We are bound to serve the 
Church of God ; and the Bishop of Rome, and every godly 
Christian, as far as helping diem in offices of love and 
charity; this service we are ready to pay; but more than 
tliis 1 do not know to be due to him or any other. We have 
a Primate of our own, who is to oversee us under God, 
and to keep us in the way of spiritual life." 
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yoke also upon the numerous National Branches in 
the Eastern part of Europe; but never succeeded 
in this attempt. In England, however, as I have 
said, after a brave struggle on the part of the Brit- 
ish Bishops, She succeeded; and for several cen- 
turies the Catholic Church in England, though of 
right independent, autonomic, was in the same posi- 
tion under Rome that Rhode Island would be, if 
for a while its large, wealthy, and powerful neigh- 
bor. New York, should reduce it to a dependency, 
give it its laws, its judges, and other officers. 

But in Henry the Eighth's time the National 
Branch of the Catholic Church in England suc- 
ceeded in throwing off the yoke of Rome, and 
stood once more independent, reinstated in Her 
original position, rehabilitated with the rights 
which, a few centuries before. She had lost It is 
immaterial whether the motives of Henry were 
conscientious or not ; God maketh the wrath of the 
wicked to praise Him, and Henry's quarrel with 
Qement was the subjugated Church's opportunity 
in England. 

Using Her regained rights. Her clergy and laity 
pruned and translated Her liturgy, reformed Her 
customs, and abolished from Her the novel and 
Romish doctrines that had been temporarily added 
to Her Catholic system. She remained still the 
same old National Branch of the Church that had 
come down in England from the Apostles' days; 
She had simply removed from Her Catholic struc- 
ture the incrustations of Romish errors. Suppose 

(S) 
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a free man had, at one period of his life, been en- 
slaved by a powerful neighbor, and had subse- 
quently tfirown off the yoke, why one might as well 
say that that man is not the same individual through 
it all, but that he only began to exist from the 
moment he regained his freedom, as to say that the 
Catholic Church in England took the origin of Her 
existence at the time of Henry the Eighth. 

Understand, that it is one thing utterly to destroy 
the National Branch of the Church Catholic in a 
country and construct a new Christian organism in 
its place; but it is another and a very different thing 
to take the same old Church Catholic that is found 
in a nation, and merely remove from it such novel 
doctrines and improper customs as may have grown 
up within it, or been forced upon it. The former 
is what was done on the Continent; the latter is 
what was done in England. Thus the Continental 
and the English Reformations were conducted on a 
different principle each from the other. The one 
was destructive of Catholic truth and the Catholic 
Church, the other was preservative of both. 

In the old colonial times of our country, the Eng- 
lish branch of the old Catholic Church, acting ac- 
cording to the law of Catholic growth, put forth 
a branch into this country. And when, as the 
result of the American Revolution, England and 
America became independent nations, the Church 
in this country became, ipso facto, a national and 
independent trunk of the one Catholic Church in 
all the world. 
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Alas, that the fifteen or twenty gentlemen who 
met in the general convention immediately after 
the Revolution, and at the opening of the independ- 
ence of the American Catholic Church, should have 
left us as a heritage that unfortunate title "Prot- 
estant Episcopal." For, what does the word 
"Protestant" indicate to the popular mind? Why,, 
in general terms, a violent opposition to all that is. 
Catfiolic. The word does not express, therefore,, 
our attitude. For we adhere to, we cherish with 
undying fondness, much that is in the Romish 
Church which Protestantism hates and has abol- 
ished. We simply protest against certain of Her 
features, so that the title "Protestant," as applied 
to us, does not mean the same as when applied to 
the Denominations, and the popular mind is misled 
in regard to us. Again, the term "Episcopal" sim- 
ply refers to our Church Government. Thus the 
whole title, "Protestant Episcopal," selects only two 
out of very many of our characteristics (and those 
two by no means the most important), and elevates 
them into the prominence of an exhaustive desig- 
nation for the whole. Why, brethren, you might as 
well call New York an "Anti-Mormon Guberna- 
torial State," and fancy that you have thoroughly 
defined your Commonwealth, as to dream for an 
instant that the title "Protestant Episcopal" is, ever 
was, or ever could be, a befitting name for the great 
American fraction of the One Holy Catholic 
Church in all the world. But, thank God, the 
fifteen or twenty wise gentlemen who, in the eigh- 
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teenth centtiry, took such action as has resulted in 
foisting this heritage of "Protestant Episcopal" as 
a title upon nearly forty vast dioceses in the nine- 
teenth century, were not permitted by the Catholic 
Church elsewhere to carry out their intentions of 
laying violent hands upon the Creed itself. Thank 
God that that Creed does not read, "I believe in 
the Holy P. E. Church of the U. S. A." Thank 
God that it still reads as of old, "I believe One 
Catholic and Apostolic Chtirch. I acknowledge 
one Baptism for the remission of sins; and I look 
for the Resurrection of the dead, and the Life of 
tlie world to come." 

Thus the English Catholic Church, known as the 
Church of England, did not with the sects take Her 
origin in the Reformation. She merely succeeded 
in disenthralling herself at that stormy period. She 
is an ancient Branch of the Chtu*ch Catholic, hav- 
ing a continuous life running down from the apos- 
tolic days to the present time ; preserving, all along. 
Catholic features of the Apostolic Church visible, 
Her Ministry, Her Faith, Her Sacraments, Her 
Seasons, Her Liturgical Worship; free during the 
first six centuries, then enslaved by Rome for a 
while, then striking for and regaining her freedom 
again, which She has enjoyed now for the last 
three centuries. She still agrees with the Roman, 
the Greek, the Armenian, and other parts of the 
Church in all fundamental Catholic respects, and 
differs from the Roman part in respect of certain 
errors, which added themselves to Her Catholic 
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system in the latter part of the middle ages and in 
the year 1854. 

Thus the Church, instead of being fundamentally 
Protestant, that is to say, constructed on Protestant 
notions, and merely bearing a little about Her on 
Her surface that looks like the "visible," the 
"priestly," the "Sacramental," and the "Catholic,'' 
is, on the other hand, fundamentally, and has been 
continuously. Catholic, while such Protestantism as 
She has is a temporary expression, which She has 
been forced to put on at this period of Her long 
career, in censure of errors into which a portion 
(numerically a half, perhaps) of the great Body of 
which She is a part has fallen, as She trusts only 
temporarily. Thus you will see that, after all, the 
cause and the main object of Her existence is not 
to protest against those temporary errors (although 
she does that by the way), but it is the rather to 
continue to hold and to spread, as formerly, so now 
and to all future time, the great principles of th^ 
Church Visible, of Catholic Truth and Apostolic 
Order. 

She belongs to the great Catholic Sisterhood. 
One erring sister has brought grief to the house- 
hold. But She looks upon that sister, and, as She 
marks the familiar lineaments of the family. She 
cannot hate her ; She grieves over the errors. She 
looks within herself, and finds that all is not per- 
fect even there; She prays for her prodigal Sister, 
and She is beginning to pray for herself also. Far 
be it from Her ever to abandon the family of which 
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She is a member, and take up Her portion beneath 
the fleeting tents of a hard, a hostile, and a way- 
ward tribe! God speed the day when all the fair 
Sisters, Greek, Roman, Armenian, English, Rus- 
sian, and American, shall abandon such mistakes as 
either may have fallen into, shall learn that no 
fraction can be the whole body, and shall stand, 
with arms intertwined, a one harmonious Catholic 
family once more ! 

When the two great clusterings, Protestant and 
Catholic, shall have completed themselves, the one 
organic like an army, the other disintegrated like a 
mob, and the shock betwen the two shall take place, 
can any one doubt the issue? 

II. I come now to the second point, viz.: The 
Anglican Church being regarded by the popular 
mind as fundamentally one of the Protestant sects. 
Let me recall to you' what I said above, namely: 
that it is my object to set forth wherein it is that 
the Church differs in fundamental doctrine from 
all the Denominations taken together. Is there 
the radical difference I speak of? If so, does it 
lie in the mere question of written or extempora- 
neous prayers, of baptism by pouring or by sub- 
mersion, of whether or not it is Scriptural to bap- 
tize infants, of Church Government? Oh, no. 
These are all questions of some importance, but 
they are superficial in the comparison. Can we or 
can we not go down beneath these to some one 
point where, to start with, the difference between 
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the Church and the sects is so radical, that, after 
all, any subsequent compromise between the two 
is a delusion and a snare to both? If there be such 
a point, the plain man, who has little or no time 
to study into numerous and nice superficial theo- 
logical distinctions, would like, of course, to know 
what it is, that he may be settled in his main reli- 
gious position. All these differences between the 
Church and the Denominations which are apparent 
to the eye, for instance, as to Church Government, 
forms of worship, observance or non-observance of 
Feasts and Fasts, Infant Baptism, etc., are, if I 
may so express it, bewildering branches and twigs, 
in which the plain man finds himself entangled. My 
point is, that these branches and twigs, in fact all 
the peculiarities of the Church, spring out of the 
answer to a prior question. If that question be 
decided one way, we are carried into the entire 
Churchly set of branches in doctrine and practice; 
if the other way, we are carried into the Protestant 
set of branches. Surely it is an important point 
gained toward clearing up the complicated matter 
to our minds, and virtually disposing of a hundred- 
and-one subordinate questions, if we can go down 
from the branches to the two great trunks, the 
Churchly and the Protestant, and then get back to 
the root, and see, if possible, exactly where and 
why it is that the two great trunks themselves part 
company. 

Now, the great question, which in itself alone 
divides us from all Protestant sects, is the all-im- 
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portant question, What is Election ? This lies down 
under the surface; but this is it. And as we give 
one or the other answer to this question. What is 
Election? so do we consistently decide one or the 
other way on all subsequent questions. 

Now, the Protestant idea is that Election is of 
individuals directly to life eternal. Thus with Prot- 
estants "the elect are identical with the finally 
saved." Protestant Denominations may differ 
among themselves as to the extent of Election, as 
to the limitation or universality of the Atonement 
as a potential means of salvation; they may differ 
as to the distinctness of the boundaries between the 
elect and all others ; they may differ very much as 
to the causality of Election in the Divine Mind, 
that is to say, whether persons are elected by God's 
absolute and irrespective sovereignty, or whether 
(as the Methodists say) their election was, so to 
speak, influenced in the Divine Mind by their fore- 
seen personal actions as free beings (God's Fore- 
knowledge not affecting their acts, any more than 
one man's observing another's falling causes his 
fall) ; they may differ as to whether God has repro- 
bated the non-elect or not ; but they all agree as to 
tlie ideality of election ; that is to say, that it is of 
individuals, and that its immediate design is eternal 
life. And if you would test this, ask any Metho- 
dist, or Calvinistic Baptist, or Free- Will Baptist, or 
Orthodox Congregationalist, or Presb)rterian (New 
School or Old School, Supra-lapsarian or Sub-lap- 
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sarian), ''Will any of the elect be lost and damned?*' 
And unless I mistake very much, they will one and 
all say, "No! It were dreadful to imagine such a 
thing for an instant I'' 

But the view of the Church, as expressed in Her 
prayers and offices, and homilies, and in her 
XVIIth Article, is radically different from all this. 
And Her view gives to Her whole theology a dif- 
ferent character. By reflex light it shines back 
upon Christ and upon God, and shows Them under 
a very different aspect to the world. It gives to 
Her whole presentment of Christianity a different 
cast, and it leads Her into a vastly different treat- 
ment of the sinner. Do you ask why it is that we 
have no revivals? The answer is, because of our 
view of Election; they are foreign to our whole 
system; nay, destructive of it. Do you ask, Why 
we baptize infants? The answer is, because of our 
view of Election. Do you ask. Why we have a 
ministry in three orders. Why we have a ritualistic 
form of worship. Why our Altars and not our pul- 
pits are the prominent objects in our churches? The 
answer is, because of our view of Election. What 
is that view? I will give it to you. 

The Church holds that "Christ came to introduce 
a new state of things on earth, a Kingdom of God ; 
that He came not merely to found a religion; not 
merely to make an Atonement for individual sin- 
ners, but to establish a Kingdom of which He was 
to be the King. And it was to be more than a 
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Kingdom. It was to be the Chtirch ; a company of 
men not only believing in Him but also baptized 
into His Body. And these persons, so blessed, 
were not merely to be under Him as their King, or 
instructed by Him as their Prophet, or reconciled 
through Him as their Priest, or individually to ap- 
prehend Him as their Sacrifice ; but over and above 
all these things they were to be supematurally joined 
to Him by a union so intimate, so entire and real, 
that it could only be illustrated by the union that 
subsists between the limbs of a human body and 
its head, or between a vine and the branches that 
form a part of it" ;* a union, I say, which, though 
supernatural, is yet real and not merely abstract; 
a union not like that which subsists between two 
consenting friends, but rather analogous to that 
which subsists between Adam and all who have 
derived their nature from him. So that Christ's 
Body Natural grows out, as it were, by the addi- 
tion of those who are thus made one with Him, 
and becomes His Body Mystical. Christ and His 
Church Catholic are all one; we are the branches 
and He is the whole Vine. Christ is that Stone, 
spoken of by Daniel, "Cut out without hands . . . 
that became a great mountain and filled the whole 
earth." The Church holds that the means by which 
God unites separate men to this great Body Mys- 
tical of Christ, so that they are buried in Christ, is 

* The writer has taken liberties with the above extract 
from Sadler, in the way of adding to the language for 
greater fulness of expression, not in the way of altering 
ue sense. 
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Baptism.'*' Baptism is with Her no mere form, 
but an amazing reality. She holds, therefore, that 
Election is into the Body Mystical, is into high 
ecclesiastical privileges on earth, which, if they are 
used rightly, will enable a man to reach life eternal 
hereafter ; but which, on the other hand, if they are 
not used rightly, will not insure him salvation. 
While, therefore, the Protestant idea is that the 
elect are identical with the finally saved; the 
Church's idea is that "the elect are identical with 
the baptised"; that Election has, therefore, only 
mediate and not immediate reference to everlasting 
salvation, since some of the Baptized will be saved 
and some will not. 

For we claim that God's great Church is one 
and continuous, not merely from Christ, but from 
the Fall itself down to the present time ; that it was 
first Patriarchal in form, then Jewish, and fiinally 
Christian; that the scheme of Election (if I may 
be permitted to use such a phrase) was adopted at 
the Call of Abraham; that the Jews were God's 
elect people, some of them making their calling and 
election sure by using their high ecclesiastical privi- 

♦ The Holy Spirit, on the Day of Pentecost, fell not on 
individuals <u such, but on the Body of the Church. This 
indwelling presence of the Holy Snirit makes the Church 
something different from a mere company of men; makes 
It to be an object of faith. "We do not simply believe 
that there are persons who call themselves Christians ; this 
is a fact which even the heathen know. We believe beyond 
this that all members of the Holy Catholic Church are 
joined together in one unseen Body by the Presence of 
the Holy Ghost," this Body being one with Christ, being 
His own Body Mystical 
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leges and helps aright, while others failed to do so, 
and failed, therefor, of the ultimate though not 
immediate end of their election. We claim that, 
when God changed the form of His Church visible, 
from Jewish to Christian, from National to Catho^ 
lie, He did not change His idea of Election. The 
Aaronic ministry was changed to the Apostolic; 
the bloody features of the Church's Altar were 
stricken out, leaving only the bread and wine,* "the 
meat-offering and tfie drink-offering" ; circumcision 
was changed to baptism ; but God's Elect were still 
the members of His Church, good, bad, and indif- 
ferent. We claim that, as in Jewish times, so now, 
God calls upon His Elect, each and all, to make 
their Election sure by using their privileges and 
divinely-given helps in the Church aright; we claim 
that as the Jews, good, bad, and indifferent, were 
addressed as the Elect, so likewise the Apostles 
addressed all the members of the Ephesian, the 
Corinthian, the Roman, the Philippian and the Col- 
ossian Church, good, bad, and indifferent, as the 
Elect; and furthermore, that the Bible warns us, 
that every individual branch in Christ that beareth 
not fruit, although in Christ, although baptized into 
His Body, although of the Elect, will be cut off 
eventually and not attain to salvation. We claim, 
therefore, that the Church, the great Catholic Body 
Mystical, the divinely-given means of assistance, is 

*The altar became a new power under the hand of 
Christ, for He gave to it His Real Presence, with which 
it had never been endowed before. 
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a most important factor, bearing upon the salvation 
of souls; important because to be grafted into it 
by baptism is to be grafted into Christ ; important, 
from the aids it renders the sinner by its Rites, 
Ordinances, Ministry, and Sacraments, as he toils 
along his hard way toward salvation. With us, 
therefore, Election is generic;'*' the Election is the 
body of the Church Catholic. With the Protestant 
sects. Election is individual. 

You sometimes hear the phrase, "No church 
without a Bishop.'' I do not mean to deny this. 
But I would direct your attention away from this 
as a superficial point, and beneath it to this ques- 
tion of Election, as after all the Articulus Eccle- 
sia stantis vel cadentis. 

Now, whichever side is right — ^and I do not pro- 
pose to discuss this point — ^you cannot fail to per- 
ceive at once that here is a very radical difference 
between the two; a difference in accordance with 
which a hundred and one subsequent questions are 
decided — ^the question of the ministry, the question 
of the sacraments, the entire question of the Church 
Visible. For, if Election be of separate individuals 
to life eternal, irrespective of any ecclesiastical 
means, what do you want of a great Visible Church 

* "Furthermore," says the XVIIth Article, *Ve must re- 
ceive God's promises in such wise as they be generally set 
forth to us in Holy Scripture." Generally, i. e. not, **For 
the most part," but, as opposed to particularly or indwidu" 
ally; not usually, but universally, or better, generically; 
that is to say, as concerning classes of persons. The word 
employed in the Latin form of the Article is generaliter, 
not pterumgut. 
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Catholic on earth, with its regular Apostolic Min- 
istry, with its Rites, with its identical Life running 
all the way through time, God-given and Divine? 
That Church disappears at once from your necessi- 
ties. She is no longer needed with Her baptism as 
a medium of union between the Sinner and Christ, 
and Her Eucharist as a life-nourisher. But, on the 
contrary, the idea of a Church invisible, consisting 
of all holy persons in all denominations, and even 
out of them, takes Her place. I say "out of them'^ ; 
for Holy Baptism is either what I have designated 
it, an amazing reality, or else it is nothing. Under 
the Protestant idea of Election it becomes imma- 
terial to the individual, except from policy or taste's 
sake, what form of Church organization he adopts. 
For, at any rate, he is elected, aside from any 
earthly appliances, directly to salvation. ^If the 
Methodists deny this, then with them Election 
amounts to nothing at all ; there is no such thing as 
Election. But alas for this; the whole Bible, Old 
and New Testament, is full of an Election, a 
selection of some kind. While to us the whole 
earthly appliance of the Church is no mere matter 
of taste, but is divinely given as the best possible 
means for man's assistance and is therefore sacred ; 
to the Protestant a visible form of the Church be- 
comes a matter of mere human propriety. In his 
intense individualism, all organizations as Prot- 
estant corporate bodies are logically unnecessary. 
It becomes immaterial whether he has the Apostolic 
line of ministerial succession or not. All that is 
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really wanted is for some one, whether ordained at 
all or not makes no difference, to tell the sinner "to 
come to Christ" in some indefinite way. If he is 
elect, he will be saved; if he is not elect, all the 
Church Catholics, and all the divinely-given Minis- 
tries and Sacraments in the world will not mend 
the matter a whit for him. Thus the whole Protest- 
ant system of individualism with its destruction of 
the Church and Her Ministry and Rites and Ways, 
takes the place of the great Catholic idea of the 
organic Church, as a part of God's plan wrought 
out in Christ to help the sinner in making his calling 
and election sure. With us the Church comes in as 
a medium of tmion with Christ ; with the Protestant 
as an interference. 

For fifteen hundred years after Christ there had 
been four factors in the scheme of salvation, viz.: 
God, the God-man Christ, His Body Mystical or 
Church, and the sinner. The sinner was, by bap- 
tism, grafted into the Body Mystical or Church, 
and thus made one with Christ; and by the Holy 
Eucharist fed with Him; and being one with the 
Son, was made one with the Father also. For first, 
Father and Son are one ; second, God and Man are 
one in Christ; third, Christ and His Church arc 
one; and lastly, the Sinner becomes one with the 
whole by the uniting element of baptism. But at 
the Reformation, Protestantism, consistent with its 
idea of individual Election to eternal life, struck 
out the Church; and this was exactly what our 
Church did not do. With that third factor gone, 
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there was at once a gap between the sinner and 
Christ. How, now, was the sinner to be made one 
with Christ? Why, Protestantism substituted the 
process of individual experiencing of religion with 
the whole revival system; and so sought to bridge 
tlie gap between each separate individual and Christ 
And when, without the actual sacramental bands, 
he falls away, they are forced to bring to bear the 
machinery again for "a revival of religion in his 
heart." 

Now, the question is not before us, whether the 
sinner can gain, by that process, the real, the actual, 
though supernatural, imion with Christ, whereby 
"the twain become one flesh" ; or whether it is only 
that abstract union of consent, which exists be- 
tween friend and friend. Better the latter, than 
nothing at all. But there is another very important 
point which is before us, and that is the logical 
efl'ect of this system upon sacraments. For, if the 
individual can either make himself, or become one 
with Christ under that process, you will see that 
tlie importance of baptism at once sinks away; be- 
cause the main work of uniting the sinner to Christ 
has all been done without it, and prior to it; and 
baptism, as a subsequent rite, sinks to a mere form, 
simply to mark distinction between one set of men 
and another; a form, which the highly logical 
society of Quakers get along very well without 
Again, if the individual can bridge the gap and be- 
come one with Christ, regardless of the Body Mys- 
tical, what does he want of the Holy Communion 
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as a visible means to supply him with the strength- 
ening sustenance of Christ's nature? He can feed 
directly upon Christ, all in the way of immedior 
tion, all in the way of nature, not of mediation; 
all in the way of Rationalism, not of Christianity. 
For I do not desire, in these solemn and vital ques- 
tions, to disguise what I mean. Strike out the 
Sacraments, strike out the Church Catholic as 
Christ's Body Mystical, as the Outward Means of 
conveying Inward Graces; strike out the Apostolic 
Ministry, and you have struck a fatal blow at the 
whole doctrine of Mediation between Man and 
God. You have sounded the trumpet for Immedia- 
tion. You do not, as some excellent people fancy, 
start an issue between Catholic Christianity and a 
merely spiritual kind of Christianity. Your issue is 
nothing short of the life or death of Christianity 
itself. What does the man want, I repeat, of the 
Holy Eucharist, except as a mere memorial to 
quicken a memory of a past tragedy on Calvary? 
A result which preaching, or even his own medita- 
tions before a picture, or better, a crucifix, could do 
as well. 

The fact is, with the striking out of the Church, 
you have even such relics of what is Churchly as 
are retained by Protestantism, to wit, its sacra- 
ments, reduced to mere ordinances — ^to forms of 
not very much importance after all, and you have 
any specified line of ministry to administer those 
sacraments, a mere impertinence between the sin- 
ner and God. Away with your Apostolic Ministry 

(6) 



82 THE FAILURE OF PROTESTANTISM. 

then I says Protestantism; it is no more valid than 
any other! And Protestantism is entirely logical, 
too, when it says so. Away with your altars, says 
the great preacher of Brooklyn; the private Chris- 
tian layman can set up bread and wine before him 
in his closet, and gazing upon it can make as valid 
a Eucharist! and the great preacher is logical and 
loyal to the principles of Protestantism when he 
says so. Away with ministerial baptism, say the 
Se-Baptists; let the layman apply the water him- 
self, and it is as valid a baptism! 

But, did Christ solemnly ordain rites of com- 
parative tmimportance, and fotmd a ministry, 
promising to be with it to the end of the world, the 
breaking up or continuance of which was a matter 
of small moment? If not, then there must be some- 
thing' wrong in the point that lies behind and below, 
that involves all such subsequent destruction. Once 
restore, however, the lost factor of the Church 
Catholic, as God's appointed Outward Means of 
inward graces, and sacraments and ministry all 
naturally take their places as valuable, nay, as in- 
dispensable gifts to mankind. 

Now, simply in itself considered, what indeed 
is the difference whether we have a ministry in 
three orders or in one? It would seem to be a 
very small affair either way. And the Church 
which stands stiffly for Her Bishops, and refuses 
to recognize other lines of ministry, would appear 
to be making a vast deal out of a very unessential 
matter. But when we consider that there is some- 
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tking beneath this question of the Ministry, which 
is really, in itself, of vast importance, and that out 
of it the question of the Apostolic Ministry grows, 
then the fact, whether or not we are to preserve 
that ministry, mounts logically into vast impor- 
tance. Election, and whether it is of the individual 
to eternal life, or whether it is of the individual 
into a great system arranged by God Himself, to 
be, on the whole, the best possible aid to free mor- 
tals in struggling toward salvation, is a matter of 
the utmost importance to dying souls. It is nothing 
short of two different modes of salvation through 
Christ, which are presented to the world; the one 
the individual mode, leaping over the Church, the 
other the churchly mode ; two different modes, each 
logically destructive of the other. It is nothing 
short of two different Christs, one with a Body 
Mystical on earth, the other without it ; and finally, 
two different Gods that are presented to the world. 
For in its last result the Protestant God is essen- 
tially the God of the Sabellian Heresy. 

Thus the Apostolic Ministry, as a vital part of 
that system arranged by God, to be the best help for 
the sinner in striving to make his calling and elec- 
tion sure, is grounded and rooted in the doctrine of 
Election. You cannot pull up a tree without tear- 
ing up the earth all around it. The ministry, con- 
sidered merely in itself, may be nothing ; the sacra- 
ments, and whether they are administered by a 
divinely authorized set of men or not, may be noth- 
ing in themselves; but in their vital connection 



84 THE FAILURE OF PROTESTANTISM. 

with Election, with that subject which gives a dif- 
fering aspect to the whole Christianity which is 
preached, the Ministry and Sacraments mount, 
I repeat, into questions of the gravest importance. 
It is not strange, it is entirely logical and consistent, 
that the Protestant sects, with their view of indi- 
vidual Election, should set lightly by any given line 
of ministry, and be perfectly willing to interchange 
pulpits indiscriminately. But those among us who 
tamper with the Ministry and Sacraments of the 
Church, who set lightly by them, are tampering 
with, nay, they are upheaving and tearing to pieces 
the whole ground, and altering the entire aspect of 
Christianity as presented to the sinner and to the 
world, by the Qiurch. 

You will perceive, then, my friends, that which- 
ever view is right, the Protestant view of Election 
is, at any rate, absolutely destructive of the whole 
Church system to which we hold; that as we hold 
to the other view, it naturally carries us into differ- 
ent conclusions from the Protestant, touching the 
Ministry, the Sacraments, all the rites and ways, 
nay the* very existence itself of the Church Visible; 
and that, while all the sects, however differing 
among themselves on tmessential points, are funda* 
mentally at one among themselves, we are separated 
from them all at the very start by a gulf, not only 
enormously wide, but enormously deep, and logi- 
cally incapable of being bridged. 

However we may agree with the sects in pro- 
testing against certain errors peculiar to Rome, we 
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hold that, at any rate, that fact is not the test by 
which we should be classified. For we still main- 
tain, that notwithstanding the unfortunate name of 
"Protestant Episcopal," fixed upon us as an incu- 
bus by the notion of a dozen or two gentlemen (to 
whom, indeed, we are indebted, under God, for 
very much, for which we are thankful), about the 
beginning of this century, when the Church in 
America was marvellously small, we still maintain, 
I say, that notwithstanding this, we are not one o£ 
the sects, that we never have left the great body of 
the Catholic Chtu'ch, and that, God helping us, we- 
never will. But that ever, as in the past so in the: 
future, the voice of the Churchman shall be raised: 
in the Creed, "I Believe One Catholic and- 
Apostolic Church." 

Even at the risk of exhausting your patience, I 
ask a few more moments of your attention for a 
word of warning and of counsel. 

It takes no prophetic eye to see that the long 
night which closed upon the world at the sixteenth 
century, the long night of mere religious negation^ 
is about over, and that the dawn of religious af* 
firmation, of positive assertion, is breaking again 
upon the world. Earnest men, tired of being longer 
told what they shall protest against, what they shall 
not beliexe, are rising by thousands with the de- 
mand upon their lips, "Tell me what I shall be- 
lieve !" We have reached the opening of a tremen- 
dous religious crisis in America. A new type of 
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man is coming up with demands other than those 
bom of the mountains of Switzerland and Scotland. 
We are beginning to feel all round beneath us, as 
a people, the ripplings of a mighty tidal wave, 
which, lifting us, is about to tear our anchors up 
from the ground of Protestantism, and, if we are 
not careful, to sweep us en masse into Romanism. 
The reaction has already begim in Boston. How 
kindly they are beginning to look upon Rome at 
the spot where all great movements of American 
mind begin! If you would know which way the 
storm is going to blow, look at the straws in Bos- 
ton. The fact is, the position of Protestantism is 
thoroughly tmderminded all round about us, and 
the wary old man of the Vatican knows it. Those 
two articles in the Atlantic Monthly breathe uncon- 
sciously the spirit of prophecy. How has all this 
come to pass? Thus: for nearly a century, now, 
the cry that has been going up from the laity of all 
denominations to the pulpit is, "Give us no doctri- 
nal sermons; we simply want practical sermons, 
sermons that will touch the heart." And what 
has been the result? Why, throughout this 
broad land the people ever)rwhere are left to- 
day without a positive faith of any kind. Seventy 
years ago, men still believed something; you would 
not have found, then, an orthodox Congregational- 
ist exchanging pulpits with a Unitarian, nor a 
Presbyterian with a Methodist. Fifty years ago 
3rou would not have found a Baptist coquetting with 
a Unitarian. Nay, twenty years ago the high Uni- 



COMPROMISE WITH SECTS IMPOSSIBLE. 87 

tarian even shut his pulpit-door against the Parkite. 
But tempora mutantur. For the want of positive 
doctrinal teaching (and Protestantism is in its es* 
sence destructive of it, it has all come natually to 
pass), positive Christian faith is banished from the 
land The faith of America to-day is summed up 
in this one article, "I believe it is not necessary to 
believe any thing definite." Now, you may hold 
the mind of man in the mass at that point for a 
while, but not long. It is, after all, the nature of 
the human mind to crave something positive. It 
will at last react, with a violence of oscillation pro- 
portioned to the distance and height to which you 
have drawn it away. 

How stands, then, our beloved country to-day? 
Why, thus: first, without any definite faith, and 
unequipped with an argument why it should not 
believe this theological point, and why it should 
believe that; and, secondly, with simply a violent 
prejudice against any thing that is Romish. Now, 
when Rome makes a convert, she teaches that 
convert what to believe and why to believe it. 
And when against American Protestantism, thus 
emptied of positive faith, unsupplied with theo- 
logical arguments, and shielded only with brittle 
prejudices, you bring to bear the positive faith and 
arguments of Rome, it is like smiting a hollow 
globe of glass with a boulder of rock. It is the 
easiest of all things to break down mere unin- 
formed prejudice. 

Now, this land, I take it, does not want Romish 
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errors; but it is rising hungry for a positive faith. 
Christian union meetings, to make headway against 
Rome, are not the cure of the great disease of the 
day. That disease can only be met by a positive 
faith. 

Our Church, as a national branch of the great 
piurch Catholic, is not fotmded upon negations. 
She is founded upon affirmations. She, as well as 
Rome, has a positive faith, and not only positive, 
but clear of any Romish errors. And, unless we 
rouse to the danger of the day, and with our posi- 
itive faith go forth to take this land, nothing will 
save it from Roman Catholicism. Said that re- 
markable seer, De Tocqueville, years ago, of us, 
"America will, sooner or later, lie prostrate, the 
easy captive of Rome; because regulars always 
beat the militia." 

Our duty as loyal children of the Church is 
plain. We have no need, as we move among the 
denominations, to apologize for our Fair Mother. 
Too much of this, alas, already I Too much of the 
obsequious to our inferiors! ''He who excuses, 
accuses/' and but confirms disesteem, instead of 
commanding respect. We are not almost like the 
denominations, and, therefore, to be tolerated by 
them in our peculiarities of written prayers and 
vested clergy. We are Catholic, and fundamentally 
different. As you go forth, then, into the world as 
sons and daughters of the Church, sound no uncer- 
tain trumpet, but let your motto be, I Believe ik 
One, Holy, Catholic and Apostolic Church. 



IV. 

PROTESTANTISM LOGICALLY DESTRUC- 
TIVE OF CHRISTIANITY. 

And many false Prophets shall rise, and shall deceive 

many. — St. Matt. xxiv. 11. 

The New Testament is full of warnings against 
subtle attacks that were to be made in subsequent 
times upon Christianity. We are not only told that 
some of these attacks would be made by open 
enemies, but that there would be others made by 
avowed friends. And we are forewarned that the 
latter would be of such nature as to deceive even 
the elect were it possible. It is our distinct charge 
that Protestantism is one of the latter class of at- 
tacks. Its adherents are, of course, friends of 
Christ; but they are mistaken friends; they know 
not what they do. It is our warning that the sons 
and daughters of the Church avoid all Protestant 
Religious systems. 

We bring forward an additional charge to-day, 
viz., that wherever you meet with a region of coun- 
try that has been burned over and over again with 
the fires of "Revivalism/* there an almost utter 
and very general indifference to religion eventually 
supervenes. We look not so much at the immediate 
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results of the revival system in making this addi- 
tional charge; they are deceptive. But we look to 
the final fruits. The whole system is a stupendous 
blunder. But even the immediate results are not to 
be passed over lightly. 

Take the great revival of 1859-'60 in Ireland. 
What is the testimony of the Rev. Isaac Nelson, a 
Presbyterian minister in Belfast? He frankly says, 
"The revival was made to rest for its reality on cer- 
tain extraordinary conversions, which have since 
proved false and wicked ; the consequence being an 
immensely increased immorlplity in Ulster, Now,*' 
he says, "will Dr. McCorle meet us on this asser- 
tion, or put it to the test of statistics? We know he 
will not ; he dare not. The morality of the Presby- 
terian people has been ruined by the Revival.'* 
Such, my brethren, was the immediate result, one 
of the Revivalists himself being the judge. 

Let me give you another extract concerning that 
same Revival ; it is this, viz., "Many of the earlier 
Revivalists, whose mental calibre could not with- 
stand the excitement of the movement, have found 
a permanent home in lunatic asylums ; while multi- 
tudes of others, puffed up with spiritual pride, have 
fallen into worse diseases than that of the mind. 
Many who, three years ago, were distinguished as 
Revivalist preachers of the purest and most sancti- 
fied kind, are now drunkards, thieves) and immoral 
livers; and one to our certain knowledge is now 
lying in prison, charged with being concerned in a 
late cowardlv and barbarous murder. Since the 
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Revival began seduction has prevailed to an extent 
never known before, as the large increase in the 
number of illegitimate children fully proves. Has 
drunkenness or immorality decreased in the district 
where it chiefly prevailed? The very contrary is the 
fact. Judged therefore by its results, the Revival 
movement of 18S9-'60 must be considered not as 
'a refreshing stream of God's grace/ as some have 
not hesitated profanely to call it, but as a withering 
blight which has parched the ground which it 
seemed to refresh, and has left behind it fruits the 
full bitterness of which will never be trtily known 
till the day of doom.'^ 

But I do not intend in this sermon to dwell at 
all upon this point of the searing effect of Protes- 
tant Revivals. I merely allude to it, and return 
to one of the main charges, viz. : that wherever the 
fundamental principles of Protestantism have taken 
deep root in the mind of a thoughtful people, there, 
after a number of generations, infidelity prevails to 
a very general — ^to an alarming extent. The charge 
is, that the logical conclusion of the fundamental 
principles of Protestantism is Rationalism, and that 
the historical issue in the case of Germany, Switzer- 
land, America, and other Protestant lands, sub- 
stantiates the logical anticipation. 

You perceive at once the seriousness of this in- 
dictment. If it is true, then Protestantism is what I 
have charged it to be, a heresy. If it is true, it is 
not a subject to be provoked about ; it is a matter 
to be grieved over ; for multitudes of good men are 
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identified with Protestantism. If it is true, Protes- 
tantism should be avoided by every one who loves 
his brother-man, and the cause of our Blessed 
Saviour. Its houses of worship should never be 
entered by the sons and daughters of the Church. 
If it is not true, then it is for Protestants to let us 
know why, which they have essayed but failed to do 
hitherto. If it is true, it is something you ought to 
know and not to turn aside from. If it is true, it 
is criminal for the Christian to ignore it. It is too 
important a charge to be prejudged, and too im- 
portant to be pushed aside because it is an un- 
pleasant subject. If individuals will not hear, the 
world is hearing, and will hear, and will decide the 
issue. 

There are two counts, then, in the indictment, 
which I dwell on this morning: First, that, as a 
fact, infidelity prevails very widely in lands which 
once were Protestant. Secondly, that this is be- 
cause the logical issue of the Protestant dogma is 
Rationalism. 

I-et us consider the first count. Permit me to 
read to you a little "Account of Religion in Geneva, 
Switzerland." It is written by a Protestant minis- 
ter, and is as follows, viz.: 

"The statements made by Mr. J. Wright, a Uni- 
tarian, are, alas, too true ! — ^viz., that the successors 
ot the very magistrates who condemned Servetus, 
of the pastors who excommunicated him as the 
denier of the Trinity, now themselves unite in 
rejecting that doctrine! The faith of the great 
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churches of Geneva is Unitarianism. The system 
of John Calvin is almost extinct in the town where 
he was once the spiritual tyrant. There are believ- 
ers in the divinity of our blessed Lord Jesus exist- 
ing in Geneva, it is true, who are divided into sev- 
eral parties, but the national church of Geneva is 
Unitarian. The number of inhabitants in Geneva 
amounts to about 64,000; among them are about 
40,000 Unitarians, 18,000 Roman Catholics, and the 
miserable balance only are left to Protestant Trini- 
tarianism." 

We all know how things have turned out after 
three centuries of Protestantism in Germany. 
There is no need of testimony on that point. 

We all know how it is in New England, and 
wherever New England emigration has spread. But 
let me read you an extract in illustration. Not 
many months since, the Hartford Courant informed 
us that "the Congregational ministers of Connecti- 
cut have thoroughly canvassed their parishes to 
ascertain the actual religious condition of the State. 
The result was unexpected. In one hundred towns, 
at least one-third of the families are not in the 
habit of going to church. Irreligion was found to 
increase in proportion to the distance from the 
centre of the towns. It prevails more in sparsely- 
settled farming districts than in the manufacturing 
villages. The Committee on Home Evangelization 
«ay in their published report: 

" 'The returns give the impression that the Ro- 
man Catholic population do not often sink to so low 
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a grade of heathenism as the irreligious native-born 
population. They do not entirely abandon some 
thought of God, and some respect for their own 
religious observances. Uniformly the districts most 
utterly given over to desolaiion are districts occu- 
pied by a population purely native American. A 
similar state of things is reported to exist in some 
parts of Massachusetts.'" 

Now, brethren, I am not, of course, defending 
Roman Catholicism. But it is at least singular to 
notice that of the two evils in Connecticut, Roman- 
ism and Protestantism, that which with all its errors 
is still Catholic, is, according to the official testi- 
mony of Protestants themselves, the lesser evil. 

Now, let us see what is going on among the 
Presbyterians. Some years ago there was a long 
article in the New York Observer (Old School) in 
eulogy of an excellent "Elect Lady," who was es- 
pecially commended for knowing the Westminster 
Catechism by heart, and teaching it carefully to her 
descendants. The Observer then went on to say: 
"There are few among us now, fewer in proportion 
than in previous years, of whom such a fact can be 
affirmed! What is the reason? Is the catechism 
obsolete? Is it a bad instruction for our children?" 
Now, brethren, this is a very important confession, 
showing the downward tendency of Protestantism 
in the Presbyterian ranks. Nor is this confined to 
Presbyterianism in the United States. At the 
antipodes it is as bad or worse. Permit me to read 
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to you the following item from a dissenting paper 
in England: 

"From some proceedings before the Presbytery 
of Tasmania on the 22d of April, it appears that 
one of their number, the Rev. Mr. Robertson, is 
charged with entertaining tmsound views on Bap- 
tism and the Lord's Supper, having a tendency to 
Unitarianism. The Presbytery declined by a ma- 
jority to file a libel on Mr. Robertson. The Rev. 
Mr. J. Storie then said that he and those who 
thought with him had determined, in case a majority 
of the Presbytery acquitted Mr. Robertson, to apply 
to the Home Government to withhold the grant 
from the Church of Scotland in this colony, on the 
ground that the majority of the Presbytery had 
apostatized from the faith of their fathers. The 
Rev. Dr. Tumbull and the Rev. J. Walker con- 
curred in the statement of Mr. Storie; and Mr. 
Walker remarked that the Presbytery must cither 
be purified or swept away altogether." 

Look at Harvard University, once Trinitarian, 
but descending, after a while, into Unitarianism. 
Yale College was established, if I mistake not, 
owing to the Unitarianism of Harvard. But, at 
any rate, years ago. President Qap, on entering 
upon his duties at Yale, "publicly acknowledged not 
only the Westminster Catechism and Confession 
of Faith and the Saybrook Platform, but also the 
Apostles', Nicene, and Athanasian Creeds as agree- 
ing with the word of God." The gradual but steady 
degeneracy of the Protestant system would, how- 
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ever, work out its own results. And so we find 
that President Stiles differed from his predecessor. 
Dr. Stiles would not accept the office of President 
until the corporation had abrogated the tests insti- 
tuted by President Qap, with the exception of the 
Saybrook Platform. The Saybrook Platform held 
its own till 1822, when all tests were abrogated. 
"Thus in regard to the formal teaching of theology 
in the 'Church of Qirist in Yale College/ as re- 
quired by statute, it began with full, definite, estab- 
hshed formulas of Faith, and ended in — ^nothing." 
But the evidences of the inevitable descent of Prot- 
estantism from the high standards of faith and 
practice, which it carried with it out of the Church, 
are varied as well as numerous. Time was, for 
instance, when the vast majority of Protestants 
held it to be right to baptize their infants. The 
decay of infant baptism among them is another 
token that they are sinking from the faith of their 
fathers. The annual report (1860) of the Congre- 
gational General Association of Connecticut in- 
forms us that there were "many instances of Con- 
gregational societies, numbering their members by 
hundreds, but having not one infant baptism 
through the year.'' But I might fill this sermon 
with similar extracts. 

I pass on to lay before you reasons, additional to 
those presented in previous sermons, why the logi- 
cal result of Protestantism is Rationalism. 

It is patent that, in Massachusetts and elsewhere, 
whole orthodox Congregational Societies have gone 
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down as bodies into Unitarianism. Now, if indi- 
viduals only had gone, they might be considered as 
eccentric cases. But where societies have gone as 
bodies, pastor and the majority of his people, it 
shows there was some logical necessity about it. 

If, too, this descent of Presbyterianism into Con- 
gregationalism, and of Trinitarian Congregational- 
ism into old-fashioned Unitarianism, and of old 
high Unitarianism into Parkerism, was only to be 
found in isolated cases, or in one section of a coun- 
try, or even in one country, or in one century only, 
we might think it had happened from individual 
peculiarity, or from local causes, or from national 
idiosyncrasy. But when the evidences of the grand 
descent are universal where Protestantism has been, 
and not even confined to one century, there must be 
some logical necessity to account for it. Why, look 
at England in 1656. Protestantism was at first 
Presbyterian there. But the English mind was a 
logical mind, and Presb3rterianism was not long in 
giving birth to Congregationalism (or Independent- 
ism), which grew in Cromwell's day into far larger 
proportions than those ot the mother that bore it. 
Everywhere we find ever)rthing indicating the down- 
ward movement. 

I proceed, then, to give a reason, additional to 
those set forth in previous sermons, for this gravity. 

The great truths which distinguish Christianity 
are the Mediation, the Priesthood, the Royalty, and 
the Sacrifice of Christ. These truths have their 
natural, visible expressions in the Church Apostolic 

(7) 
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and Gttholic. What are those expressions ? First, 
how does the spiritual fact of Christ's Mediation 
find its corresponding expression in the Qnirch? 
Why, in all those peculiarities which come in be- 
tween the sinner and God, and which are inter 
mediate, not for the purpose of sundering but of 
uniting the two. There are, for instance, the sacra- 
ments and ordinances of the Church ; the separation 
of the holy altar from the nave by a railing; the fact 
that the layman approaches to the rail and no far- 
ther; and, in fact, all the intermediate rites and 
ceremonies of the Church. Secondly, how does the 
spiritual fact of Christ's Priesthood find its visible 
expression in the Church? Why, in the apostolic 
clergy on earth, who act for the laity; who alone 
can consecrate and administer the Blessed Euchar- 
ist. Thirdly, where, in the Church, do we find the 
visible expression of Christ's Royalty, His authority 
as King? We find it in the government that God 
hath set over His Church Militant; in the Rector 
as the governor of the Parish, and the Bishop as 
the governor of the Rectors and laity. Then, 
fourthly, the Sacrifice of Christ finds its visible ex- 
pression in the Blessed Eucharist. 

Now, in every family the children are in a natural 
school; as from earliest infancy they look up to 
their earthly father, they are gaining impressions 
touching what God must be as their Heavenly 
Father ; they are learning to look up to, reverence, 
and obey Him. Just so God would set us all in the 
school of the Church; that, trained in that school. 
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and under the constant influence of the four visible 
expressions I have mentioned, we may not lose our 
hold of the prime facts of the Mediation, the Priest- ' 
hood, the Royalty, and the Sacrifice of Christ. 

Now, Protestantism has striven to turn the world 
out of that school ; and what wonder if, in the end, 
its adherents lose knowledge of, and belief in, those 
prime facts! 

For let us try the effect of the destruction of 
any one of the four visible expressions. The cry 
of the Protestant is, "I want no visible Church; I 
want nothing of the kind to come in between me 
and God; I want no rails at chancels; I want no 
communion-table shut up in an apartment by itself ; 
bring it down into the congregation; your whole 
visible scheme of intermediation is in the way; it 
is impertinent; I can and will go direct to God 
myself without your cumbersome churchly machin- 
ery; I want no set lessons from Scripture selected 
for my contemplation on set days ; I can select for 
myself ; I want no days set apart by the Church in 
which I must meditate on certain truths; I can 
think of any of those truths at any time." And so 
Protestantism, borne on by its spirit of liberty, so 
called, clears away the whole. 

You can go direct to God, indeed, Mr. Protes- 
tant? Our scheme of visible intermediation in the 
way and impertinent? Ah, brethren, do you not 
see that this strikes at the principle of any media- 
Hon whatever f By such assertions Protestantism 
yields the vital principle itself to Rationalism. And 

82S408 
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it is not at all strange tliat, in the hands of such 
giants as Beecher, Channing, and Parker, the Prot- 
estant mind should slowly sink. into avowed Ration- 
alism. Here is the explanation of the fact, that 
thousands of young and middle-aged men, sons and 
grandsons of the old-fashioned Protestants, are 
either secret doubters or avowed skeptics ; and that 
our very churches are crowded with semi-Deists, 
who chafe under any preaching save the preaching 
of glittering generalities about morality and natural 
goodness. The fact is, in abandoing God's Visible 
Church Catholic, Protestants have abandoned the 
vital outwork of the doctrine of Mediation — the 
sole defence of that doctrine; and with the outwork 
gone, the city itself falls. It is fatal to touch that 
in the Church Visible which is harmonious with, 
and which expresses and conserves the great truth 
of, the Mediation. 

Try now the eflfect of the destruction of the out- 
work or bulwark of the Priesthood of Christ, the 
second great spiritual fact of Christianity. Strike 
down the Apostolic ministry of the Visible Church 
Catholic, and you equally expose the spiritual fact 
of the Priesthood of Christ. And thus laid bare 
and unprotected, it also falls before the attacks of 
Sationalism. Let us look at this a little: 

The Protestant cry is, "There is no such thing as 
a visible Priesthood on earth ; the ministry need not 
originate from the apostles alone, and come down 
in the regular succession which the Catholics claim ; 
it originates as well from the people, in whom pri- 
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marily its powers are lodged." In other words, as 
a recent writer says, "The people and not the apos- 
tles are the true ultimate source of ecclesiastical and 
ministerial power"; the Qiristian ministry, accord- 
ing to the Protestant cr}% "are not a distinct order 
of men ; and hence there is no such thing as a Chris- 
tian Priesthood in distinction from the people at 
large." "Every man his own priest to God," is the 
popular cry. 

Every man his own priest to God, indeed, Mr- 
Protestant? Nothing between God and man? Ah, 
beloved, do you not perceive that Protestantism, 
though it may not yield all at once the naked fact of 
tlie spiritual priesthood of Christ, has, after all, by 
tliis fatal step, yielded the principle of any priest- 
hood whatever? Do you not see that, with the vital 
principle gone, with the practical denial of the prin- 
ciple rooted in their minds, the mere intellectual 
notion of Christ's Priesthood, which they still retain 
for a while, has been undermined, and will sooner 
or later fall, if not in the first generation, then in 
the second, third, or fourth ? It must logically fall, 
and, alas, it does fall practically ! It will not do to 
tamper with that fundamental feature of God's 
Church, namely, the Apostolic ministry. It will 
not do to raise to a level with it a ministry whose 
ultimate source of authority is laymen or unauthor- 
ized presbyters, instead of the Holy Apostles ; for, 
as the fountain cannot rise higher than its spring, 
the rearing of such a man-made ministry is the 
breaking down of all ministry to a level with lay- 
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men; and this is simply and solely and logically a 
blow at the cherished Priesthood of Christ Itself. 

A similar course of remark might be made on the 
government of the Church, which is the visible ex- 
pression on earth of the spiritual truth of the Roy- 
alty of Christ, and which is the school in which God 
in His wisdom has set us, that we may learn and 
not lose the knowledge of that prime fact. And a 
similar course of remark might be made on the 
Blessed Eucharist as the conserver of the fact of 
the Sacrifice of Christ. But enough has been said 
tn show how Protestantism is logically destructive 
of Christianity. 

Think of the millions it has drawn away from 
Christ ; think how it has sapped the foundations of 
Christianity ! My friends, these are words not cal- 
culated to be popular ; but they are words that need 
to be spoken. When some poor bewildered mind 
goes over to Rome, some Churchmen roll up eyes 
of holy horror; but they forget the vastly more 
serious events that are taking place in the opposite 
direction. We are not so much in danger of super- 
stition as we are of skepticism. I would have you 
mark this, my beloved, I would have you meditate 
upon it, I would have you repeat it to your friends, 
viz., that those exceptional cases that have gone to 
Rome are as a single star to all the myriads of stars 
in comparison with the thousands who have fallen 
innocently and tmconsciously into the fatal drift of 
Protestantism, and been sucked down at last into 
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the rushing swirl of Unitarianism and the dreadful 
vortex of Infidelity. 

As I make this assertion, you will not understand 
me as saying that it is the first generation which 
passes out of the Church into Protestantism that 
runs this entire career into Rationalism. It is only 
here and there that you find a person with brain 
enough to pass the entire distance from the top to 
the bottom of the logical slope. I could point you to 
one, whom we all know by reputation, that started 
as a high Presbyterian, and has now reached the 
point of low Congregationalism, which is but a 
shade above high Unitarianism. And then I could 
point you to another, now dead, whose fame was 
world-wide, that started as a young man at the 
point of high Unitarianism, and ran the rest of the 
logical career into Rationalism. Such, I say, are 
rare cases. Nay, it is, in general, only successive 
generations that run the full career. The mass of 
mind moves slowly down a logical slope. But man 
is logical, and the mass of mind moves surely and 
inevitably. The Methodists, as a body, have al- 
ready in one hundred years moved too far down 
the slope, and gathered too much momentum, ever 
to come back to the Catholic summit of the hill. 
Individuals may get back, but, as a body, Meth- 
odism is doomed. 

When, beloved, a mother, leaving our Church, 
goes to Presbyterianism, she thinks she is merely 
exchanpng one form of Christianity for another; 
that it is, to all intents and purposes, a venial, a 
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harmless change. She has no idea that she has 
leaped the immense gulf that lies between Qiristi- 
anity and incipient Rationalism. But when she has 
taken the step, what has she done? She has done 
all she can to give her children a heritage of Conr 
gregationalism, her grandchildren a heritage of 
Unitarianism, and her great-grandchildren a herit- 
age of Infidelity. 

There are great warnings against Rome. Well, 
Rome is an evil. But it is time the solemn word 
was spoken, and spoken boldly, of warning against 
the far worse evil of Protestantism. It is time men 
understood that Protestantism is an awful and 
most dangerous heresy. 



V. 

PROTESTANTISM THE SECOND GREAT 
HERESY OF THE CHRISTIAN ERA. 

"But there were false prophets also among the people, 
even as there shall be false teachers among you, who 
privily shall bring in damnable heresies, even denying the 
Lord that bought them, and bring upon themselves swift 
destruction. And many shall follow their pernicious ways ; 
by reason of whom the way of truth shall be evil spoken 
of ."—2 Peter u. 1, 2. 

In fulfilment of this prophecy, many heresies 
have arisen and swarmed around Christianity. 
Each has had its venomous sting. But there are 
three monstrous forms of the brood, before which 
aP the others are quite insignificant. The first of 
these was Arianism ; the second was Protestantism ; 
and the third is modem "Criticism," represented 
by Strauss, Renan, Colenso, and others. All other 
forms of heresy struck at the superstructure and 
pinnacles of Christianity, but these three enormous 
heresies have had their bad preeminence because 
they struck or strike at Her very foundations. For 
if, as I showed in the second discourse, the Bible 
rests on the Church, it is no less true that Chris- 
tianity rests on the double support of the Church 
and the Bible. Touch either of the two, and Her 
position becomes more than critical, for She must 
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fall. Permit me to change the figure. Christianity 
stands secure behind two allied armies, viz., the 
Church and the Bible. As long as these armies 
mutually support each other, and neither of them 
is broken, Christianity is safe. 

Now, as far as human ingenuity can conceive at 
present, there are only three ways by which Chris- 
tianity can be exposed from behind Her protection, 
rendered helpless, and slain : First, the Church may 
be directly attacked ; second, the two allied bodies, 
viz., the Church and the Bible, may be set in antag- 
onism with each other; or third, the Bible may be 
directly attacked. 

Take the first case. The Church, as a visible or- 
ganic body, as the Body Mystical of Christ, depends 
for Her very life upon Christ. Destroy the God- 
man within Her, and you have struck down Her 
life; you have reduced Her to a dead body, and 
Christianity will fall. This attack was made by the 
heresiarch Arius. This attack was the boldest of 
the three against Christianity. Suffice it to say, 
though Christianity was, humanly speaking, in criti- 
cal position for years, the attack failed. Arius did 
not intend to take the life of Christianity; but he 
was none the less an heresiarch for all his good 
intentions. 

Now take the second case. As Christianity 
stands secure behind her two mutually supporting 
armies, viz., the Church and the Bible, instead of 
a direct attack on either army, the two armies could 
be set fighting each other; and so Christianity be- 
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come exposed. This was done by Protestantism, 
lliis was the meanest mode of attack. I do not 
say that Calvin and Luther and Zwinglius and the 
rest of them intended to destroy Christianity any 
more than Arius did. Very far from it. But they 
were none the less heresiarchs for that. For, 
brethren, we are looking at the whole movement 
from a stand-point where we can take in both 
worlds at once — this world and the world beneath. 
And we must judge such movements by their logi- 
cal and historical results, and not merely by the 
good motives of the men who were engaged in them. 
It was none the less disastrous to the patient whose 
eye was put out, that the bimgling oculist only 
sought to remove an irritating particle. We must 
consider the disastrous effects of the Continental 
Reformation on the souls of men to-day, if we 
would get at the other cause that was operating in 
It besides the men who trod the earth. Protestant- 
ism made an ally of the Bible, and with it flew at 
the Church to destroy Her. I do not deny that the 
Church needed reforming. But a call for reforma- 
tion is very different from a call for destruction. 
Satan, however, saw his advantage, and picked his 
men. I do not acquit the obstinacy of the Ultra- 
montanism of the day. It was maddening to the 
other party; and doubtless Satan had something to 
do with it. But it was in order that he might use 
it to fire up Protestantism as his main engine of 
evil. Suffice it to say. Protestantism, making an 
ally of the Bible, succeeded, not in reforming the 
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Church, but in attacking and destroying Her in 
many lands. And so we have the sad spectacle of 
a prostrate Christianity in those lands. 

The Evening Post, in its last evening's issue, in 
speaking of the "Aspects of Religious Life in Ger- 
many/' says : "A letter on this subject appears in 
the Methodist, written by Rev. Abel Stevens, a 
leading scholar of his denomination, who has taken 
great pains to become familiarly acquainted with 
the domestic and inner life of the people of Ger- 
many. He confesses that, after five visits, and 
much careful observation, living in many families, 
and travelling on foot among the villages, he does 
not yet fairly understand their religious condition." 
But, brethren, the rest of the world are beginning 
to understand it, and to brand its cause with the 
mark it deserves. I continue the quotation : "Their 
country," says this reverend gentleman, "is studded 
with antique churches ; their history is full of reli- 
gious achievements; their traditions full of reli- 
gious legends ; their universities rife with religious 
polemics; but there is apparently no religious life 
ill the heart of the race, if you except the peculiar 
little parties of pietists, Moravians, and Metho- 
dists, who really are exceptional to the whole mod- 
em genius of the people. Indifference to all vital 
religion seems to be a characteristic of the mass of 
the Germanic race. They appear to have exhausted 
their old interest in it, after so many struggles and 
revolutions of opinion and criticism, and now turn 
away from it as if tired of it, and waiting for 
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something new as a substitute." He thinks that 
''religious indifference is the leading characteristic 
of the masses, as free-thinking and materialism are 
of the cultivated classes, and that between them 
religious life has mostly died out. Few of the men 
ever go to church, and few religious forms remain 
in families, while Sunday has become a holiday,. on 
which the bier-garten is the chief place of resort." 

Brethren, add Switzerland to Germany, and call 
to mind, as a type-fact of the state of things there, 
that Calvin's own parish is in the very dregs of 
Unitarianism, and &at the very pulpit from which 
that violent man thundered is now occupied by a 
Sationalist. Add New England, and count the 
"Orthodox Congregational" Societies that have 
gone over as bodies to Unitarianism in the past 
century, and then count the Unitarian parishes that 
have gone down to Ultra-Parkerism. There are 
fossil Unitarians in New England; there are reac- 
tionary Unitarians; but the real thinkers and the 
great body of the laymen are going where logic 
points, and are to-day out-Parkering Parker him- 
self in their denial of Christianity. The latter class 
command, at least, our respect for their consistency. 
The reactionary class may inspire us with hope; 
but the fossils are unworthy of mention. 

Now, brethren, if Unitarianism started simply 
with the view of teaching a better idea of God than 
had been taught, but without the slightest design of 
destroying the Bible, and if it has resulted (as 
indeed it has) in logically producing a Theodore 
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Parker school of thought destructive of the Bible, 
then it is very evident that Unitarianism, consid- 
ered as a preserver of the Bible, is a failure. So» 
equally, if Protestantism started with the view of 
preserving Christianity, but only of teaching a 
better system of Christianity than that taught by 
the Church Catholic, and if it ends logically in 
destroying fundamental Christian truth, and histor- 
ically in plunging the vast majority of thinking men, 
in the lands wehere it has had sway, into skepticism 
and mere natural religion, then surely Protestant- 
ism as a system for the preservation of Christianity 
is a consummate failure, an awful cheat, a delusion 
for souls. By all sound logic Protestantism ought 
to go down into Unitarianism, and then Unitarian- 
ism die out in Parkerism and bald Rationalism. 
Now, if this logical anticipation stood alone, tm- 
fortified by historical fact, persons might be justi- 
fied in feeling that, however fair the logic looked, 
there might be some flaw in it somewhere. If, on 
the other hand, regardless of any logical anticipa- 
tion, it had historically happened that peoples, once 
Protestant, had each somehow or other become 
Rationalistic, then we might be justified in saying 
that perhaps it ought not to have been so logically, 
but that some other cause came in to send them 
down and out of Christianity. But where logic 
anticipates the historical issue, and the historical 
fact confirms the logical anticipation, the case is 
about closed. If Protestantism has not signally 
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failed in preserving Christianity, then pray where 
has it succeeded? 

Don't point me to advance in science, and educa- 
tion, and invention; ail that isn't Protestantism. 
Electricity, and the needle-gun, and the education 
of the masses, and such like, are as consistent with 
the spirit and prevalence of Catholicity as they are 
with the spirit and prevalence of Protestantism, 
Nor do I assert that Protestantism was an unmiti- 
gated evil. Satan is always ready to give away a 
sixpence worth of good, if imder the cover of such 
generosity he can gain a dollar's worth of evil. 
Then, again, do not regard me as condemning per- 
sons. There is a difference between condemning 
persons and condemning their systems. Persons are 
tc be judged by their motives; systems by their 
results. To stab Christianity to the heart was the 
very last thing Calvin and Luther intended to do. 
But that the result of their principles is logically, 
and has been historically, what I state, is patent 
That there will be some — mere creatures of preju- 
dice, and blind as bats; and that there will be 
others — ^moved by social and public position, who 
will not see all this, and who will be either provoked 
at the assertion that Protestantism has failed, or 
will for a time pass the matter over with a super- 
cilious smile, is to be expected. They are to be 
pitied. They do not know the earthquake forces 
that are working under them. For I am stating to 
you, brethren, simply what thousands upon thou- 
sands (I do not exaggerate), here and across the 
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water, have been feeling for a long time — namely, 
that Protestantism is Satan clothed in the garments 
of light. Brethren, you are going to see Unitarian- 
ism grow into a large body; for it is destined to 
fatten and grow huge for a time on the carcass of 
dying Trinitarian Protestantism. The mission of 
Unitarianism as a destroyer is not yet closed on 
earth. 

Thus Arianism attacked one of the foundations 
of Christianity, viz., the Church. Protestantism 
set the two fotmdations, viz., Bible and Church, 
a-knocking against each other. I repeat, so far as 
human ingenuity can at present conceive, only one 
more really great heretical antagonist to Christian- 
ity is possible, namely, an antagonist that shall 
make a direct assault on the Bible. This last as- 
sault has now been commenced by the Critical 
School of France, Germany, and England. If the 
first was the boldest attack, and the second the 
meanest, this third and last is the most intellectual 
and respectable. Arianism is dead (for modem 
Unitarians are not Arians) ; Protestantism is dying 
by inches, and "Criticism" is rising to be our real, 
robust, and dangerous foe. The rise of the **Criti- 
cal School" is not strange. Alas, poor Protestant- 
ism, that very Private Judgment, which she sum- 
moned up to rush at and destroy the Church, now 
made strong by exercise, and bold by petting and 
encouragement, turns to tear her Bible with its 
talons, and prey upon her own bosom. The very 
rise of these two determined and already large 
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schools, viz.: the Catholic and the Infidel Free 
Thinking, and their common recoil away from 
Protestantism, the former in the direction of the 
old defences, where Church and Bible can stand 
together and impregnable, and the latter in the 
direction of an earnest, honest, but blind clutching 
after truth, is an additional evidence of the failure 
of Protestantism as a system. Permit me here to 
quote the language of a late English article which 
I read day before yesterday, and which is in exact 
accord with what I have said in this course of ser- 
mons. "There can be," the writer says, "only 
Catholic Christianity and Rationalism, only those 
who fall back on that point of Church authority 
abandoned at the Reformation, or those who seek 
out a new basis for the reconstruction of religion. 
That a few will hold on still to what is demonstrably 
untenable is only what is to be expected. But it 
will be only those mentally incapacitated for realiz- 
ing the weakness of their position, or those who 
allow their reason to be distorted by their prejudice. 
The vast majority of intelligent persons are already 
convinced that Christianity must have some other 
hold-fast than Scripture alone, if the Faith is not 
to be swept way into the ocean of unbelief.'* 

One of the most noteworthy signs of the times is 
a wide-spread yearning for unity. Catholics both 
in England and America are holding out the olive- 
branch to the Methodists; and other analogous 
movements are taking place both in Rome and in 
the Greek Church. I have already called your 

(8) 
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attention to the fact that while Protestantism has 
no common creed, the Catholic Qiurch, however 
her parts may differ from each other, has, tmder- 
neath those differences, a common Creed, a common 
Ministry, and common Sacraments. For our 
Church does not assert that there are "only two 
Sacraments" ; but that there are two only which arc 
generically necessary to salvation. She gives to the 
other five the title of "Sacraments" also. Now, 
here, in this common Ministry, faith and Sacra- 
ments, is the sole basis of any unity that is possible 
in Christendom. It is not necessary that all the 
parts, Greek, Roman, and Anglican, should shape 
themselves after one precise pattern. This would 
be a unity of simplicity, not the larger, more devel- 
oped unity of multiplexity. This would be the unity 
of the seed, not the great complex unity of the tree. 
It is not necessary that there be one ritual for all. 
Men are of different races. There is the ardent 
Slavonic, the less warm Latin, and the compara- 
tively cold Anglican. Each has his own tastes and 
instincts, and religious demands. A ritual which, 
to us, would be glorious with ceremonial, would 
chill an Eastern, or Greek, to death with its apparent 
coldness. He needs more to express the same thing 
than we do. Why should one race of men impose 
its ritual on another? Our truths are deeper than 
our rituals. We want no ripd uniformity eitlier in 
manner or thought in the Catholic Church. Our 
faith, Ministry, and Sacraments, are one already. 
All that we lack is such modification in doctrine, in 
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each of the parts, as will enable a restoration of 
intercommunion to take place between the three, a 
mutual recognition again between the brothers of 
the same one family, and common organic action 
against the common enemy, the world. We want a 
recognition of the unity between the parts; not an 
absorption of either part into another. Excessive 
legislation on small points, the miserable desire to 
be perpetually tinkering, and over-sensitiveness on 
minor differences, have been the vices of the Qiurch 
Catholic. We forget that there is a great body of 
general health in Her, which will in time throw off 
poisonous secretions if the latter are let quietly 
alone. 

But all this brings me to another point. I showed 
in the second sermon of this course, that while 
Protestantism gets the Qiurch from the Bible, 
Catholicity gets the Bible from the Church. But 
ttieir ideas are radically different as to what the 
Church is. The Protestant notion is, that "a 
Church is an aggregation of individuals who hold 
in common a certain theological system gathered 
out of the Scripture." Thus the basis of their 
unity is intellect. With them Sacraments are not, 
as we are taught by our Prayer-Book, instruments 
by which God doth work invisibly in us; but they 
are rather "seals and pledges of a grace that has 
already been given." Protestantism makes "an in- 
tellectual process called faith, and a mental convic- 
tion called apprehension of Christ by faith, to be 
the means of effecting a imion between the indi- 
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vidual and Qirist." Therefore it were a mere form 
to baptize infants. But with Catholicism, on the 
other hand, the Church is not a mere aggregation 
of intellectually-consenting individuals, each of 
whom has passed through this intellectual process 
and had this mental conviction. But the Church is 
a Living Body, having a corporate Head ; a Visible 
Body with an Invisible Life. That Life, that Soul 
of the Church, is Christ. He moves over the earth 
in His Body mystical, and is as really present, and 
acting, and speaking, to-day in that Bidy, as He 
was eighteen hundred years ago, when He was on 
earth in His Body natural. We call you to no mere- 
ly intellectual accord with a Being of long ago. 
We call you to no mere memory of a Be- 
ing who passed away eighteen hundred years 
ago. Catholicity has not dropped Christ into 
the past, and lost Him as a real existence, re- 
taining simply a memory and an intellectual conce]?- 
tion of Him. She still has Him. She gives you 
the very Being at whose feet St. Mary sat. He is 
here now in His Body Mystical, still going forth to 
you, still ready to feed you. With Catholicity the 
members of the Body Mystical are grafted into Its 
divine life by the Sacrament of Baptism, which was 
divinely appointed to that end; and they partake 
of Its divine life unto their spiritual development, 
through Its means of grace, and especially Its 
Blessed Eucharist. Catholicity holds that the union 
with Christ thus supernaturally effected by God in 
baptism is "irrespective of any exercise of the in- 
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tellect, but is a free gift of God/' where there is 
no bar ; and that, therefore, infants may and should 
be baptized. Thus the Catholic is a spiritual, not 
an intellectual system. Its basis of unity is Christ, 
and not man's intellect. The Catholic, I say, holds 
that Christ is really within the Church, and that 
life and truth are to spread from Him through His 
Body Mystical on earth. Furthermore, the Catho- 
lic holds that, "in order to the extension and com- 
munication of this spiritual life and grace, our Lord 
appointed a ministry in His Church, whose office 
is to administer the means of grace to its members ; 
and that He appointed the Apostles to this office 
with power to transmit their commission to others 
in an orderly way, as the needs of the Body re- 
quired," and so on till the end of time. This is 
another distinction between Catholicity and Prot- 
estantism. I take it I need do no other than simply 
refer you to your Prayer-Book, and leave you to 
decide whether our Church is Protestant or Catho- 
lic. 

In conclusion, "The Church has authority in 
matters of faith," says the Prayer-Book. "Nay," 
says Protestantism, "the individual judgment hath 
authority in matters of faith; and, if one of 'our 
churches' does not harmonize in its faith with my 
notions, I have a perfect right to shake off the dust 
from my feet at its doors, and go forth and organ- 
ize another 'Church.' " And so he has, brethren ; 
so he has ; we won't deny that. One human institu- 
tion is as good as another, and all together, so far 
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as the salvation of souls five hundred years hence 
is concerned, are not worth the paper their consti- 
tutions and long declarations of doctrine are written 
upon. It doesn't take many centuries for the whole 
pack of them to ttunble over each other down into 
the valley of oblivion.* So he has, I repeat, a 

* Below is a list of sects (by no means a complete list) 
which have buzzed about the Cadiolic Church. Some of 
them grew to enormous size in their dav and lasted sev- 
eral centuries; but their names even sound strangely to 
modem ears. The numbers indicate the centuries in which 
the sects arose : 



1 Docithians. 
1 NicolaiUns. 

1 Satuminiani^ 

2 MillennarianSi 
2 Basilides. 

2 Epiphanians. 
2 HyaroparaaitCti 
2 Melitoniant. 
2 SaccophorL 
2 Sevenanai 
2 Ophites. 
2 Aloffi. 
2 Abelites. 
2 Colarbasiani^ 
2 Cerdonians. 
2 Osicnians. 
2 Marcionites. 
2 Proclianitea. 
2 Serpentinians. 
2 Cainttea. 
2 Valentinians. 
2 Cerinthians. 
2 Nazareans. 
2 Apotactics. 
2 Montanista. 
2 Adamites. 
2 Materialists. 
2 Archontics. 
2 Ebionitcs. 
2 Marcites. 
2 Antitactae. 
2 Elxaites. 
2 Alogians. 
2 Hermogeniaaa. 
2 Ascodrogitesi 
2 Ascodrutes. 
2 Encratitcs. 
2 Carpocratiaas. 
2 Bardesamitcs. 



Artmonites. 
Artotyrites. 
Marcellans. 
Ascetics. 
Sethians. 
Lucianists. 
Quintilians. 
Florinians. 
„ Elcesaites. 

2 Patripassians. 

3 Novatians. 
Pas8aloryiichite& 
Eternals. 
Aaclepidoteans. 
Noetians. 
Paulianists. 
Athocians. 
Apocarites. 
Beryllians. 
Manichaeans. 
Hieracites. 
Adelphians. 
Aquilinians. 
Arabians. 
Valetians. 
Solitaries. 
Eusebians. 
Psathyrians. 
Heloidans. 
Vigilantians. 
Luciferians. 
Tovinianists. 
Heracleonitea. 
Macedoniana. 
Incorruptiblea. 
Collttthians. 
Arians. 

Pneumato-Machiitt. 
Apollinarians. 



2 
2 
2 
2 
2 
2 
2 
2 
2 



3 
3 
3 
3 
3 
3 
3 
3 
3 
3 
3 
3 
3 
3 
3 
4 
4 
4 
4 
4 
4 
4 
4 
4 
4 
4 
4 
4 



PROTESTANTISM A HERESY. 



119 



perfect right to go forth and organize another 
"Church." And thus we have a "Church" organ- 
ized by Luther, and another "Church" organized 
by Calvin, and another "Church" organized by 
Campbell, and another "Church" organized by 



Accactans. 

Semi-Arianii 

Meletians. 

Priscillianista. 

Taacodnigitae. 

Messaliansor Enchitai 

Photiniana. 

Donatiats. 

AnthropomorphitCi^ 

Docetae. 

P8altyriaii& 

Anomoeani. 

Audaeans. 

Eudoxiana. 

Eunomians. 

Assuritana. 

Satanaana. 

Collyridian& 

Eustathians. 

Abeloniana. 

Euphrateaiana. 

Aerians. 

Sabelltana. 

^tiana. 

Neatorianib 

Coelicolae. 

Angelitea. 

Patricians. 

Theopaschiteib 

Pelagians. 

Eutychiana. 

Monophysite& 

Semi-Pelagians. 

Mopsuetiana. 

AcephalL 

AnneniansL 

Predestinariana. 

Acoemetae, 

Agnoites. 

Barsanianaii 

Tritheitea. 

Comipticola. 

GaianttK. 

Paulicians. 

Damianiata. 

Cononitca. 

Chasinzariaaa. 

Ethnophroncik 

Agyniana. 

Maronitca. 



7 Agonyclitae. 

7 Monothelitea. 

8 Albanenses. 

8 AdoptionistSi 

9 Abrahamitea» 

10 Paternines. 

11 Beren^arians. 

12 Pasaginians. 
12 AlbiRensea. 
12 Waldenses. 

12 TanguelinianSL 
12 Gazares. 
12 Henricians. 
12 Leucopetriana. 
12 Bofl^omiles. 
12 Apostles. 

12 Circumcellionea. 

13 Wilhelminiana. 
13 Almericians. 
13 Flagellants. 

13 Carthari. 

13 Bethlehemitea. 

13 Brethren and Siatert of tae 

Free Spirit. 

14 Wickliffites. 
14 Dulcinists. 
14 Barlaamitea. 
14 Dancers. 

14 Albati. 

14 Quietista. 

15 Adiaphoriata. 
15 Hussites. 

15 Calixtinea^ 

IS Orevites. 

IS Orphans. 

15 Tabcrites. 

IS Bohemian Brethren. 

15 White Brethren. 

16 Brownists. 
16 Flemingiana. 
16 Erastians. 
16 Budnaeans. 
16 Davidists. 
16 Effronitea. 
16 Socinians. 
16 Tnterimista. 
16 Libertinca. 
16 Famovianiii 
16 Erqutnians. 

16 Schwenkfeldiaaa. 
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George Fox, and a great many others, oi 
by I know not whom. But in the language of a 
venerable presbyter of Massachusetts, "I have 
somewhere read that the Church was organized by 
Christ/' Such persons overlook the very gist of 



16 Petro-brusiiaiuk 

16 Stancarista. 

16 Flaciana. 

16 CarolostadianiL 

16 Philipista. 

16 Petro*|oannite& 

16 Osianariana. 

16 Alascani. 

16 Arminiana. 

16 Svner^sta. 

16 Ubiquttariana. 

16 Autosiandriaii& 

16 Zwingliana. 

16 Sub-Lapsariant. 

16 Supra-Lapsariaaai 

16 Amsdorfiana. 

16 Galenista. 

16 Majorista. 

16 Lutherana. 

16 Gomerista. 

16 HoflFmaniana* 

16 lUuminati. 

16 Independenta. 

16 Anabaptisti. 

16 Presbyterians. 

16 Imperfect Mennonlti 

16 Perfect MennoniteBi 

17 Antimoniana. 
17 Rosicrucians. 
17 Ranters. 

17 Beddelians. 

General Baptist 

Particular " 
17 Anti-Mis»ion " 
17 Free-will Baptist 

7th-Day ** 

6- Principle 

Scotti?h 

River Brethren. 

Christiar Connection. 

Campbellites. 

Winnebrenarians. 
17 Borrelists. 
17 Collegiants. 
17 5th Monarchymen. 
17 Drabicians. 
17 Seekers. 
17 Cocceians. 
17 Se Baptists. 
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7 Mug^letonians. 
7 Boungnonists. 
7 Crypto Calvinista. 
7 Amyraldists. 
7 Apostoolians. 
7 Rogcrines. 
7 Cornarists. 
7 Waterlandians. 
7 Anti-Burghers. 
7 Cameronians. 
7 Haldanitea. 
7 Labadiats. 
7 Keithians. 
7 Gortonians. 
7 Lampetians. 

7 Quakers. 
Moravians. 
Nicolites. 

8 Inghamites. 
8 Leadlyans. 
8 Allenites. 

8 Lifters, or New Ltghtsi 
8 Anti-Lifters, or Old Lights. 
8 Reanointers. 
8 Southcottians. 
8 Hopktnsians. 
8 Shaking Quakers. 
8 Hattemists. 

Scotch PresNyterian 

Original Seceders. 

Old Light Seceders. 
18 The Three Denominations. 
18 Destructionifta. 
18 Free Thinkers. 
18 Baxterians. 
18 S?ndemanians. 
18 Dissidents. 
18 EHerians. 
18 Separates. 
18 Wi1kinsonianfl» 
18 Bereans,^ 
18 Avignonists. 
18 Disriplinarians. 
18 Dunkers. 
18 Daleites. 

18 Calvinistic Methodists. 
18 Wesleyan Methodists. 
18 Swedenborgians. 
18 New Connection Methodists. 
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the whole matter. Christ Jesus is still on earth in 
His Body Mystical. Private judment is all very 
well and proper so long as God keeps silence. Let 
it have full reign. But when Jesus Himself speaks 
through His Body Mystical, it is time for private 
judgment to yield and be a little humble. 



UCBNT. 

Millerites. 
Carbonari. 
Hicksites. 
Gumeyites. 
Wilberitei. 

New School Presbyterians. 
Old Sdiool Presb^erians. 
United Presbyterians. 
Associate Reformed Presbyter- 
tans. 
Mettiodist Church, South, Black. 
Methodist Church, South, White. 
Cumberland Presbvterian. 
United Synod ot Presbyterian 

Church. 
Mormons. 

Methodist Reformers. 
Primitive Methodist 
Central 
Independent 
Free '* 

Protestant " 
Evang. Asso. ** 
Bryan ites. 
Whitefield Methodist, Taber 

nacle Connection. 
Whitefield Methodist, Lady 

Huntington Connection. 
Whitefield Methodifit. Welsh 

C'tvtnt«»tr Connection. 
Parkeritet (?) 
Irvinpptes. 
Associate ^Synod of North 

America. 
Associate Reform Synod of 

the South. 
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Free Presbyterian Synod. 
Second Adventists. 



BBSIDBS THE ABOVI. 

Dutch Reformed. 
Marcosians. 

German Reformed Church. 
Rellyan Universalista. 
Monarchians. 
Strigolniks. 
Anti-Sahbatarians. 
Unitarians. 
Apostolics. 
Universalists. 
Rcstorationisti. 
Christians. 
Halcyons. 
Bonosians. 
CaputiatL 
Harmonists. 
T.ollards. 
Kbadians. 
Epefanoftschins. 
Ortlibenses. 

German Evang. Union. 
Diaconoftscbins. 
Bezpopoftschins. 

And others too numerous t» 
mention. 



Surely Sectarianism has tried 
often enough to found a last- 
ing form of the Church. 



VI. 

CATHOLICITY AND ITS PRESENTMENT 
OF CHRISTIANITY, AS OPPOSED TO 
THE PRESENTMENT MADE BY PROTES- 
TANTISM. 

"Hold fast the form of sound words." — 2 Tim. i. 13. 

I RESUME the consideration of our main topic 
The next step for us to take is to begin to develop 
what should be urged on the attention both of the 
masses and of the cultivated intellect of the day 
instead of Protestantism. What the world needs 
is neither Protestantism nor Rome, but Catholicity, 
the reasonable Catholic faith, the beautiful Catholic 
system, the warm, devoted, self-sacrificing Catholic 
spirit. What we want is less blind and foolish 
prejudice against Rome, that we may go to Her and 
learn why it is, and by what Catholic means it is, 
that She succeeds in all that in which She does suc- 
ceed; and less prejudice in Rome against the real 
and legitimate advance of the nineteenth century 
(pardon the vagueness of this phrase), in order 
that She may learn why it is that She fails in some 
respects. We need more of the Catholic spirit of 
our Church brought out; Rome needs the errors 
which are merely accidental to Her system 
abolished, that we may both together move with 
crushing momentum, first upon the Protestant out- 
works, and then upon the infidel citadel itself. If 
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Protestantism has lost its hold on the massesi 
Romanism has equally lost its hold on the intellect 
of the day. We want less preaching of generalities, 
about what is, after all, mere natural goodness, 
and more of positive, dogmatic teaching that shall 
be distinctively Christian. 

Now, first, what is this Catholic faith that I 
speak of? The word "Catholic" means universal. 
Where am I to find that Catholic faith, then? 
Suppose I go to the Methodists and ask them for 
their "Faith" and its concomitants. They would 
tell me of the foreknowledge of God; they would 
point me to their class-meetings and their class- 
leaders. But I should look in vain for all this in 
Italy, in Russia, in Spain, in South America, in 
Austria. And I should soon discover that the 
Methodists were a mere local body. Suppose, then, 
I should go to the Presbyterians. They would tell 
me of Fore-ordination and Absolute Decree; they 
would point me to their ruling Elders and their 
Presbyteries. I should find all this different from 
Methodism. And, moreover, I should find that the 
Presbyterian was merely a local body also. Sup- 
pose I should go to the Quakers. They would 
point me to their want of sacraments and of an or- 
dained ministry, and to their silent meetings. Here 
is something different still. Well, leaving all such, 
suppose I should come to our Church. She would 
point me, among other things, to her Thirty-nine 
Article. I find that these are different from the 
Baptist or Congregational or Methodist declarations 
of faith. I should, moreover, look in vain for the 
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Anglican Church per se in Sweden, in Bazil, or in 
Hungary, Suppose, then, >I should go to the 
Roman Church. She would point me, among other 
things, to her Tridentine decrees and her Papal 
supremacy. But I should look in vain for all this 
through Russia or Siberia. I should find her also 
local as a body. It is clear I have gone the round 
world over and have not reached yet any faith that 
is Catholic. I find divisions in Christendom — 
schism. The complete set of dogmas and of cor- 
responding practice, as presented by any one of 
these bodies, is not accepted by all the rest. 

But now suppose it should happen that all Chris- 
tendom to-day could agree in one faith, would you 
not call that the Catholic faith? I suppose you 
would. But, beloved, suppose that faith should 
happen to be different from the faith as held in 
mediaeval times, or as held in the fourth or the first 
century, then it would not be the Catholic faith. 
For there are two kinds of schism, viz., the schism 
of space and the schism of time. In the Church of 
to-day one body of Christians may be cut off by 
schism from another. But schism may at least be 
conceived as equally existing between the entire 
body of Christians to-day, and the entire body in 
the eighth century, whereby the former body are 
cut off from the latter. And all schism is. sin. 

Thus you will see our faith may be local in time 
as well as in space. That only which has been held 
ever)rw'here, always, and by all, is the Catholic 
faith. Here, then, we have reached our first ap- 
proximation toward what we seek; that is to say, 
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the Catholic faith is that which is held everywhere, 
always, and by all. 

Now let us start on our second approximation. 
Is there any point, in Faith, Doctrine, or Practice, 
that has been agreed upon everywhere, always, 
and by all who call themselves Christians? Noth- 
ing under the sun. Justification ? Churrhmen dif- 
fer from Lutherans. Election? Calvimsts differ 
from Methodists. The Ministry? Baptists differ 
from Catholics. Sacraments? The Quakers do 
not have them. The Bible? Some hold to the 
whole, others only to a part. God Himself? Uni- 
tarians hold to one, Trinitarians hold to another. 
We would seem to be as far from what we want as 
ever. But not so far as it seems. For there is 
either a Catholic faith, or there is not; that is to 
say, there is something for man to rest in, or there 
is absolutely nothing. It were a most unreason- 
able supposition that God, after working out that 
splendid series of supernatural events which began 
in Abraham, continued through the acts of Moses, 
the organization of the typical Jewish Church, the 
foretellings of the prophets, the incarnation of His 
Son, His death and resurrection, the establishment 
of His Churdi, the descent of the Holy Ghost upon 
It, the continued existence of His Church, and all 
the magnificent events the latter involves — I say it 
would be a most unreasonable supposition that God, 
after all this, should have left man utterly at sea, 
with nothing definite to believe concerning it all. 
And, furthermore, it were equally unreasonable to 
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suppose that, after God had thus acted definitely 
through a long series of centuries, and consistently 
unto some definite end, there would not be men all 
along through time, who, in their fallibility, their 
blindness, their ignorance, arrogance, or wilfulness, 
would fail to tmderstand it all, and would misrepre- 
sent it either in its parts or as a whole. All men 
must be infallible in order for this not to happen. 
In the structure of affairs we are to anticipate that 
some men can be found, either in the past or pres- 
ent, who will deny any given part you please of 
the whole Divine movements. This only proves 
man's fallibility, not that there is no Catholic faith. 
Nay, God has not cast the most solemn and vital 
interests of man upon the rock of fallible private 
judgment. It is Satan that hath impaled them 
upon the sharp point of that rock and wrecked 
them. It were the wildest extravagance, therefore, 
were we not to limit the phrase "Ever)rwhere, al- 
ways, and by all," in some way, and so take our 
second legitimate approximation toward what we 
seek, namely — ^the Catholic faith. It were absurd, 
then, to look to all who call themselves Christians, 
if we would find the Catholic faith. The Catholic 
faith, then, is not the Christian faith as it may 
be held by this, that, or the other fallible man; 
but it is the faith as it has been held by the infalli- 
ble Catholic Church. 

We are forced, then, into the preliminary ques- 
tion, what is the Catholic Church? In answering 
this we shall be making our third and last approxi* 
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mation toward the Catholic faith. Where, then, 
shall I find the Catholic Church? Now, a church 
is an organism. The Catholic Church must be an 
organism universal over space and universal back 
through time to Christ. Suppose, now, I go to the 
Methodists again. I find there an organism; but 
in looking back I find it was arranged about the 
time of John Wesley, one hundred years ago. 
Before his day there was no such church organ- 
ism. I pass then to the Presbyterians. There I 
find a different organism. But in looking back I 
find it dates its origin only about three hundred 
years ago. That will not answer, then. Very well, 
I try the Congregationalists, and, in fact, each and 
all of the modern Protestant organizations. Avow- 
edly, they do not any of them nm back into the 
dreadful mediaeval times — ^those dark ages. What- 
ever these Protestant organisms may be, then, they 
must each and all be set aside as, at any rate, not 
Catholic organisms either in space or in time, and 
therefore not Catholic at all. Well, suppose I come 
to our Church. I find it, as an organism, with its 
bishops, priests, and deacons, its ritual form of 
worship, its altars and sacraments, its Conventions 
and Synods, its dioceses and parishes, running back 
in the history of England into mediaeval times ; yea, 
still farther back through the early days of old 
Britain and up even to the Apostles. I seem to 
strike something Catholic here. But be not in 
haste. Suppose I go to the Roman Church. I find 
that I can trace its life back also uninterrupted to 
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the Apostles. Suppose I go to the Greek Church. I 
find Uie same peculiarity of continued existence 
back to the Apostles there. Here, then in the 
Roman, Greek, and Anglican Churches, we have 
reached something which it will do at least to 
pause upon for further investigation. 

But have a care. When we look a little more 
closely into the Anglican organization as a whole, 
and consider it part by part, and when we examine 
the Roman organization in like manner, and the 
Greek, we find that each of the three differs from 
the other two in certain respects. Rome has a 
Pope and a cultus of St. Mary the ever-Virgin; 
these are not parts of the Greek or of the Anglican 
organisms. Though we have paused here, then, 
though the Catholic Church must be hereabouts 
somewhere, nevertheless, when we have reached 
our Church, we have not yet reached the Catholic 
Church which we are in search of ; when we go to 
Rome we have not yet reached that Catholic 
Church. And equally when we go to the Greeks 
we have not reached the object of our search. For 
we find that neither of these three organisms, when 
taken as a whole, and in all its minutiae, is accepted 
by the other two. Shall we go elsewhere then? 
There is nowhere else to go. Let us look, then, 
more closely still here. 

As we examine, we find that although the three 
Anglican, Greek, and Roman, thus differ in some 
respects, they are marvellously alike in all others. 
All three have a hierarchy of Bishops, priests, and 
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deacons. All have the Holy Altar of the Tremen- 
dous Sacrafice as the central object in their 
churches. All have robed clergy. All have Saints' 
days and identical Ecclesiastical Seasons. All have 
a ritual form of worship. All have parishes, dio- 
ceses, and provinces. All date their life back into 
the first century. All have stately ceremonials and 
processions; the Greeks the most glorious, the 
Romans less, and the Anglicans the least. All ac- 
knowledge the authority of General Councils. All 
have the same Apostolic Succession and the same 
Sacraments. Here, then, I begin to find the 
Catholic Church. Those few peculiarities in which 
the Greek, the Anglican, and the Roman differ from 
each other, are merely local; all those many pecu- 
liarities in which the three are at one, shape out for 
me visibly, solidly, and sharply the great Catholic 
Church; one in space as in organism, and one in 
time ; to be found equally in Russia, and Italy, and 
England, and America, and Mexico, and Germany^ 
and Brazil— everywhere ; to be found, too, in the 
Nineteenth Century and equally in mediaeval time, 
and also in the earliest days, unchanged and un- 
changeable. And everything in the Anglican, 
Greek, and Roman bodies, which the three hold in 
common, and which has been held in them every- 
where, always, and by all, is Catholic. Any thing 
else, any peculiarity which we have that Rome and 
the Easterns have not, or which Rome has but the 
Greeks and we have not, or which the Greeks have 

(9) 
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but Rome and we have not, is merely local, partial, 
and not Catholic. 

I repeat, for years we have been talking about 
our Church as the Church; but what is that but 
mere high and dry Anglicanism? It is not Catho- 
licity. Equally so Rome has been calling herself 
the Church. Pars pro toto. But what is that but 
mere Romanism, not Catholicism? Just so the 
Greeks have called themselves the Church. As 
well might New York or New Jersey call itself the 
Middle States. There is a popular sa)ring, "Rome 
or Reason." This is simply because people have 
identified Rome with Catholicity. But a part was 
never yet the whole. Christ never promised to be 
with a part of the Catholic Church to guide it into 
all truth, any more than He has promised to be with 
a single individual; it was only the whole Church 
Catholic He promised thus to be with. Rome's 
dicta, therefore, come to us with no binding author- 
ity. When the Whole Church speaks then will we 
3deld, and then only, because then it will be Christ 
Jesus speaking. "Rome or Reason'* is a snare to 
unwary souls. No, my friends; we deny that we 
must accept either Rome or Reason. But substi- 
tute in your alternative the word "Catholicity" for 
the word "Rome," and make it "Divine Catho- 
licity," or "Human Reason," and we will take our 
stand just there, and join issue with you to the end 

Permit me to close this part of my discourse by 
an illustration of the Catholic Church. We will 
take, for the sake of simplicity, a tree. For eight 
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feet above the soil its trunk stands one and entire. 
Somewhere along the ninth foot the trunk branches 
into two main Umbs. We will call the Eastern the 
Greek limb, and the Western we will call the Latin^ 
Six feet farther out on the Latin limb, that is to* 
say, fifteen feet from the ground, that Western? 
limb subdivides into two vast branches. The out- 
most of the two we will call the Anglican branch,. 
the other we will call the Roman. These two* 
branches and the Greek limb rtm up to a height of 
nineteen and a half feet from the ground. There 
they are, the three great boughs, each with its 
foliage, Anglican at the West, Roman in the centre, 
Greek at the East. If now you shield your vision 
from all but the top of the tree, there will appear 
to you to be three disconnected tufts of vegetation, 
but lo! the foliage and the flowers are the same. 
But remove now the shield from before your eyes, 
and behold in the whole tree a symbol of the 
Catholic Church — one organism from root to sum- 
mit. A Church that is one like the trunk of that 
tree for the first nine centuries — ^that branches then 
into Eastern and Western; the Western subdivid- 
ing at the sixteenth century into Anglican and 
Roman. As a fact the unity of the organism is not 
broken ; intercommunion between its three parts is 
simply suspended for a time — suspended until that 
differentiation shall take place in God's One 
Church, which, as Herbert Spencer so admirably 
shows, is the law of all growth; a differentiation 
which means in its last issue, not a complete sun- 
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dering of the parts, but the eventual unity of multi- 
plexity, the harmony of coordinate parts. Did it 
not mix the metaphor somewhat, I would go on and 
complete the illustration by supposing sundry 
branches of this tree to be cut off from time to 
time, and inserted into vases of water standing 
round about the great tree. Being without root, 
those cut longest ago are all dead; while only the 
most recently cut are green with a deceptive life, 
themselves soon to wither and die. These cut 
branches, standing trunkless and rootless about the 
living tree, would be apt s3rmbols of the Protestant 
sects. 

We have found, then, what the Catholic Church 
is. Now, the Catholic faith is the faith as held by 
that Catholic Qiurch. "Faith" is different from 
"Doctrine." That which any one of the three limbs 
has as a peculiarity of its own, is not the Catholid! 
faith. But all that which the three limbs have in 
common with each other, and in common with the 
trunk below even down to the roots, that is Catho- 
lic. AVhat faith is it, then, that they all hold in 
common? Not the Thirty-nine Articles, for they 
are merely Anglican; not the Tridentine Decrees, 
for they are merely Roman ; not the decrees of the 
Synod of Bethlehem, for they are merely Greek. 
But the faith as set forth by those great Councils 
wherein all three took part, wherein the whole 
Church spoke. The faith, namely, known as the 
Niceno-Constantinopolitan Creed, which all three 
to-day accept, and which the whole Church has 
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from the first accepted, even before those councils 
set that faith in its present framework of words. 
Now, then, we are ready to answer the question, 
what is this faith? It is the Catholic presentment 
of Christianity involving a Church visible as a vital 
part of Christianity. It is fundamentally different 
from the Protestant presentment of Christianity. 
It is not a heterogeneous list of articles about jus- 
tification, and the Bible as the rule of faith, and 
sanctification and election. It is organic as a 
whole; that is to say, each statement in it grows 
out of the preceding, and, in turn, opens the way 
for the one following. It is not a list of disconnected 
theological conclusions, hard to understand as Spin- 
oza or Ralph W. Emerson. It is, on the other 
hand, a plain record of historic and other fact. It 
is simply the consecutive history of what God has 
done to save man, in order that every man may 
know what it is and freely take advantage of it. It 
is, in brief, a very clear description of the course 
which, in the Divine purpose, Grace takes as it 
starts from God the Father, and reaches at last the 
individual sinner. 

Now let us examine and analyze it. It begins 
by giving us God the Father Almighty, Maker of 
all that is visible and invisible. Its second step is 
to give us God the Son, and the perfect imity sub- 
sisting between Father and Son in God. For the 
Son is "God of God, and of One Substance with 
the Father.'' Its third step is the statement that the 
Son came down to earth and became man, took our 
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nature upon Him ; and it gives us the perfect imity 
of Godhead and manhood in Jesus Christ, 
**came down from heaven, was incarnate, was made 
man." Its fourth step gives us the gradual perfect- 
ing of Christ's manhood by suffering : "He suffered, 
was crucified, was buried." Its fifth step gives us 
the resurrection and ascension of the perfected 
manhood, and the giving of the Holy Ghost to His 
Church. Its sixth step gives us the Holy Catholic 
and Apostolic Church. Its seventh gives us bap- 
tism into that Church. Its eighth gives us the re- 
mission of sins consequent upon that baptism. Its 
ninth, our resurrection. And its tenth and last, 
our life everlasting. 

Now, what is all this, beloved? It is all a very 
awful matter; but it is all a very plain and easily 
understood matter nevertheless. It is simply 
Christianity as distinguished from Rationalism. 
Any thing less than or outside of it is Rationalism, 
even though it may surround itself with pulpits, 
and build meeting-houses, and have ministers, and 
services on Sundays, and read the Bible, and preach 
sermons to its votaries. It is simply and solely the 
history of what God has done to save you. It is, 
in short, the Gospel. It is simply and solely a con- 
secutive record, a description of the course — ^that is 
to say, of the channel — ^which, in the Divine pur- 
pose, grace takes as it starts from God the Father, 
and at last reaches any individual sinner for his 
salvation. 

For, first we have God the Father, the source 
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of all things — the source, therefore, of that grace. 
Then, second, we have the Son and the Father, 
one in God; so that the grace in the Father flows 
out uninterruptedly and fills the Son, owing to 
their unity. This is the first step the grace reaches 
in its journey toward you and me. Then, third. 
Godhead and manhood in Jesus Christ are one ; and 
after Christ's manhood is perfected through suffer- 
ing, the grace in His Godhead flows out and fills 
His manhood owing to their unity; that manhood 
rising, ascending, and receiving the gifts for us. 
This is the second stage which the grace reaches in 
its journey from God the Father toward you and 
me, viz., into the man's nature, i. e., the Soul and 
Body Natural of Christ. Then comes the Holy 
Catholic Church, the Body Mystical of Christ, 
which is one with His Body Natural. Scripture 
exhausts all metaphor to make us realize how en- 
tirely one are Christ and His Body Mystical, the 
Church. At Pentecost, the grace which filled His 
Body Natural in Heaven now flowed out and filled 
His Body Mystical, the Church, owing to their 
unity; it did not descend on individuals, as such, 
but on the Body of the Church. This is the third 
stage which the grace reaches in its journey from 
God the Father toward you and me. The Church 
on earth, the One, Holy, visible, organic, perpetual, 
Apostolic and Catholic Church is its great Reser- 
voir ; not any one part of it alone ; not Rome alone, 
but the whole Church. Who tells me, then, that I 
must go to Rome, when, as an Anglican, I am al- 
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ready in the Catholic Church! Why, I simply 
laugh at his want of comprehension. The Catholic 
Church is the Reservoir on earth. But how is that 
grace to reach and fill you, poor sinner? The 
Catholio creed goes on to tell you: You, as an in- 
dividual, must become as one with that Church, or 
Body Mystical of Christ, as It is with His Body 
Natural, as the latter is with His Godhead, which 
is one with the Father. This is the last imity in the 
Gospel of salvation. How is this last unity to be 
effected ? The very next step in the creed tells you. 
You must acknowledge the one baptism, and take 
advantage of it for yourself and for your children 
with hallelujahs, for the grace will now have 
reached its last designed stage, viz., the individual, 
to work spiritual health in him. 

This is the plain history of the whole matter. 
This alone gives any sanction to baptism. This 
alone lifts it from the status of a mere empty form. 
The Catholic Faith then goes on to tell you of the 
Communion of all the Saints together in the grace, 
who are thus made one by baptism with the Church, 
with Christ, with God. Then the Creed proceeds 
as a consequence to tell you of the forgiveness of 
their sins. And as death is by sin, death being the 
sundering of body from soul, the Creed gives next, 
what is consequent upon the remission of sin, 
namely, the resurrection of the body; and closes, 
coming to its climax, by stating the object of all 
this, namely, your life everlasting. 

Now, this is the Catholic faith. This is the pre- 
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sentment made to the world by the Catholic Church, 
everjnvhere, always, and by all, of Christianity as a 
mediatorial system. God the Father and the sinner 
are put wide apart by sin. They are to be recon- 
ciled — are to be brought to an at-one-ment Some- 
thing comes in between to do this. That is what 
mediation means; something coming in between; 
and that, not to sunder, but to unite. That which 
comes in between the sinner and God the Father 
must be real and operative, and not a mere intel- 
lectual conception. It must be something that liter- 
ally grasps hold of us, not a mere idea which we 
grasp and contemplate. Now, what is this media- 
torial operation, that, in God's purposes, conies in 
between and lays hold of us that we may be saved? 
Why, who is the great Mediator? It is Jesus 
Chirst. But Jesus Christ must not be a mere intel- 
lectual idea which we can be thankful for. As a 
Mediator He must be operative. And how does 
Christ operate as a Mediator? Why, through His 
Body Mystical and its extensions (its arms, so to 
speak), which are one with Himself, just as I oper- 
ate through my body natural which is one with me. 
At the very first, in Palestine, Christ came and 
operated in His Body Natural; He walked and 
spoke in it; but ever since then, and out over the 
earth, and down through the centuries. He walketh 
and speaketh and doth operate through His Body 
Mystical. The extensions of that Body Mystical 
are the Ministry and the Sacraments. All this (that 
is to say, Christ Jesus, not as a mere intellectual 
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idea, but Christ and all of Him) is the Mediator; 
which speaks to the sinner to-day and every day, 
"1 pray you be reconciled to God" ; and which then 
lays hold of the willing but helpless sinner by Bap- 
tism, and makes him one with the Divine Life, 
setting him in It like a graft into a tree, and then 
feeds him with the Divine Life through the Blessed 
Eucharist. All this, I say, is what the Catholic 
Faith declares to be "Christianity, the Doctrine of 
Mediation." Now, all other systems, which deprive 
Christ of His Body Mystical, which preach a half- 
Christ and not the whole Christ, which preach a 
broken, bruised, mutilated Christ, which cut off 
from Him the Apostolic Ministry and Sacraments, 
that are the very arms by which through the cen- 
turies and all over the earth He mercifully lays 
hold of and folds sinners into at-on^-ment with 
Himself and the Father, and feeds them with His 
Life, all other, that is to say, all Protestant schemes, 
are but schemes of incipient Rationalism, which 
have so woimded the Gospel truth and fact of Medi- 
ation, that it soon dies of the wotmds it has re- 
ceived even in the house of its Protestant friends. 
All the nursing, all the anxiety, all the watchings 
of Protestant, Calvinist and Armenian, will not 
save the doctrine of Christian Mediation, after it is 
thus mutilated, from sinking into the death of Uni- 
tarianism. The Catholic Gospel of salvation is 
simple. Be baptized into the Church, for that 
Church Catholic is one with Christ, and Christ is 
one with the Father. Of course, I need not qualify 
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this Statement by saying, that it supposes the bap- 
tized man will faithfully use the Means of Grace 
made over to him by God through the Church. The 
whole is summed up in this, viz.: "The union of 
God and man, begim in the person of Christ, is 
continued and extended in the Church, which is the 
Body of Christ; the Church acting through its 
Ministry and Sacraments." 

I have but time to contrast in a word the 
Protestant Gospel of salvation with all this. The 
Protestant is told to stand outside of this really 
operative work of Mediation, and to agonize as an 
individual until an "ictus falls from behind the 
stars," imtil grace comes in the fashion of an in- 
visible streak of lightning out of the far Heaven, 
and pierces his individual breast. But is this 
Mediation f Is this Christianity f What is it, after 
all, but the sheerest Immediation between the indi- 
vidual and God? And, brethren, no subjective in- 
tellectual notion which the individual may, at the 
same time, hold in his brain about Christ as some 
historic and distant being, who did something to 
make Himself somehow a Mediator, will save it 
from its Immediation. When you set a hard prac- 
tical fact against a mere intellectual idea, the fact 
is always too much for the idea, and eventually 
drives it off, and holds the whole field to itself. 
And this is one reason why Protestantism invaria- 
bly gravitates down into Unitarianism and avowed 
Rationalism. Now, these people have the supposed 
fact of a practical system of Immediation between 
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God and the individual working all the time ; what 
wonder if their mere notion of mediation vanishes 
at last before the stem reality, and they all sink, 
victims of Satan, into a denial at last of everything 
distinctively Christian? What is Protestantism, 
then, but Rationalism — ^the system of Inmiediation, 
concealed in a Christian cloak? It is my part, as 
your pastor, watching for your souls, to strip oflf that 
cloak and show the demon within. 

I have spoken of the Catholic Faith as being the 
Faith as held by the Catholic Church. I have de- 
scribed to you what that Faith is. It is perhaps 
not from the purpose of my subject to remind you 
that, besides the Faith as set down in the Creed, 
there is much else that is common to the Catholic 
Church. Her universal yearning for the faithful 
dead; Her imiversal prayers for their joyful resur- 
rection — that they "may have their perfect consum- 
mation and bliss, both in body and soul, in God's 
eternal and everlasting glory"; "Remember not. 
Lord, our offences, nor the offences of our fore- 
fathers"; "Most humbly beseeching Thee to grant 
tliat, by the merits and death of Thy Son Jesus 
Christ, and through faith in His Blood, we and a// 
Thy whole Church may obtain remission of our 
sins, and all other benefits of His Passion"; Her 
universal love for the Saints ; Her universal realiza- 
tion of the presence of Angels, not only round 
about Her altars at the Eucharist, but round about 
us as guardians, to "be our succor and defence on 
earth" ; Her universal tenderness for the confessing 
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penitent ; Her universal declarations of absolution — 
"Receive ye the Holy Ghost," the Anglican Church 
says to each of Her priests at ordination, "whose 
sins thou dost forgave, they are forgiven; and 
whose sins thou dost retain, they are retained"; — 
the separateness that marks and the glory that sur- 
rounds universally Her altars. People sometimes 
say, when they enter one of our churches, "Why, 
it looks like a Roman Catholic church !" As a mat- 
ter of course, beloved; why should it not? It is 
not intended that two brothers should not look at 
least like each other. It were very strange if they 
did not. Still, brethren, do not identify a gorgeous 
ritual, befitting the presence of our tremendous 
Sacrifice Christ Jesus, with a Roman ritual. The 
Anglican is not the Roman Church, though both 
are Catholic. Two brothers, though they may be 
alike, are by no means the same. There are points 
in Rome which She has added to the Catholic sys- 
tem, but which we, as Anglicans, and which equally 
the Greeks, are uncompromisingly opposed to, 
which belong not to this age, and which must be 
abolished before intercommunion can take place. 
But, nevertheless, a gorgeous ritual is in itself 
Catholic, and, so long as it s3rmbolizes the Catholic 
verities, and no Roman errors, is surely in harmony 
with our Church as a visible and symbolic Body. 
While we do not propose to be Roman, we do not 
hesitate, not only to be, but even to seem to be 
Catholic. Like Lazarus, our Church has been 
bound in the grave-clothes of Protestantism and 



142 THE FAILUIUE OF PROTESTANTISM. 

prejudice; but the Lord, Her loving Master, hath 
come, -and, as Her Marys and Her Marthas stand 
weeping, He calls Her forth, and utters the glad 
mandate, "Loose Her, and let Her go !'* 

Before I close, perhaps I may be pardoned if 
I say a word or two touching the able leading arti- 
cle in the Daily World, the ingenious communi- 
cation in the same journal signed "Roman Catho- 
lic," and the leading article in the Christian Ob- 
server. Long-settled prejudices and cherished feel- 
ings are never touched by hostile hand without dan- 
ger of exciting passion and vituperation. And I 
desire to express in some public way my obligations 
for the calm and manly spirit shown by each of the 
three writers. Of course, it is not my purpose, 
during the delivery of these sermons, to answer 
editorial articles and anonymous newspaper cor- 
respondence. There would be no end to the dis- 
cussion. Still, with your permission, I will reserve 
to myself the privilege of lingering a moment for 
a brief remark on each of the articles mentioned 
above. 

The World admits the first main charge in the 
first sermon, namely, that Protestantism has failed 
to reach the masses. It declines, perhaps very 
properly, to take the responsibility of deciding one 
way or the other as to whether Protestantism leads 
logically to infidelity, which was our second main 
charge. It says, however, that, if Protestantism 
"be not in the condition of the Chtwch of Sardis 
and the CHiurch of the Laodiceans," as those 
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Qiurches are depicted in the third chapter of 
Revelation, "it is time they proved it;" and that 
"silence and inaction are no longer safe for them." 
The only remedy which the World suggests for the 
evils charged is, for each large parish to sell its 
church and land, and, with the proceeds, build 
several inexpensive churches, one of which shall be 
for its own use, and the others to be free to all 
comers. I have only to remark on this, that it is 
an admirable and Catholic suggestion, full of com- 
mon sense ; but that, nevertheless, I fail to see how 
it would touch the real difficulty. For, after all, it 
would be the self-same old Protestantism that 
would be preached in those free churches, which, 
as a concealed Rationalism, has been abandoned for 
the genuine article by the Intellect of the Age, and 
which has disgusted the masses for many reasons 
besides its abominable system of "hired pews." 

The writer signing himself "Roman Githolic" 
also admits the gravity of the charges. But he 
claims that the Rationalism of the day is not the 
logical results of Protestantism per se, but only of 
its Lutheranism and its Calvinism ; and the cure he 
suggests is, for Protestantism to discharge Luther- 
anism and Calvinism out of itself. This is just pre- 
cisely what I claim the Intellect of the Age has been 
doing; and lo, the phenomenon — ^with Lutheranism 
and Calvinism emptied out, you have no Protestant- 
ism left! Thus, it seems to me, the cure kindly 
suggested by "Roman Catholic" is, to kill the pa- 
tient. Terrible satirist, he sees the pcnnt ! 
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The editor of the Christian Observer first de- 
nies the charge that Germsm, English, Swiss, and 
New-England Rationalism is the outgrowth of 
Protestantism. He then attempts to prove this 
denial by asserting that Romanism also has made 
infidels in Italy and France. I do not deny the lat- 
ter fact ; indeed, I have expressly stated it But I 
fail to see how Romanism leading to infidelity 
proves that Protestantism does not Suppose that 
I should assert that sugar-coated strychnine kills, 
and you attempt to prove that it will not by assert- 
ing that something else will — ^why, I should simply 
have nothing to say in reply. As for the balance of 
this paragraph of the article under notice, I am not 
disposed to take an undue advantage: it was evi- 
dently written in haste. I simply leave the writer 
to the tender mercies of his sarcastic friend, 
"Roman Catholic." If "Roman Catholic" can 
prove that the Observer is wrong, then so much the 
worse for the Observer; if not, then so much the 
better for me and the Anglican Catholic Church. 
The editor of the Observer then goes on to deny 
that the Roman Catholic Church reaches the 
masses. I might leave him to settle this point with 
the Daily World. But I will at least say that he has 
perhaps, forgotten that when the mob raged 
through our streets, defying all the powers of police 
and soldiery, the lifted finger of the Archbishop 
calmed and dispersed it in an hour. He has, per- 
haps, forgotten that every one of the six, eight, or 
ten Masses said at every Roman Catholic Church 
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of a Stinday morning is thronged with worshippers^ 
and every mass with a different congregation. 
"But," the editor goes on to say, "how much better 
are the crowds for it?" That's not for me to say. 
If his insinuation be correct, then that is a difficulty 
between "Roman Catholic" and him. I've got 
nothing to do with it My point is, that, whether 
for good or for evil, Rome gets at the masses, and 
Protestantism does not, and cannot, either in 
Romish or in Protestant lands. And precisely for 
this reason, namely, that Rome presents to the 
masses the real Christ, and so goes to them with 
authority, while Protestantism presents them with 
a mere intellectual notion about Christ; and the 
"authority,'' instead of being on the side of Pro- 
testantism as she approaches the masses, is avow- 
edly on the side of the private judgment of the 
masses, which may reject that intellectual notion or 
not. "How much better are the masses for all 
Rome.^" cries the Observer. It never suggested 
itself to the Observer to ask, how much worse the 
masses might be but for Rome. The editor then 
proceeds to show how Protestantism gets at the 
masses. "Look at all your organized benevolence," 
cries he; "the organized benevolence of New York 
is a fruit of Protestantism.'' The coolness of this 
statement is somewhat admirable. "Private Judg- 
ment," and "Every man his own Priest," and 
"Divine Foreknowledge," and "Final Persever- 
ance," and "Infant Damnation," the cause of all the 
organized benevolence of New York! Perhaps 

(10) 



146 THE FAILURE OF PROTESTANTISM. 

there are no human hearts underneath doubting 
heads in the city of New York; perhaps there are 
no natural tender sympathies; perhaps there are 
not hundreds and hundreds of merchants who 
never enter a church from one month's end to an- 
other, but who yet put their hands in their pockets 
constantly, and pour out thousands at the call of 
want. Perhaps, forsooth. Protestantism is respon- 
sible too for all the deeds of charity that were done 
in ancient Greece and Rome. And then again, per- 
haps, there are no vast hospitals, and asylums, and 
homes in this city belonging to the Roman Church. 
"The organized benevolence of New York is how 
Protestantism goes down to the masses," cries the 
Observer. Even should I admit that Protestantism, 
per se, is the mother of any organized benevolence, 
there is still the heavy charge behind, that, while it 
is mending legs, it is losing souls. The Observer 
comprehends my position, and I respect the ability 
it has displayed in fighting for a losing cause ; but I 
do not know that I have any thing in particular to 
say concerning the Baltimore Episcopal Methodist, 
or the Protestant Churchman, the New-York 
Methodist, or the Philadelphia Roman Catholic 
Universe, and so I pass on. I trust you will not 
fall into the popular error of thinking that elec- 
tricity or the sewing machine is Protestantism. 

What the world needs, I repeat, is neither the 
sugar-coated strychnine of Protestantism, nor the 
strychnine-coated sugar of Romanism, but Cath- 
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olicit>% the Catholic faith, and the Catholic sys- 
tem, and the Catholic spirit. 

All this opposition to a rettirn to this Catholic 
faith and spirit and customs, all this struggle, for 
instance, against one of the mere symptoms of re- 
turning health, namely, the clothing of worship 
with its fitting splendor, is but the old story of Mrs. 
Partington and her broom. Some persons are anx- 
ious that canons be passed to stop ritual. If such 
canons be passed, of course they will be obeyed. 
But it is quite immaterial whether they are passed 
or not. If not, then the stream with its ever- 
gathering waters will flow. If passed, then such 
canons will only be a dam in the way, and there 
will be only a gathering of the floods behind it, 
which in God's good time, will sweep off and 
utterly away both the dam and they that guard it. 
So futile is it to attempt to stem the purposes of 
Almighty God. 



VII. 

REPLY TO STRICTURES IN THE RELIG- 
IOUS PRESS AND FROM THE PULPIT. 

"And many false prophets shall rise^ and shall deceive 
many." — Matt. xxiv. 11. 

The articles and sermons purporting to be re- 
plies, either direct or indirect, to the charges made 
from this place against Protestantism, are so extra- 
ordinary as to demand at least brief notice. Six 
weeks have now passed, but, although there has 
been a very manifest uneasiness among the Puri- 
tans, and a good deal written and said, it is almost 
needless to remark, not a solitary charge has been 
met, nor a solitary argument answered. The first 
canon which reviewers should observe is, to under- 
stand that which they are attempting to criticise. 

Three distinct charges have been made, viz. : As 
a religious system. Protestantism fails to get at the 
masses; nay, there were vast regions of country 
where its fundamental principles (to wit, private 
judgment, and the dogma of a church invisible 
only) took deep and general root; but in those 
countries it has absolutely lost its hold on the 
masses it once swayed; therefore it is a failure. 
Secondly — The logical issue of Protestantism is 
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Rationalism, i. e.« Protestantism logically destroys 
Qiristianity ; therefore it is a failure, and worse, it 
is a delusion, a snare to souls, a heresy. Thirdly — 
In the lands where it has prevailed, as in Germany, 
parts of Switzerland, New England, and elsewhere, 
the historical event has substantiated the logical 
anticipation; for those lands are to-day honey- 
combed with infidelity; therefore Protestantism is^ 
a failure, and people should wake up to the fact^ 
abandon it, and look for something better. To" 
these charges I have added the subordinate state- 
ment that Rome also has failed in some respects p 
but I assert that Her failures are not on account of 
Her Githolicity, since they can be traced directly 
to those very points where She has perverted the 
ancient Catholicity, or overlaid it with foreign and 
incongruous peculiarities. Catholicity is divine; 
and experience shows us that it suits all centuries,, 
that it is adapted to and can co-exist harmoniously 
with every form of political government, from the 
absolute monarchy to the republic, and with every 
degree of enlightenment, from the lowest to the 
highest. Romanism, on the other hand, is human 
in its origin ; it sprang, in some of its features, out 
of the necessities of the Middle Ages and their 
feudalism, and is not in harmony with modern con- 
ditions and our advancing intelligence. 

Now, these three charges against Protestantism 
have not been met; and, if I am to judge by letters 
from perfect strangers, of which I am daily in re- 
ceipt, the public are beginning to $ee that they have 
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not been met, and to inquire what the matter is. 
Protestants cannot tarn this important subject 
aside with a mere wave of the hand, and a vain 
attempt to prove that electricity is Protestantism. 
The subject is one of too deep moment for this. It 
is squarely up before the public, and unprejudiced 
people are thinking about it. Silence is dangerous ; 
and these pretended replies, whether direct or 
indirect, that do not touch the real matter at issue, 
are fatal. They only exhibit the weakness of the 
cause. 

Here, then, are the three distinct charges. How 
do these answerers and defenders of Protestantism 
meet the solemn issue? Why, all of them in one 
way. First, by showing that Rome has failed. Of 
course She has failed. But what has that to do 
with the charges? That is a difficulty between 
Rome and them; not between us and them. We 
have stated that the Roman Catholic Qiurch is a 
failure in so far as She is Roman, and there we 
leave Her. We set up Catholicity for the cure, not 
Rome. But the difficult}- with these men is, that 
they do not seem to comprehend that there is any 
other kind of Christianity except Protestantism 
and Romanism; and they think that, if we say 
Protestantism fails, we mean, of course, that every- 
body should take to Rome. They do not compre- 
hend that there is a third presentment of Chris- 
tianity, viz.. Catholicity, with nothing distinctively 
Roman in it, and nothing distinctively "Protestant" 
either. The fact is, that, what with Rome and what 
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with Protestantism, God's old Catholicity has been 
under a cloud, and has not gained the general ear 
of the people in America. But they are beginning 
at last to arouse to it, and to tmderstand it, if their 
leaders do not. This agitation is starting inquiry 
among new thousands, and the day is not distant 
when many more even than now will say to these 
answerers, "Your tirades against Romanism will 
not do; you do not meet the point; you must give 
us something different from that, if you expect to 
command our respect, to say nothing of otu: con- 
victions." I will tell you, brethren, what the mat- 
ter is : The difficulty is, the solemn charges cannot 
be met; they are too patent for denial, hence all 
tliis anger and floundering. 

Then, secondly, attempt is made to identify Prot- 
estantism with the Nineteenth Century, and to palm 
that identification off as an answer. "Look at all 
the light of to-day," say they; "the commerce, the 
arts, the arms, the battle of Sadowa, the Spanish 
Revolution ! Why, here is a man that calls all that 
a failure!" But, brethren, it will not do. Nobody 
has charged that the Nineteenth Century is a fail- 
ure. Protestantism is not the Nineteenth Century. 
No one has charged that the needle-gim is a f ailiwe, 
or the sewing-machine, or the steamboat. The 
charge is not that the Nineteenth Century is a fail- 
ure, but that something that exists in the Nineteenth 
Century has failed. No one has charged that free- 
dom is a failure. On the contrary, the distinct 
assertion is made that true Catholicity, in the days 
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of Henry VIII., rose against Rome in the interest 
of freedom, struck down Her Papal tyranny over 
political government, and Her tjrranny over the 
intellect. And, by the way, the Anglican Church is 
to-day declaring its independence also of Protestant 
tyranny; and in England the t3rrant Protestantism 
is mobbing Her for it The liberty of Puritanism 
is to-day just what it was in Roger Williams's time, 
viz., perfect liberty for every one to believe just as 
the Puritan believes, or take the consequences. I 
tell you, my friends, we have liberty in spite of, and 
not because of. Protestantism. A man is at liberty 
to break down Christianity so long as he does so on 
the Protestant principle of private judgment, but a 
man is not at liberty to defend Christianity on 
Catholic principles. If he dares to, it is in the 
midst of angry scowls, social excision, and Prot- 
estant mobs. 

But, to retiu-n — the distinction is, that in the 
Sixteenth Century true Catholicity struck for a 
true and guarded freedom in religion, while Prot- 
estantism struck for a ruinous license in religion. 
The charge is, that that license is a failure; that 
it hath wrecked the Bible, the Church, the Min- 
istry, the Sacraments, and the Apostolic Faith. 
Within the wide, unalterable walls of that Faith 
there is a vast, almost a fearful, freedom touching 
doctrine allowed by God's Catholicity. Freedom in 
government, in thought, in action, is as dear to 
Catholicity as it is to any one. But the charge is, 
that that rampant license of Scripture interpreta- 
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tion, whereby the most ignorant are egged on to 
rush in where angels dare not tread, is an awful 
mistake, and has ended in the ruin of thousands of 
souls. This identification of the Nineteenth Cen- 
tury with Protestantism, which came out of the 
less-enlightened Sixteenth, and which is one of the 
ipere accompaniments of modem times, will not do ; 
and the public are seeing it, and saying it. Why, 
do these men really mean to assert that not only 
modem times, but every thing in modem times, is 
a success? that there have been no mistakes made 
in religion, in philosophy, in any thing? that mod- 
em times, forsooth, are immaculate? that our 
fathers and we are infallible? that Protestantism, 
because it belongs to modem times, is a success? 
Their fallacy proves too much; for then is the 
Comtean School of Positivism a success; then is 
Emersonian Pantheism a success; then is Spirit- 
ualism, and Parkerism, and Fourierism, and Mor- 
monism, and Agrarianism, a success. 

But, thirdly, these answerers, still avoiding the 
charges, attempt to cloud the matter by leading the 
public to suppose that Protestantism is the cause of 
all the glories of the Nineteenth Century. What! 
the religious dogma that says, "Away with God's 
Apostolic Visible Church, and let every man be his 
own Church, his own priest, his own interpreter of 
the Bible, and his own judge as to what the Bible 
is, or whether there is any Bible at all," that fatal 
religious dogma the cause, forsooth, of all this sci- 
ence and modem light? My brethren, it will not 
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do; and people are seeing that, too, and saying it. 
But, if Protestantism be not the cause, do you ask 
me, what is? The real cause of the light and ad- 
vance of modem times is not a theological dogma. 
But it is a general awakening of mind, which began 
far back in the middle ages, four hundred years 
before the Protestant dogma was ever thought of — 
an awakening of mind, of taste, of the genius of 
invention, which, abandoning the rude structures of 
the Seventh, Eighth, Ninth, and Tenth Centuries, 
brought out long before the Continental Reforma- 
tion, the most ornate specimens of architecture the 
world ever saw; which, in the Eleventh Century, 
invented paper, and, before John Calvin and Mar- 
tin Luther ever saw the light, produced the art of 
printing — ^paper and printing, the two conservers of 
human intelligence ; which, in the Twelfth Century, 
devised banks of exchange and discount, and not 
long after invented gunpowder, conceived the idea 
of the post-office, and discovered and applied the 
pTinciple of magnetism in the mariner's compass, 
thus ^ving such a start to commerce and magnifi- 
cent geographical discovery as they had never had 
before; which, in the Tenth Century, contrived 
clocks ; which invented painting in oil-colors before 
Luther was bom; which, in the Thirteenth Cen- 
tury, introduced astronomy and geometry into 
Europe, and not long after brought in algebra, and 
fostered all three sciences ; which discovered Amer- 
ica a quarter of a century before the Continental 
"Reformation," so called, opened; which, centuries 
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before Luther, produced a Dante, and a Petrarch, 
and a Chaucer, and a Boccaccio, and a Roger 
Bacon — Roger Bacon, who, three centuries before 
his successor, Lord Francis Bacon, announced to 
the world the very method of legitimate investiga- 
tion in accordance with which all modem scienct 
is pursued, and upon which Lord Bacon afterward 
built his fame — Roger Bacon of the so-called dark 
ages, who had this immense advantage over the 
Bacon of the Sixteenth Century, in that he person- 
ally put his method into practice. 

But I will pause. The cause of the light and 
advance of modem times was a general awakening 
of mind in Western Europe, which began clear back 
in the Tenth Century; which brought out all this 
that I have mentioned and more; which has been 
bringing out new blessings to man ever since; 
which has rolled out and up a thousand things — 
most of them good, some of them bad ; which rolled 
up, after a while, the Protestant dogma for one of 
its many and varied productions; and which is 
rolling up to-day the solemn presentment of that 
dogma and of its fruits at the bar of this enlight- 
ened country, that they may be put on their trial. 

And now these answerers are trying to make 
people think that this Protestantism is not one of 
the heterogeneous mixture of things that awaken- 
ing mind, in its power but also in its fallibility, 
turned up (and that, four hundred years after 
awakening mind had begun to produce its mar- 
vellous fruits), but that it is, forsooth, the under- 
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lying cause of all the good of modem times — gun- 
powder, glass, paper, printing, painting, telescopes, 
astronomy, algebra. Magna Charta, and everything 
else; — b, mother producing children before she was 
bom ! Protestantism was but one of the effects of 
the general awakening of mind, not its cause; and 
our charge is, that it happened to be one of the bad 
effects — ^not in that it struck at Roman error, but 
because it sought to destroy Catholic truth also. 
Why, brethren, awakening mind must have been 
infallible not to have made at least some few mis- 
takes. Let these gentlemen meet the charge, and 
not try to escape by raising a cloud of issues, which 
are so clearly false and foreign to the subject, that 
they are beginning to be remarked as such. 

"Where Protestantism prevails, there everything 
prevails which blesses mankind," it is said. Nay, 
it should have been said, that where awakened mind 
prevails, there thousands of things prevail which 
bless mankind, and some things which are not 
blessings. Where Protestantism prevails, indeed! 
Why, you might as well say where Spiritualism pre- 
vails, or Unitarianism, there everything prevails 
which blesses mankind, and think that you have 
proved thereby that Spiritualism is a success; you 
might as well say where infidelity prevails, every- 
thing prevails that blesses mankind, and think you 
have proved that infidelity is a success. For infi- 
delity prevails throughout lands that once were 
Protestant, and in those lands the skeptics very 
much outnumber the believers. 
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And now for a very subordinate point in the 
connection. It is charged that Rome has opposed 
the advance of science; that Copernicus was ex- 
communicated, and Galileo imprisoned. That is all 
true, and so much the worse for Rome, say we. 
That is something she must settle. But the infer- 
ence intended to be drawn is, that Protestant reli- 
gionists have been great friends of science. I do 
not say that true Catholics have been blameless in 
the premises either. But at any rate, it would be a 
little queer if those who hurl this missile at Rome 
should be found dwelling in houses of glass in this 
very year 1868. Ask Herbert Spencer, and Max 
Mtiller, and John Stuart Mill, and Darwin, and 
Lyell, and Huxley, and Professor Tyndall, and they 
will tell you — (some of them, indeed, have said, to 
an acquaintance of mine), that they get from Prot- 
estant religionists nothing but opposition in their 
efforts to unearth new scientific truth; and that 
their only sympathizers in the religious world are 
minds that have been trained in the Anglo-Catholic 
Church. When it was announced that the "world 
was rotmd and like a ball,'' Rome resisted. When it 
was announced that "the earth moved round the 
sun," Rome resisted. When it was announced that 
"the world was not made in six natural days,'' 
Protestantism resisted, and said it was an infidel 
statement. When it was announced that "the flood 
could not have covered the whole earth," where 
was Protestantism? Wliy, her divines were resist- 
ing. She didn't shut the bold scientists up in prison, 
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for that had gone out of fashion. But she did the 
nearest thing to it that she could. And now, to- 
day, when Darwin tells us that "Creation was and 
is by development," where are the overwhelming 
majority of Protestant divines ? Why, in the oppo- 
sition, denouncing Darwin. When Lyell and De 
Perthes tell us "man has existed one or two hun- 
dred thousand years," where are these Protestant 
divines that are such friends of science? Prot- 
estant religionists stand to-day in the attitude of 
open resistance to the advance of science, and cen- 
turies hence the finger of History will be pointed 
at them, as they to-day justly point the finger at 
Rome. It is even so, friends; we have liberty in 
spite of and not because of the spirit of Protestant 
religionists. Liberty in religion, liberty in govern- 
ment, liberty in speech, in thought, in the press, we 
have it because of awakening mind and not because 
of that spirit which Protestantism seems to create 
among men. Rome and Protestantism are equally 
tyrants. It is awakening mind that has been fight- 
ing for its rights on the domain both of doctrine 
and of science ; yes, and of political government too, 
ever since the Tenth Century. All the way along 
from the Tenth to the Fifteenth Century it fought 
Rome, and all the way down from the Fifteenth to 
the Nineteenth it has been fighting Protestantism. 
When Protestantism threw off Roman tyranny, 
she only brought in another tyranny — a doctrinal 
tyranny. You must believe thus and thus as to the 
atonement, and justification, and regeneration, and 



KEPLY TO PROTESTANT STRICTURES. 159 

election, or you are out of the pale of the Gospel. 
As I have sat by the dying bed of a sweet spirit 
that had, for years, been filled with the love of God 
and the love of man, but had known little of theol- 
ogy, as I have heard, from those standing arotmd, 
the metaphysical Protestant doctrine and the rigid 
notion pressed, and as I have seen the dying man 
tiuning his eyes from one to the other, annoyed — 
made timorous at the edge of life — anxious to do 
right — striving to apprehend in accordance with 
the iron dogma, I have felt how cutting and galling 
were the chains of all this doctrinal tyranny which 
Protestantism brought in. 

The Continental Reformation, with all its claimed 
liberty, was bom with the spirit of intolerance in 
it, and that spirit has marked its career ever since. 
Its intolerance began in that violent man Luther, 
a man who uttered such language concerning most 
sacred things as cannot be repeated to ears polite. 
I know that Reformers are made out of rugged 
material; that they are always tough men to meet. 
But that is neither here nor there so far as our 
point is concerned. Thus its intolerance b^;an. It 
continued in Calvin, than whom a more tyrannical 
spirit can hardly be conceived. It slew Mary 
Queen of Scots, StraflFord, and Laud, and martyred 
Charles the First. It went in the Puritans to Hol- 
land, and was so cross-grained there that when it 
sailed away the Dutchmen praised God for the 
merciful deliverance. It took ship and threatened 
to come to New York, and would have landed here 
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had not the citizens found means to bribe the cap- 
tain of the Mayflower to land his uncomfortable 
freight by mistake somewhere else. In Cromwell 
it would not be content to enjoy its own G>ngrega- 
tionalism quietly; no, but it broke into the Qiurch 
of England; it stripped off the garments from our 
clergy; with axes and hammers it broke down our 
carved work. It hanged witches. It drove out 
Roger Williams from its settlements into the inhos- 
pitable forests of Rhode Island for the liberty of 
belief which he claimed. In the Quakers it would 
not be content to enjoy silent meetings, but must 
go in and disturb the Puritan meetings with not 
only violent but even indecent behavior. And then, 
turning round, in the Puritans it hanged the Quak- 
ers. In the eighteenth century it pelted John Wes- 
ley through the streets and broke up his meetings. 
In the nineteenth century it mobs our priests while 
at their solemn services in the east of London, in 
Brighton, and elsewhere ; and as for our Sisters of 
Mercy, for the crime those gentle women have been 
guilty of in devoting themselves to lives of charity 
and prayer, to watchings in pestilential hospitals, 
it attacks them in the streets with missiles till they 
fly for their lives. Every mail from England brings 
us accounts of the tyranny and intolerance of Prot- 
estantism ; while in America, not content^with stay- 
ing in its own houses of worship, it goes out of its 
way into one of ours, and as the priest stands per- 
forming his function at the altar, it speaks out in 
feminine tone of voice, so loud as to be heard for 
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four or' five pews around, "I would like to bang 
that man's back with my parasol." I tell you, my 
friends, we have liberty, and always have had it, in 
spite of and not because of Protestantism. 

Some of my beloved brethren, who entirely agree 
with me, regret that I have used the word "Prot- 
estantism." They would have preferred "Sectari- 
anism." But we never can cure that word "Prot- 
estant" of the general meaning it conveys to nine 
minds out of ten ; that is to say, opposition not only 
to all that is Roman in Roman Catholicism, but also 
to all that is distinctively Catholic, both in the 
Roman and Anglican Churches. The vast majority 
use the word "Protestant" in that sense, and so its 
meaning is fixed. When, therefore, we apply the 
v/ord to ourselves, we apply it in a non-natural 
sense. And what is the use of our perpetually using 
it for ourselves and perpetually explaining our 
peculiar meaning of it to persons who will not 
understand? The word is a hopelees case. Let the 
sects have it — particularly as we are a Catholic 
Church. 

Some of my brethren regret that I have spoken 
so plainly. We want peace, say they. Ah, what 
we want is not peace but truth. "But," say they, 
"you will frighten away some." My friends, we 
have pursued this timid policy too long. While 
we have been trying to lure the few easily-fright- 
ened ones into the Church by reticence, that reti- 
cence has been standing by and allowing thousands 
to go down en masse into infidelity. Besides, let 

(11) 
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the lines be drawn. Let the world understand that 
we are not with the Protestant sects. Until we do 
this frankly, our sister Churches of the Catholic 
world cannot be expected to look upon us with 
other than a suspicious eye; nor (what is of vast 
importance) will we be in position to command 
their attention and respect, as we stand our ground, 
and demand of them to modify their local systems — 
to cast off their errors to such extent as will enable 
a restoration of intercommtmion. We are twenty 
millions; let us be true to ourselves, and we shall, 
if not in this century, perhaps in the next, be the 
means of reforming the whole Catholic Church. 



VIII. 

THE LATE PRACTICAL ADMISSIONS OF 
THE FAILURE OF PROTESTANTISM, BY 
PROTESTANTS THEMSELVES. 

From what has been said and prineed dtiring 
the past week,* some of it having been written with 
direct reference, and some of it having been pub- 
licly said, without any reference (at least any 
avowed reference) to what has been laid before 
you from this place, I suppose there are many of 
you who regard the first campaign of the war as 
about closed. Still it may not be without interest 
to look a little at the results. 

During the week a National Christian Con- 
vention of Protestant divines and laymen assem- 
bled in this city, and were in session several days. 
Some of their proceedings are of interest to us in 
this connection. In noticing these proceedings, I 
will not recapitulate the charges that have been 
made against Protestantism. I trust to your mem- 
ories. But with regard to those charges, it seems 
that, whatever may have been urged in the past 

♦These Discourses were preached in Christ Church, New 
York, during October and November, 1868. This closing 
Sermon was delivered on the evening of the last Sunday 
after Trinity (November 22). 1868. 
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few weeks against our position, Protestants them- 
selves have already been arousing to the sad truth 
of what we have charged. For, why was this 
Convention held? It was to discuss ways and^ 
means for the cure of evils. What were some of 
those evils? We will see anon. The Convention 
presented the melancholy spectacle of a body of 
people guilty of a mistake, awakening to the re- 
sults of that mistake, but utterly oblivious that those 
results were directly traceable to fundamental 
errors inherent in the system to which they still 
cling; utterly oblivious to the fact that the evils, 
to discuss which they met, have not resulted from 
the bad application of a good system, but from 
the untiring application of a bad system. 

Let us see what their circular letter convening 
the body says. I will not read it all, only extracts. 
The object of the Convention was, it seems, to con- 
sider, among other things, "the indifference of the 
fntdtittides to the claims of the Gospel;" "the or- 
ganised forms of attack on the authority of God's 
word/* "the inroads of an infidel philosophy reared 
upon the foundation of universal skepticism/' And 
the circular goes on to say that the utmost energy 
is demanded, "lest the high vantage-ground God 
has so graciously given His people in this country 
be stolen from them." 

Well, there it is; what more, pray, can we ask? 
Whether with any reference to us or not makes no 
difference, the truth of the main charges, every 
one of them, is admitted in an official document of 
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a National Protestant body. And several hiindred 
of the leaders convene to see what can be done 
about it. Notwithstanding all that has been said 
against us, here is the ugly fact that Protestants 
are alarmed ; that they are arousing to the truth that 
they have lost their hold both upon the intellect and 
upon the masses of the day ; they feel that both are 
slipping away from them, and that peculiar vigU- 
ance is demanded on their part lest they utterly 
lose the vantage-ground they once had entirely. 
Indeed, beloved, it is a very noteworthy fact that 
both Rome and Protestantism have lost the men of 
the day. Their adherents are mostly women. There 
must be an intellectual feebleness about both sys- 
tems. And there is another very noteworthy fact, 
that wherever true Catholicity has been brought out 
it gains more men than women. I do not say that 
women are not susceptible to it. In the end there is 
no doubt that the masculine and the feminine ele- 
ments of its adherents will be equalized, but at 
present more men surrender to it than women. The 
fact is, whatever we may say of the women of the 
day, there are thousands of men left outside the 
walls of any faith, who cannot accept Protestant- 
ism, which they have shaken off, who will not sur- 
render their proper freedom of thought to Rome, 
but who are craving for a faith of some kind — for a 
Christianity with reality, robustness, and common 
sense in it. 

But let us see a little more about the action of 
this Convention. In discussing the first question 
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that was up, the Rev. Dr. J. T. Duryea said that 
' 'whereas the Saviour had laid the ccmimand on His 
disciples to go and preach the Gospel to every crea- 
ture, Christian people were beginning to realise the 
startling fact that the Gospel was not presented to 
every creature. It was not presented to the masses 
in this city. And he said that proportionately the 
Gospel was not presented to the masses as much in 
the country as in the city. Something was wrong.*' 
Comment were unkind and unnecessary. Wc pass 
on. 

You will remember that the Church is large in 
England and very small in New England. Her 
Catholicity has been brought out more and more 
during the last thirty years in England, but until 
recently her Catholicity has been very little brought 
out in large sections of New England. Now what 
did the Rev. Dr. Hall and others say in the Con- 
vention ? Why, when somebody called for mission- 
ary effort in England and Germany, Dr. Coy said, 
"Germany is full of infidelity," and Dr. Hall, say- 
ing nothing about Germany^ leaving the claim all 
right for that, "insisted that New England needed 
more missionary work than Old England," and he 
"bewailed the unconverted state of New England." 
Ah, what a falling off under two centuries of Pro- 
testantism is here admitted! New England, once 
filled with converted Puritans, now bewailed for 
its unconverted state. 

Immediately after Dr. Hall's remarks, there fell 
another morceau, which we will pluck by the way: 
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"Mr. Moody, of Chicago/' says the report, "made 
the noteworthy remark that city missions had 
proved failures, on the ground that the wrangling 
among the different sects prevented the creation of 
permanent congregations from the converts made.'' 
Whether that is the sole ground of their failure 
we will not discuss now, since it would be but a 
repetition of what has already been said. H. F. 
Durant, of Boston, then appealed to the ministry, 
"to thunder from the pulpits against infidelity." 
But suppose the writings of Theodore Parker, who 
is the legitimate brain-child of John Calvin, should 
thunder back. What then? The thoughtful mind 
of Boston and Massachusetts understands, and has 
understood for some time, which has the best of 
the argument. 

I will not reiterate another statement I have 
made; it will suggest itself to your minds when I 
say that at that very session the Rev. Dr. Matlock 
said, "that there was a deal of infidelity in the 
Church. All around he saw a world of human 
beings going down to the blackness of death." 

But let us look a little at what went on the last 
day of the Convention. In discussing the question, 
"By what means can we (the Protestants) reach 
those who do not come to our churches?" Mr. 
Moody said, among other things, "What we wanted 
was live preaching to reach the masses ; that opera- 
singing in churches can't do it." So Protestantism 
is waking up, too, to that subordinate mistake. 

Now let us see what the Rev. George Washburn 
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said. I will not reiterate to you what I have said 
abount Catholicity's sisterhoods and brotherhoods. 
It will all suggest itself to you as I read. You will 
remember that one of the pieces of vandalism 
wrought by the Continental Reformation was the 
abolition of Religious Orders. And some people 
are very much shocked indeed that our Church, 
true to her Catholicity, should encourage the form- 
ation of Sisterhoods of Mercy. It is considered a 
very alarming symptom, if not very wicked, for any 
woman to put on a black bonnet and habit, and de- 
vote herself to the Lord's work. But this National 
Protestant Convention seems to have yielded the 
ground to Catholicity in this matter; to have ac- 
knowledged not only that Protestantism has been 
guilty of a blunder, but of a very bad blimder. The 
subject was, "Women's work in the Church." Dr. 
Washburn said: "The theory that woman has no 
place in the Church deprives America of two-thirds 
of its Christian force. He would ask, was there 
any distinctive work for women in America? That 
there was, nobody would presume to deny. He then 
spoke of the work of women in the early Church, 
and of the allusions of St. Chrysostom and other 
Fathers to them. The work of these holy ladies 
was to go out and care for the sick and poor, the 
widow and the orphan, and to carry the Gospel into 
every home and heart. Such women they wanted 
in connection with the Christian Church at the pres- 
ent day; women who would make themselves at 
home in every house ; who would carry the precious 
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word of life around with them, and give it a lasting 
tenement in the house of intemperate fathers and 
disconsolate wives and children, and thereby effect 
a complete regeneration in the morals of the way- 
faring. He would again be for appointing a sepa- 
rate class of women for visiting jails, poor-houses, 
hospitals, etc., on visits of consolation and charity. 
The existence of charitable institutions generally 
through the country would be a great boon. We 
need trained women in the Church; we want a 
place where they can be educated for this field. 
The churches should open recruiting offices for 
them. A home should also be established, so that, 
when our sisters return from foreign or domestic 
mission-work, they may find a place of welcome 
and of rest. Suppose we open in this city a House 
under the care of the Church. Here all women 
who desire to enlist in the service of the Lord can 
be trained and educated. He then alluded to the 
fact that the Romish Church owed two-thirds of its 
existence to the labors of females — ^the Society of 
St. Vincent de Paul." "Mr. McDougall highly 
eulogized the labors of the nuns in Canada. He 
said the strength of the Catholic Church lay in the 
sisterhoods which it had established. Their bene- 
ficent ministrations have attached all sufferers to 
the Church that sends them forth.'' Mr. Trask, 
of Massachusetts, Mr. Cary, of Utica, and others 
spoke in high terms of approval of the object." It 
is to be trusted, after this flat acknowledgement of 
the Protestant bltmder, this semi-official surren- 
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der, that this will be the last we shall hear of Puri- 
tan opposition to Sisterhoods. One more remark 
on the topic I cannot refrain from quoting. The 
Rev. Mr. Blair said, "He was glad to see so many 
were in favor of adopting this element of strength. 
The great want of Protestantism is the aid of wo- 
men. We are weak" — ^mark that — ^"we are weak 
because we have rejected the noblest of mankind 
from the work Christ gave us to do." 

But I must bring these rich quotations to a 
close. And I will do so by showing you the spirit 
which has pervaded Protestantism. The question 
was, "Why so many churches failed to reach the 
poor ?" Several clerg3rmen spoke in reference to the 
matter, "during which the question of pew-fees was 
extensively discussed ; it being the opinion that while 
the rights of the poor to adequate accommodations 
in the church should be regarded, those of the rich 
should not be violated. The general opinion was, 
that proper accommodations should be secured for 
each, the places to be apportioned out to the poor to 
worship in at the smallest possible expense to them.*' 
I have only to set over against this practice of 
Protestantism, thus defended, a certain remark 
with which some of you may be familiar. "My 
brethren, have not the faith of our Lord Jesus 
Christ with respect of persons. For if there come 
into your assembly a man with a gold ring, in 
goodly apparel, and there come in also a poor man 
in vile raiment, and ye have respect to him that 
weareth the gay clothing, and say unto him. Sit 
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thou here in a good place; and say to the poor 
Stand thou there, or sit here under my footstool, 
are ye not then partial in yourselves and are be- 
come judges of evil thoughts? Hearken, my be- 
loved brethren; hath not God chosen the poor of 
this world rich in faith and heirs of the kingdom 
which he hath promised to them that love Him? 
But ye have despised the poor." In justice be it 
said, there were speakers who opposed this "gen- 
eral opinion," and who spoke noble words of truth 
in reference to the subject. So there were at least 
marked evidences in the Convention of a reaction 
from another blunder of Protestantism.* 

*The week after the above sermon was preached, an 
eminent clergyman of one of the "Collegiate Churches" of 
this city delivered a discourse on "The Evangelization of 
the Masses," in which he made the following statements, 
viz. : "Every a^e seems to have had its own peculiar prob- 
lem, and certainly, from the facts with which we are 
familiar, this question. How shall we evangelize the masses ? 
seems to be the one left for our solution. It has been esti- 
mated that the present population of this city is about three- 
fourths of a million of people, about one-half of whom are 
foreign bom, comprising forty-two different nationalities. 
And for the spiritual improvement of this entire number 
there are about 350 churches of all denominations, capable 
of containing less than 525,000 people. Of evangelical 
churches there are 275, able to accommodate about 200,000. 
Of evangelical ministers there are 500, but of pastors only 
250. The number of evangelical Christians is about 
70,000. In other words, there are in our midst, this day, 
about 300,000 souls to whom the preaching of the Gospel 
is quite as foreign as though there were no Gospel To 
obtain a conception of the vast multitude thus dead^ as it 
were, to all Christian teaching, were they to stand side by 
side (allowing two feet for each), the line would not end 
till the twenty-seventh milestone had been passed ; or were 
they to sit in our city cars, thirty to a car, more th^ 
10,000 cars would be required to contain them. [Con^pare 
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I now come to another remarkable feature of 
the week. It is a leadmg article from onb of the 
most prominent religiotis papers published in the 
interest of Protestantism. I select it for notice 
because it leads all that has been said on the other 
side in ability and tactics. I leave you to judge 
whether or not it is anothar practical admission 
that the first campaign of the war is closed. "We 
can easily imagine," it says, "that some persons 
would think Dr. Ewer has the best of the argu- 
ment from his standpoint. For, it seems to us, 

p. 12 note. Owing to changes in the city itself, it is not 
possible to bring these figures up to date. Conditions are, 
however, about the same in the Greater City. Something 
more has been done to reach the foreign population, but 
large numbers are still unreached.] 

"And now the question arises. How is this vast multi- 
tude to be brought under the sway of moral and Christian 
influence? Bibles have been profusely scattered, and 
pithy tracts have been systematically distributed through- 
out the city, and there have been established Sabbath and 
mission schools, prayer-meetings, sewing-societies, and 
reading-rooms. Various have been the instrumentalities 
employed to move these same multitudes, and yet no 
marked, deep religious impression has been made upon 
them. Not that the Bible and tract, the establishment of 
Sabbath-schools, missions, and the like, have done nothing 
for the evangelization of the city. By no means. But the 
methods which thus far have been pursued aimed at the 
religious improvement of the masses, as masses, have 
failed, inasmuch as it is undeniably true that, as a city, we 
are neither as moral nor as righteous as we were years 
ago. How, then, it is asked, is this melancholy fact to be 
reversed ? . . . Men may say what they may, the masses 
have not had the Gospel preached to them. And for the 
reason that the missionaries, whose special work thus far 
this seems to have been, do not really get at the masses." 

The remedy which he proposes is a more vigorous 
preaching of Protestantism among the masses. 

Some thirty years ago a man was taken sick with bilious- 
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that the contest has been fought upon a false issue, 
which he has adroitly presented, and which his 
opponents have too readily allowed; that his 
premises involve a definition as to the aim of 
Protestantism which has been suffered to pass 
without scrutiny." So, it seems, the battle proving 
rather disastrous ct our standpoint, the editor 
thinks it best to beat a retreat. He summons the 
Protestants away from the field, where they have 
been fighting, and tells them to mass together in 
another position, and there show fight, where they 
can do better. Let us watch them as they run, and 
see whether it is worth our while to run after them. 
The writer says: "To begin with fundamentals, 
when is any thing proved a failure? It is when it 
is proved either to have ceased to exist without 
achieving its object, or that, if it still exists, it has 
not, after sufficient trial, attained the end or ends 
which it proposed. We trust that these positions 
are not questionable. Now, then, that Protestant- 

ness. It was in Maryland. His family physician adminis- 
tered calomel to him. There being no improvement, he 
administered the calomel in larger doses. He tried it in 
powders, he then tried it in pill- form ; he then tried it 
mixed with molasses, but he failed totally in reaching the 
seat of the disease. At length it was resolved that a con- 
sulting physician should be called in. The two doctors re- 
tired into a room by themselves. They remained diere 
over an hour, consulting upon the case, and then came 
forth and went into the sick man's room. He looked up 
inquiringly at them, when the consulting physician — ^who, 
by-the-way, was a man of very grave countenance — leaned 
over the bed, and, looking tiirough his spectacles, said, 

"Mr. B-^ , we have thought over your case, and we 

would like to know how you would like to take — your 
calomel ?" 
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ism is a failure, because it has died without any 
results, will hardly be advanced." 

Of course not. Protestantism has had some 
results. It has not failed in a good many things. 
It has not failed in plunging Germany into infidel- 
ity. It has not failed in keeping the poor out of 
churches. It has not failed in "rejecting the 
noblest of mankind" (viz., woman) "from the 
work Christ gave us to do." It has not failed, on 
the contrary, it has triumphantly succeeded in 
making Dr. Hall "bewail the unconverted state of 
New England." It has not failed in substituting 
a Sabellian God for the Tri-Unity. It has not 
failed in killing out all definite faith in America. 
It has not failed in ostracizing and mobbing those 
who wish to worship in a mode different from its 
own. But I will not go on with a list of its suc- 
cesses. 

The writer continues: "That it still exists, will 
be granted by Dr. Ewer, we suppose. Therefore, 
if it is a failure, it is because it has not, after suffi- 
cient trial, done what it aimed at, and we allow 
that it has had sufficient trial, that it may be 
judged by its history up to this day. Thus the 
question is narrowed to this. What was and is the 
object of Protestantism? Here has been the 
error,'- 

Then the writer goes on to state that it is very 
easy, if they permit us to define what the aim of 
Protestantism is, for us to make out a strong case. 
He says: "Thus the reverend gentleman is ques- 
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tion has impliedly assumed that Protestantism 
meant the establishment of a system, or Church, 
or organization, which was to do certain things, 
and consequently urged his points as to disintegra- 
tion, etc., with force, while some of his opponents 
tacitly admitted this idea." Exactly what that sen- 
tence means to say, I do not know, and the use of 
the words "and so forth" does not help to clear it 
much. However, whatever it is, the writer goes 
on to say, "But Protestantism aims at no such 
thing." What! Protestantism not aim at preserv- 
ing Christianity on earth? Well, if it does not aim 
at that, it had better close its doors. Protestantism, 
as, forsooth, the only true presentment of Chris- 
tianity, not aim at reaching the masses? Protes- 
tantism not aim at preserving the Bible for the 
world? "Oh, no!'' says the writer; the enemy flee 
from the battle-ground. "It is merely," says the 
writer *'a principle of action asserted and assumed 
by certain Christians." Well, if it is frittered down 
to that, all we can say is, it is a worse failure than 
we took it to be. But behold the enemy on the new 
battle-field which it has selected, and to which it 
has fled for safety. Protestantism has only two 
aims, it seems, according to the writer. They are 
not those that I have stated, at all. It does not 
care whether Christianity runs down into Rational- 
ism or not. It does not care whether the poor 
have the Gospel preached unto them or not. It 
does not care whether or not vast regions of coun- 
try, after being burned over and over again by the 
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fires of Revivalism, are left at last dead to any re- 
ligious feeling. But it seems its solitary aims are 
two — ^first, a negative aim, and second, a positive. 
First, "to throw off the spiritual despotism of 
Rome." Well, we admit that it has triumphantly 
succeeded in doing that. We do not deny that it 
has swung clear away from tyranny over to an 
equally disastrous license, which has wrecked its 
millions of souls. If that be success, then Pro- 
testantism is welcome to all the credit it can ex- 
tract from it. In order for the writer to prove 
that, in succeeding in disenthralling herself from 
Roman tyranny at the same time that true Catho- 
licity did, Protestantism did not fall into an equally 
bad evil, and, therefore, make a failure of it while 
trying to right herself, he has still got to come 
back to our stand-point, and drive us from our 
position, that Protestantism is incipient Rational- 
ism. This we have shown to be the case, both 
logically and historically ; and neither argument has 
b€«n touched. So it is hardly worth our while, im- 
less something more is done, to chase up the Qying 
foe on this point. 

But it seems there was one more aim of Prot- 
estantism, according to the writer. It was, "to 
promote the spread of the Bible and the preaching 
of the pure Gospel — the evangelical as distinct 
from the sacerdotal system"; that is to say, the 
preaching of Protestantism ! Of course, we admit 
that the Protestants have succeeded marvdlously 
in preaching Protestantism. The foe is shrewd. 
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But his shrewdness does not save him. He is not 
permitted thus to dodge the question. Of course, 
Protestantism has succeeded in preaching Prot- 
estantism, but the real question is, what have been 
the effects, the results, of that Protestantism which 
has been preached? The real question is, whether 
Protestantism is the "pure Gospel." He assumes 
that. But he is not permitted thus to beg the ques- 
tion. We admit, too, that Protestantism has helped 
true Catholicity in spreading the Bible. But the 
real question is, what have been the effects of the 
peculiar mode in which Protestantism has turned 
the Bible out adrift in the world? So long as they 
yield to us the point that the effects have been bad, 
they are welcome to all the credit they can extract 
from the mere fact itself of their spreading the 
Bible. And it is still less worth our while to chase 
up the flying foe on this other point. 

And now comes the best thing in this shrewdly- 
written paper. It is the most excellent attempt yet 
at clouding the matter. He says of us: "If our 
points are met, that will not prove Protestantism a 
success ; and even if they cannot be met, the reverse 
does not inevitably result." How does he sustain 
this assertion? Why, as follows: "If he (Dr. 
Ewer) shows that there follow upon Protestantism 
Rationalism and disintegration of organizations, he 
merely shows that men have abused the good prin- 
ciple of liberty of conscience (and abuse of a good 
thing is always possible)." Certainly, if I had sim- 
ply shown that Rationalism follows as a mere fact 

(12) 
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But the difficulty is, more has been shown than this, 
viz., that the inevitable logical result of Protestant- 
ism is Rationalism; that, if any man thinks and is 
unrestrained by other influences, such as prejudice, 
social affection, position before the world, or what 
not, he is botmd to go down from Protestant 
premises to the Rationalistic conclusion; that the 
Unitarians decidedly have the argument on the 
Orthodox Congregationalists. The mere assertion 
that "men may have abused the good principle of 
liberty of conscience" does not meet this. It is not 
a question as to abuse of a good principle. It is a 
question as to whether or not thinking men can help 
themselves; whether they are not bound to follow 
premises to their legitimate conclusion. And there 
is no way for Protestants to escape their dilemma, 
but to show that Rationalism is not the logical con- 
clusion of Protestantism. But the writer goes on: 
"If he (Dr. Ewer) shows that it (Protestantism) 
has failed to reach the masses, the reply is not to 
be a /u quoque to Catholicism, but to admit that 
the zeal of Protestants has not been equal to their 
light, not that they could not reach the masses if 
tliey would." But the difficulty, brethren, is, we 
have not only shown that Protestantism has failed 
to reach the masses, but why it has failed, and that 
it is positively not from want of zeal. And the 
points we have made on this have not been touched. 
Why, my friends, is it possible that what has 
hitherto been said on the other side is all that can 
be said for this great phenomenon of Protestant- 
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ism? One can hardly believe his eyes as he reads 
what has been written. But I ttim to our writer. 
He concludes his article as follows, viz. : *"It seems 
that this is the true way to meet the preacher whose 
words have startled and shocked us, by showing 
that he takes a false position; and also, it seems 
that, to meet him thus, provides a way of turning 
the tables on him, on which we may dwell at another 
time. In closing, we hope that some one may take 
up and develop more at length, and accurately, this 
question which we have briefly sought to present — 
that is, what does Protestantism seek to do, and 
how has it succeeded therein?" The writer very 
prudently introduces the above paragraph with the 
words "It may be we are mistaken." It is for you 
to decide, brethren, whether he has made out his 
case. One thing is evident — ^he is keen enough to 
see that the first campaign is about closed. 

THE END. 
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The scene in St. Ignatius' Church, in the City 
of New York, about noon on Saturday, October 
13th, 1883, was one of those which make an 
ineffaceable impression on the memory. Twice 
already on that day had the faithful and mourning 
people knelt before the altar, for the "Celebratio 
CoencB Domini in Funebrius, si amici et vicini 
de fundi communicare velint,"* and at 11 o'clock, 
A. M., an immense throng, including upwards of 
one hundred vested priests, assisted at the final 
Offices for the Burial of the Dead. Who could 
have left the place without an impression that 
something altogether unusual and exceptional had 
come over our life in the Church? Every hour 
men die, whose departtu-e is taken as a matter of 
course; it evokes no feeling beyond the narrow 
circle in which they lived; a thousand times we 
have seen the same type, with slight variation ; the 
world and the Church take little heed, and seem 
no poorer for the loss. But on the occasion now 
referred to, what reflective person could have 
watched the scene without extraordinary emotions? 
He whose body lay upon that bier, beside which 

* Queen Elizabeth's Prayer Book. 1560. 



184 FERDINAND C. EWER. 

the pale lights flickered, and around which re- 
sounded the awful cadence of the Domine refugium 
and the Dies Irae, was one among a thousand. His 
had been a strange, a full, a sad, and a noble life. 
He was a master in Israel, a prince in the congre- 
gation where God standeth ; one whose history was 
interwoven with a most memorable era in the life 
of our Anglican Commtmion ; one who has left the 
impress of his consecrated power on the annals of 
his time. Nor was there lacking the element which 
gives to such scenes a tender pathos and sets the 
currents of human s)rmpathy flowing through chan- 
nels too often dry; the impressive suggestion of 
an inner sorrow and pain which endear men to that 
Divine Person who was "acquainted with grief," 
of patient "sowing in tears," of strife wearing out 
the combatant ere yet he could "see of the travail 
of his soul and be satisfied." That lifeless frame, 
stretched in darkness, beneath the cross, and soon 
to be laid in its own place among the "ruffled cells 
of death," was all that then remained on earth of 
one who merited, if ever man deserved it, the title 
of Soldier of the Cross ; who had fought in turn the 
Spirit of doubting and unbelief, the Time-Spirit, 
the Spirit of the world ; who had striven against the 
Evil One, as preacher of truth, pastor of the flock, 
guide of souls, teacher and doctor; who had, as it 
were, "fought with beasts at Ephesus," enduring 
hardship, suffering shame and reproof, risking the 
loss of all things for his convictions, and going 
down to the place of his rest, bruised, battered, 
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scarred, worn-out, prematurely old, passing sud- 
denly away. Such was that remarkable man. I 
know not what element is lacking for a portrait 
which might keep his name and memory alive and 
influential for coming generations in that branch of 
Christ's Holy Catholic Church which he loved with 
all his heart, which he served with all his powers, 
and in whose commtmion God granted him a trans- 
lation to the land of rest. 

I have two reasons for not giving this article a 
merely biographical cast. In the first place, the 
facts have been told already; they are, perhaps, 
more widely known than we think.* But, in the 
second place, I rejoice to be able to say that a work 
is in preparation which will give to those who loved 
and admired him, the full information which tliey 
naturally desire to possess. It appears that he has 
left us one of those precious legacies so thoroughly 
appreciated in otu* day, an autobiography, complete 
to the year when he came to this city as Rector of 
Christ's Church, and including, of cotu'se, the story 
of the boyhood and youth, the imiversity life, the 
inner storms and conflicts with skepticism, the 
career as a journalist, the experiences of the stir- 
ring times in San Francisco when he acted with the 
Vigilance Committee and shared the public peril, 

* In Frank Leslie^s Sunday Magaaine for October, 1883, 
there is a biographical sketch of the "Rector of S. Iprna- 
tius." Originally prepared by a New York journalist for 
The Capital of Washington, D. C, it was carefully reivsed, 
and is now vouched for by his family as being "entirely 
correct in facts and dates, and as rectifying many misstate- 
ments formerly made." 



186 FERDINAND C. EWER. 

the recovery of faith, the earlier work as preacher 
and priest, while the annals of later years will be 
compiled from such an ample supply of material as 
few men leave after them. There is, therefore, no 
need of a biographical sketch at this time ; what we 
have already is accessible to any inquirer; what is 
promised will reward the great number who will 
seek it with avidity on the annotmcement of its 
publication. My own task will be to say, briefly, 
something about the man's work and what it 
brought to him by way of reward, and about the in^ 
fluence which he has already exerted and will coor 
tinue to exert among us as one who "being dead, yet 
spcaketh." 

We are just come to the semi-centennial of the 
"Oxford Movement," as it is called; a movement 
which has powerfully affected the entire Anglican 
Communion, and given to the world the proof of 
her vitality as an organic branch of the Catholic 
Chtu-ch. The life of Ferdinand C. Ewer lies almost 
wholly within that half century. To a lively imagi- 
nation it might appear that he did in a measure 
reflect the general outlines of the movement in his 
own career, as if his life had nm on with it like a 
current in a deeper flood. Let us mark the cor- 
respondences, which I hope it may not be deemed 
fanciful to trace. 

The life presents such points of comparison as 
these: 

Istly. The reaction from skepticism. 
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2dly. The acceptance of the entire Qiurch sys- 
tem as the refuge from doubt and despair. 

3dly. The growing appreciation of that system 
tmder the influences of study, reflection, and prac- 
tical experience in the work. 

4thly. The personal sacrifice for convictions 
which provoke and irritate the public and make 
men "strangers to their brethren and aliens unto 
their mother's children." 

Sthly. The patient labor in the Way of the 
Cross, gradually disarming adversaries and win- 
ning men back to their old admiration, if not to 
their former love. 

6thly. The mellowing into a sweetness of spirit 
which has in it more of the next world than of this, 
and leads the man to desire, above all else, the 
knitting together of all God's children into one. 

Let me follow this article in a few suggestivt 
illustrations. 

We are told, in the historical sketch already pub- 
lished, that after a religious youth, spent under 
strong influences, he fell into one of those places 
where the seas meet, and went through a period of 
agonizing doubt as to whether Christianity itself 
was true. Through God's grace he bore the trial 
well, and the noble mind and beautiful soul were 
saved, giving us another instance to add to those 
already in our possession, of the power of Religion 
to rule the noblest intellects, to calm spirits the 
most perturbed. Now it may be remembered that 
the great awakening in the Mother Church came to 
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men in some such state of distraction or, at least, 
threatened by the adversaries of light and peace. 
The Evangelical school having fulfilled a mission in 
the world, had spent its powers ; men needed a dif- 
ferent kind of help. It is said that Pusey himself 
was at one time in danger; that he felt the subtle 
influence of the German rationalism, and was 
driven to close study of the foundations of the 
faith, ere he could recover his peace. Newman 
also passed through the same fire of temptation. 
That these men and multitudes with them, ended in 
accepting the Catholic system in some shape or 
other, is a fact which helps us to appreciate the 
great movement, and understand what it did for 
human souls. It seems to have been God's ap- 
pointed method of preparing His people for the 
storm of doubt and tmbelief, which has raged, of 
late, over so wide an area. We doubt not that the 
Anglo-Catholic system has under the Divine Provi- 
dence been the salvation of innumerable souls, who, 
but for it, must have been drawn into embittered 
infidelity, or barren agnosticism. His careful study 
of the evidences of the faith led him back at once 
to the Church system and fixed him immovably 
there : so in the great movement men found that if 
they were to believe, they must believe as Catho- 
lics, and act out their faith in their lives. That was 
a very simple argument, but the justification of its 
logical correctness is given in the results which 
ensued. The fruits of faith are piled up magnifi- 
cently on every hand. We see them in increased 
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devotion and reverence ; in the multiplied services ; 
in the more and more frequent celebrations of the 
Divine Mysteries; in the rebuilding of the altar; 
the rehabilitation of the priestly ^ character and 
function; the revived use of confession; the deep- 
ening of the life of faith among the people at large ; 
tlie evoking of religious orders and communities 
from the crowded ranks of earnest men and 
women, those who were able to hear the word re- 
solving to rise up and follow the Master; the de- 
velopment of the Ritual of the Church, visible 
s)mibol of her profotmdest convictions; the vast 
increase of charitable associations and agencies; 
the yearning over sinners and the suffering poor; 
the faith in united prayer; the broadening love of 
all our brethren, called by whatever name they may 
be; the longing, not without a dash of hope in it, 
for the Reunion of Christendom tmder the one All- 
Glorious Lord. He, of whcxn we are musing, once 
having throttled the grisly shape of Doubt, once 
having delivered his soul from the thrall of skep- 
ticism, once having taken in, with the hold of a 
clear intellect and with the love of an affectionate 
heart, the system of the Church, went forward to 
a just appreciation of his birthright, and to that 
fuller and deeper knowledge to which the theo- 
logian's studies, reverently piursued, are certain to 
lead, a knowledge "hidden from the wise and pru- 
dent" of this present world, and revealed to the 
"holy and humble men of heart." 
I cannot see, indeed, what but the complete sys- 
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tern of the Church could have saved such a man. 
The antidote to doubt is the revelation of an au- 
thority controlling human thought, followed by 
loyal and loving submission to it. We must have 
something better to lean on than our own ratiocina- 
tions. What shall be thought of a man, who, be- 
lieving, or at least professing to believe, in the 
Creation, the Incarnation, the Resurrection, the 
Ascension, the Miracles of Christ, and the other 
inscrutable Mysteries of the Gospel, can give no 
better accotmt of himself than this: That he has 
collected the facts, scrutinized the alleged truths 
with a critical and impartial spirit, submitted them 
to his own reason, weighed them in the balance of 
his judgment, and measured them by his foot-rule 
or yard-stick; that they have passed the ordeal of 
these tests ; and, therefore, on the authority of his 
own private judgment, he accepts them and holds 
them to be true? It sounds like an absurdfty; I 
believe there is no such man; I doubt whether he 
who would give such an accotmt of his faith has 
any real faith at all. It is time for us to bear otu* 
witness, and say where we stand. As for me, I 
hope I believe as a Catholic; and I know that I 
believe not one article of my Creed, nor one of 
those mysteries just enumerated, on the strength of 
any opinion of my own about them, but simply and 
solely because they are taught to me by the Holy 
Catholic Church. There may be, and there are, 
considerations to strengthen that assent to author- 
ity, helps when faith fails, or needs to be increased ; 
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but God forbid that I, or any one whom I love, 
should fall into that helpless state in which the 
final reason for believing is because it seems to a 
man to be true. 

To resume our reflections : Dr. Ewer, once hav- 
ing regained terra firma never left it. Thencefor- 
ward he was a Churchman in the fullest sense of 
that term. He took in the system, with its wealth, 
its joy, its spiritual force; not at once, but as one 
who sees more and more of a magnificent prospect 
as he ascends the upward path. And as was nat- 
ural, the wish arose to testify of the grace which 
had saved him, and to lead others to the Light by 
which he saw clearly. A youthful desire to enter 
tlie ministry revived; it came, when he was pros- 
perous, popular, and influential in the social and 
literary atmosphere of San Francisco, and when 
the world was holding up its prizes in plain view; 
it mastered lower ambition, and contsrained him to 
leave all and follow Christ. He broke with business 
connections, applied for Holy Orders, and was or- 
dained in 1857 to the diaconate, and to the priest- 
hood in 1858. 

In the year 1860 he came to New York. Public 
attention was immediately attracted by his extra- 
ordinary oratorical powers. To preach well is the 
certain passport to high places in the metropolis; 
he had one call after another till he found himself 
Rector of Christ Church. There was not among 
us a more popular pastor. Crowds followed him 
about; they filled the building, to its utmost capa- 
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city, whenever he was to be heard. Added to the 
influence exerted by his brilliant discourses, was 
that which springs from delightful personal quali- 
ties, engaging manners, and great social powers. 
He had been through so much; he had seen so 
many sides of life; he could tell such strange and 
wonderful things from his own experience; he un- 
derstood human nature, and could deal with men 
of every class; he was always attractive and en- 
gaging. One fotmd in him the freshness of Nan- 
tucket, his native place, and the fire and young 
blood of California; he blended in his character 
the quaintness of the New England coasts, and the 
dash and drive of the great West; he had com- 
pleted the curriculum of Harvard ; he had toiled a- 
field as civil engineer; he had been a journalist, 
and an able one; he knew all sorts and conditions 
of men; their needs, their thoughts; he was the 
friend of Edwin Booth, predicted his future 
fame; he was high in rank in the Masonic Order; 
he was student, scholar, writer, preacher, genial 
companion, and now devoted priest. What might 
not such a man become? No place in the Church 
seemed too high for him; nor was there obstacle 
worth naming in the path toward rapid promotion. 
One must take in all that to appreciate the story, 
and read, with tears, the moral of that life. Far 
greater things were yet to be told of him, than 
those which men tell when testifying of the history 
of human successes. 
There are popular idols which it is death to 
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touch. There are things which no man can say, 
except he take his life in his hand. Of old time, 
the men who dared to speak against Caesar must 
speedily away to the lions. In our generations, 
the martyrdom is done in another manner, but the 
story, in its leading particulars, reads in the same 
way. Woe be to him, who, in the very presence of 
the Philistines, smites Dagon in the face! 

I said that he grew, from year to year, in his 
appreciation of the system of the Church. This 
progress of thought is clearly indicated in his three 
memorable works: The Sermons on "The Failure 
of Protestantism/' the Conferences on "Catholicity 
in its Relations to Romanism and Protestantism,'' 
and the Conferences on "The Operation of the 
Holy Spirit." To these I will add his last gift to 
us, the pamphlet in reply to the question, "What 
is the Anglican Church?" together with the "Open 
Letter on the Catholic Movement." These four 
cover the period from 1868 to 1883; and to these 
must they go who would learn exactly what he held 
and taught and how he looked on the course of 
this world and the fortunes of the Church. 

The sermons on the Failure of Protestantism* 
were preached in Christ Church in the year 1868. 
They cost him a large measure of his popularity, 
and prepared the way for the more serious loss of 
his rectorship. The outburst of indignation with 

* Sermons on the Failure of Protestantism, and on 
Catholicity. By the Rev. Ferdinand C. Ewer, S.T.D, 
Rector of Christ Church, New York. 4th edition. D. 
Appleton & Co. 1869. 

(13) 
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which they were received in many quarters might 
be likened to the sweep of a cyclone. However 
widely men may differ as to their contents, on one 
point all must agree; the utterance of such senti- 
ments was the act of a brave and fearless man. I 
wish that they might now have a fresh and calmer 
reading; without endorsing ever3rthing that they 
contain, I say that they abound in strong common 
sense, and give many a needful note of warning. 
There is no reason for growing angry over these 
discourses; rather let us honor such dauntless ex- 
pression of unpopular sentiments, and moreover, 
let me insist on another point, that whatever may 
be thought of the force of his objections to that 
which he assailed, the specific Protestantism of the 
anti-sacramental, anti-sacerdotal, non-episcopal, 
and rationalistic type, there is not in all those dis- 
courses one word of defense of any distinctively 
Romish doctrine, or of disloyalty to the Church of 
which he was a priest. 

Dr. Ewer resigned the rectorship of C3irist 
Church in 1871. He might perhaps have retained 
his place had it not been for this, that he thought 
it a duty to endeavor to express, in the ritual and 
ceremony of the Church, the doctrines which we 
teach as her mouthpiece. In this particular, also, 
may be traced the analogy between his own career 
and the Oxford Movement. The phase to which 
the name of "Ritualism" has been inaccurately and 
vulgarly applied, was a genuine and natural out- 
growth, as true in its appearance as the flower 
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which finally crowns the stalk. In the retrogres- 
sion in the ill-starred reign of Edward VI, Catholic 
doctrine and CathoUc ritual alike, both held and 
retained by our first reformers, were, foreign in- 
fluences, thrown under a cloud. Without tracing 
the history of the revival through intervening 
years, suffice it to say that the Oxford Movement 
did two things for the Church ; first, it restored the 
clear view of the Catholic truth, and secondly, it: 
awakened a strong desire for the recovery of so< 
much of the long lost ritual as might help the 
clergy in their teaching. Yet this work of his, in 
developing the ceremonial of the Church, Nvas 
really the last and least important of all; that to 
which he attached a very slight value as compared 
with far weightier things ; the slur, "a mere ritual- 
ist," if applied to him is as false as it is ungener- 
ous. Yet such things are what the common eye 
discerns, and at which the public take alarm most 
readily. It is no wonder that this logical step in a 
consistent career cost him his rectorship, and what 
remained of his popularity, with whatever else a 
hostile generation could take away. He was, as it 
were, cast out ; he knew not for a time how to act ; 
and he thought of endeavoring to secure a liveli- 
hood for himself and his family by finding some 
secular occupation. Fortunately a way of escape 
was opened; friends, few, but 'devoted, rallied 
about him; a poor building formerly occupied by 
a knot of radical Unitarians, under Mr. O. F. 
Frothingham, was secured; the name of S. Igna- 



196 FERDINAND C. EWER. 

tious, the martyr of Antioch, was given to it, and 
there our modem martyr, bearing his own cross 
patiently and meekly, and truly reflecting the spirit 
of the former days, found an altar at which to 
minister, and a modest lectern from which to dis- 
course to the people concerning the things of the 
Kingdom of God. 

And here I avail myself of the occasion to com- 
ment on the spirit which once did such cruel things, 
a spirit now nearly if not quite dead. I have no 
doubt that it shortened the lives of some of the 
noblest men we ever had among us; notably was 
this true of Mahan, DeKoven, and Ewer. The 
Church — this Church, if you will, to be more exact 
— never had three men more faithful to her, more 
wrapped up in her, more ready to every required 
sacrifice for her. Yet each was assailed by the 
charge of disloyalty to her, and of a love of and a 
hankering after Rome. Nay, it may be regarded 
as quite clear as anything can be in personal his- 
tory, that assaults on those noble men did some- 
what to lessen the length of their days and send 
them, prematurely, out of the world. Milo Mahan 
was absent in Europe, seeking recovery in greatly 
impaired health, when an accusation of false doc- 
trine on the subject of Confession, made in the 
house of his friends, brought him back, his pur- 
poses broken off and his rest at an end, to speak 
for himself in answer to that groundless charge. 
James DeKoven, among his other rewards had that 
of rejection from the Episcopate by the votes of 
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men, of whom few could have given a correct theo- 
logical statement on the point on which they 
brought him into judgment. Ferdinand Ewer, in 
like manner, bore in his bosom the rebukes of 
many people, and gave another instance of the 
slow sapping of courage, heart, and life, by the ad- 
versaries of God's faithful servants^ Those popu- 
lar cries, those wanton charges of disloyalty, how 
keenly does a gentleman feel them! how does he 
resent the false accusation! And who but God 
knows the secret pain, the inner heartache, the 
sickening sense of being misunderstood? I doubt 
not that it has told fearfully on many a life. The 
record of those petty persecutions might well be 
printed in red letters in the annals of our Ameri- 
can Church, as Ruskin printed in his Sesame and 
Lilies the story of the dead in Cobb's Court. 
Romanizing! disloyalty! the victims know full well 
how groundless are the charges; they also know 
how useless it is to make such reply as may con- 
vince the gainsayer. And, as time goes on they 
come to know another thing; that this steady 
stream of obloquy, falling on the public ear like 
the plapping of Barnes Newcome's talk, has its 
effect on nerve and brain and fibre. Constant drop- 
ping wears away the rock ; continual ramming at a 
man's heart will affect it, though it were brave as 
the heart of a lion. I have sometimes had a mind 
to turn chronicler, and publish a modem edition of 
Mercurius Rusticus, as a memorial of the past and 
a warning to the future. But perhaps such a work 
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may not be needed. The times are wondrously 
changed for the better. Men are more generous, 
more appreciative, wiser, more loving. In our last 
General Convention, for example, during the whole 
course of which the spirit of unity, peace and con- 
cord seemed to rule each hour and every heart, it 
happened once that a member, anachronic, moved 
a resolution having the old firebrand smell about 
it, the old clatter of the rack and chains. Now he 
who moved to lay it on the table was Judge Shef- 
fey of Virginia. No one imagined that my honor- 
able and learned friend had altered one iota in his 
principles ; but he saw, as all but the blind do, that 
the time has gone by for throwing stones and set- 
ting out scare-crows. 

In the year 1878 Dr. Ewer delivered a series of 
Conferences in the City of Newark, which at- 
tracted great attention and proved his ability as 
theologian and controversialist* The request of 
some thirty laymen representing every parish in 
that city, runs as follows : 

Impressed with a conviction that the Word of God sets 
forth a distinct System of Truth, which is held and fully 
taught by the Church ; and also that a clear tmderstanding 
and reception of the Fundamental Teachings of the Chris- 
tian Religion are necessary for the proper development of 
man's spiritual life; and further, convinced that a desire 

* Catholicity in its relationship to Protestantism and Ro- 
manism; Being six Conferences delivered at Newark, N. J., 
at the request of leading laymen of that city, by the Rev. 
F. C. Ewer, S.T.D. New York: G. P. Putnam's Sons, 
1878. 
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exists on the part of many earnest-minded men to know 
of a System of Faith resting on a surer basis than indi- 
vidual opinion, we, laymen of the Church in Newark, re- 
spectfully invite you to deliver in our city a series of Con- 
ferences on the Church as the Custodian and Teacher of 
Divine Truth, in opposition to ultra-Protestantism, and to 
the anti-Catholic claims of the Papal Church. 

In those addresses, six in number, he endeavored 
"to show the Skeptic, first, why he should be a 
Christian rather than an Infidel or Unitarian in be- 
lief ; secondly, a Catholic rather than a Protestant; 
and lastly, an Anglican Catholic rather than a 
Roman Catholic." The subject thus laid out is 
treated with the author's well known brilliancy 
and force; the work shows a great advance from 
the point at which the sermons on the "Failure of 
Protestantism" was delivered; the treatment is 
masterly, eloquent, earnest. At the opening of the 
first Conference, he thus alludes to his famous 
work: 

You have come up here to ask, What is Truth? To 
seek to bring the order of your ideas into correspondence 
with the order of supernatural fact and movement, exter- 
nal to yourselves, unalterable and eternal. 

But a question is "an hunger." For who would ask for 
what he really has? Three hundred years ago Luther and 
Calvin announced that they had the Truth. But the 
stormy seas of human judgment and of private criticism 
upon which they launched it, and the detective solvents of 
inexorable logic which they challenged, have been too 
much for it. Calvin cannot answer Channing; Channing 
cannot answer Parker; Parker cannot answer Frothing- 
ham. Lapsing time, too, hath brought its strain upon it; 
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lapsing time, which is the Divine criticism on all systems, 
hath confronted it with unexpected situations, hath 
stretched it upon new problems for which, in its human 
infirmity, it had not f oreprovided ; and lo! it is rent and 
gone to pieces. After three hundred years you behold it 
a miserable raft, its fragments floating apart like mere 
flying rack of the heavens. And you behold poor rem- 
nants only of the great nations clinging to its parted and 
broken logs, and earnest and thinking men at their wits' 
end to know what is Truth. It is a question of the preser- 
vation of Christianity on earth. 

Let me pause here a moment. How is it that I am 
sununoned here by citizens of widely variant views? What 
has happened in the last ten years? The world does not 
istop. Truth may be drowned by the cries of ridicule; 
but the hearts of the silent people, who are watching it, 
are ever loyal to it, even in its degradation on Calvary; 
and there is no device yet discovered that shall transub- 
stantiate, in their eyes, either ridicule or prejudice into 
argument. In 1868, the solemn Indictment against Protest- 
antism drawn up in the fear of God and in behalf of 
dying souls, and uttered from Christ Church, Murray 
Hill, was met, not by argument, but only by a gale of holy 
malediction and impotent scorn. But those who felt with 
the penman of that Indictment have bided their time. For 
there is no device yet discovered that can prolong the life 
of an excitement, and save it from sinking to a calm in 
which the quiet voice of argument can again be heard. I 
look around, and lo, the ten years have wrought a change, 
li* St. Louis, in Wisconsin, East and West, the challenge 
to Protestantism is taken up again and begins to swell. 
And here, in 1878, I call you to mark the pregnant fact, 
that, as that Indictment was not in a single instance an- 
swered in 1868» so it has not been answered since. And 
here, as a priest of God Almighty's Catholic Church, I 
call again from these steps of His holy altar, for an 
answer to that Indictment, if it can be given. 
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If any person now remain who suspects Dr. 
Ewer of having been in danger of embracing the 
system of Vaticanism, these Conferences should 
convince him of his gross misunderstanding of the 
man. They may be ranked with Littledale's 
"Plain Reasons against Joining the Church of 
Rome," as constituting a powerful and striking 
argument against the claims of the Papal See. 
They deserve a wide circulation; they will hold a 
permanent place in our Church literature. Such 
was their importance, in the eyes of the Roman 
Catholic community, and so much was their effect 
feared, that a formal answer was attempted ; it ap- 
peared in the shape of a volume entitled, "A Gen- 
tle Remonstrance: a Letter Addressed to the Rev. 
F. C. Ewer, S. T. D., on the Subject of Ritualism, 
being a review of Dr, Ewer^s recent Lectures at 
Newark, N, J." "This letter," which required 270 
pages of close type to print it, is of value as evi- 
dence of the force of the blow which its author at- 
tempts to parry. The reader of the title page will 
notice the shrewdness with which the writer em- 
ploys the term "Ritualism," by way of creating a 
prejudice against his adversary. To harp thus on 
that term is unfair ; it shows in what exceeding 
dread and alarm the "Ritualists" are held by the 
Roman Catholics, who never take the pains to mo- 
lest or hinder, unless the danger to themselves is 
real. The "Catholic School," as they call them- 
selves, have deeper thoughts than those which con- 
cern rites and ceremonies; it is tmjust to be for- 
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ever girding at them on the matter of certain ex- 
ternals, as if such things were first in importance 
in their eyes. As well might we pretend to despise 
a well-appointed regiment and say that it existed 
solely for dress parades and showy unifonns, 
ignoring its value for defense of the State against 
internal violence and external aggression. I say 
after a most intimate acquaintance with my de- 
parted friend, that the last thing I ever thought of 
in connection with him was his "ritualism," and 
that I never heard him speak a word on that sub- 
ject or on any point connected with it. His talk, 
when we met, was always of higher and larger 
things. 

The Conferences of 1878 were supplemented by 
another series, also delivered at Newark, imderthe 
sanction of the Bishop of New Jersey, and at the 
request of nine of the clergy of Newark and of 
laymen from each of the parishes of that city. 
They relate to the operation of the Holy Spirit 
under the following heads : 

1. General work of the Spirit before Pentecost, 
among the Jews and the Heathens ; and outside of 
the C3iurch since Pentecost (1^* Conference). 

2. Special work of the Spirit in the Church {2d 
Conference) . 

3. Special work of the Spirit in the soul of the 
baptized individual {Zd and 4th Conference), 

He gives this preliminary statement: 

In the Conferences on Catholicity, Protestantism, and 
Romanism, delivered last year, the Function of the Holy 
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Ghost was scarcely touched upon; and an explanation is 
perhaps due for such an apparently serious omission. 
There were two reasons for it First, because the work 
of the Holy Ghost has not been brought directly into the 
jcontroversy that has arisen between Catholicity and Prot- 
estantism; and, secondly, because any tolerably adequate 
treatment of the topic could not have been inserted into 
;the Conference that was specially devoted to the Creed 
without tmduly prolonging it 

On these three works the fame of our departed 
brother will rest. Taken together and in their or- 
der they present a picture of the workings of his 
mind, and illustrate all those qualities which made 
him a power among us. Whatever may be the 
estimate of the force of the arguments, and how- 
ever widely we may differ from the writer on many 
points, I am sure that no candid person can doubt 
the sincerity, the honesty, the burning enthusiasm, 
the intense earnestness of that marvellous preacher, 
and I think that we have cause to be thankful that 
the Qiurch could bring forth, and train, and keep 
in true faith and loyalty to her, a brain, a heart, 
and a soul such as his. 

My limits forbid my going much further; in- 
deed, I am writing, not as one who would instruct 
others, but rather as one who is waiting for more 
light from the autobiography and added records 
which are promised us. They will certainly be 
deeply interesting and intrinsically valuable if they 
give, what is always to be desired, a lively picture 
of the man, just as he was. My relations with him 
were, for sometime, those which the priest will 
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understand: I knew his soul, to its depths; and I 
break no seal in declaring that it was a noble soul, 
a holy. soul, longing ever for the close walk with 
God, aspiring to the things which are honest, pure, 
lovely, and of good report, humble (O! how hum- 
ble!) gentle, affectionate, charitable toward every 
man, ready to forgive, patient to suffer. It was 
his wont to consult me, frequently, on practical 
matters and difficult cases arising in his work ; and 
in such ineerviews I came to understand how deep 
was his interest in the salvation of the souls of 
men, how conscientious he was in every doubtful 
question, how distrustful of his own judgment, 
how simple-hearted, how childlike, how sensitive 
to the judgment of others. The character which I 
might describe more fully, had I time, was built up 
by God's grace, of material, which, but for that 
grace might have been strewn about as worthless 
wreck, and of which nothing worthy of preserva- 
tion might have survived the stroke of the de- 
stroyer's hand. 

It should be noted, that for some years before 
his death, a marked reaction had occurred in his 
favor. This was due, partly to the growth of 
kindly feeling and the decline of party spirit, part- 
ly to the acceptance of the views which he had 
asserted, and partly to the genuine respect and ad- 
miration which were widely accorded to him. No 
longer under the ban, he enjoyed the esteem and 
affection of an ever extending circle, and was heard 
again with pleasure and deference by congrega- 
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tions made up of men of diverse views. He ap- 
peared, for instance, at the Church Congress held 
in 1881 at Providence, and, on his return told me 
what had occurred. He said, with a smile, in 
which there was a certain weariness, "How greatly 
have things changed ! How far back it seems to the 
old days! I am no longer unpopular; I really 
think that they are beginning to like me again. I 
spoke right out, on the subject of Confession, and 
in favor of giving our theological students instruc- 
tion in Casuistry by way of preparation for the 
work of dealing with the conscience; and, would 
you believe it ? instead of driving me off or hooting 
me down, they actually applauded me! I scarcely 
recognize myself again." This was said in a man- 
ner which disclosed his thankfulness for the growth 
of Churchly thought, yet with a touching, quiet 
sadness, as if it came to him too late ; perhaps the 
premonition was with him that the end was near. 

Nothing could have been more characteristic, 
nothing more appropriate, than the coming of that 
end. A pamphlet lies before me, which constitutes, 
substantially, his dying gift to us, the "last will and 
testament" of one who might have truly said, in 
the poverty and straitness of the earthly tabernacle, 
"silver and gold have I none, but such as I have 
give I unto you my brethren and my people." Its 
title reads thus: 

What is the Anglican Church f To which is added an 
Open Letter, on the Catholic Movement, to the Right Rev. 
F. D. Huntington, D.D., Bishop of Central New York. 
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This pamphlet is the very last work of a man 
worn out in the Master's service and ready to de- 
part and be with that Master. And these are the 
words whereby be should be judged; the final re- 
corded utterances; a confession of faith, uttered 
ere he passed away. It would be out of place to 
dwell on them at length ; it suffices to say, that they 
breathe throughout the spirit of love, conciliation, 
and peace; while they show a steady adherence to 
the ruling convictions of life, the same old abhor- 
rence of error, whether Roman, Protestant, or In- 
fidel, the same devoted love of the Church which 
he served, the same staunch loyalty to her as, for 
him, the sole exponent of a witness to Catholic 
Truth and Catholic Principles. Maintaining these 
positions with all the old decision and clearness of 
statement, his soul now goes forth towards all the 
brethren of our common humanity, with a fuller, 
deeper love, with longing for their unity in one and 
the same hope, with the prayer, in which he sums 
up all together, thus: 

That God will in His mercy remove from us and from 
all others whatever may hinder or delay Re-union; all 
suspicions, prejudices, hard thoughts and judgments; and 
that He will endow us with such ardent love toward Him- 
self and toward each other, that we may be one in heart, 
even as Thou, Lord, art One with the Father. 

The tract on the Anglican Church, and the Open 
Letter which followed it, were written during his 
summer vacation, so-called, when he should have 
been enjo)ring entire rest of body and of brain: 
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they were written when he was so very ill that for 
months he had not a night's rest undisturbed, and 
when the pain in his head was often so intense that 
he would stop and clasp his hands upon it in agony. 
But that was his way; never to spare himself; to 
work down to bones and skin, in spite of the re- 
monstrances, the entreaties, the solemn appeals of 
his friends. Doubtless it was so ordered by that 
Higher Will which rules the world and the Church 
discreetly and fits means to ends. It seems to have 
been in the order of God's Providence that this 
servant of His should so speak once more that 
none could help hearing; such utterances rule us 
as voices from another world, where they know 
even as they are known. Men close to the invisible 
realm probably hear what we cannot, and when, at 
such a time, they speak, the words have somewhat 
of the force and solemnity of a revelation. 

The story of the end has been told, but not fully 
as yet. He had gone to Montreal to preach in the 
Church of St. John the Evangelist, the notable seat 
of Catholic doctrine and worship in that city. It 
was Simday morning, October 7th. His text was 
from Phil. iii. 20, "our conversation is in heaven^ 
He had spoken with unusual, with almost terrible 
earnestness, denouncing the sins of the age ; he had 
bidden the people "nail the passions to the cross, 
for crucifixion, and tie their deadly sins to the 
stake and set fire to them"; he had depicted the 
glory and blessedness of the celestial reward; five 
minutes more would have carried him to the end. 
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M^hen he suddenly paused, stopped, grasped the 
sides of the pulpit, and sank down. Instantly 
caught as he fell, he was carried to the sacristry, 
where he remained, calm and tranquil, till, the holy 
sacrament having been consecrated, the priest and 
acolytes appeared and he received the Saviour's 
Body and Blood. It was the end, or very near the 
end. Removed to the hotel, he lost consciousness 
before the evening, and lay in that condition till 
4 A. M. of Wednesday, when he passed away. 
Nothing was omitted that could have been done, 
by priests and laymen, physicians, nurses, servants, 
to smooth the passage through the deep shades. 
His devoted wife was with him; priests succeeded 
one another at the bedside, reciting prayers; in 
several cities the holy sacrifice was offered for him ; 
a Sister of the Community of St. Margaret was in 
the room. After his death, the body was exposed 
to view for a little while ; a service was said at five 
o'clock; and then, in solemn procession, he was 
carried through the streets of Montreal on the way 
to his own place. 

God deals wonderfully with those who live very 
near to Him. That last end seems to have been a 
translation rather than a death; and, if he could 
have chosen the place and the time, that choice 
would probably have corresponded to what did 
actually occur. Nor can I doubt, after reading a 
manuscript narrative of those sixty-three hours, 
with an exact description of his looks, his manner 
and his words, while conscious after the blow, that 
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he received, during that pause between this world 
and the next, some marked confirmation of the 
truth of the things which he had beheved and 
taught. He was one of those to whom the unseen 
world is intensely real; angels, spirits, devils, were 
to him no illusion, no fanciful creation, but as true 
and positive as the tenants of this visible place; 
most real to him . were the "principalities and 
powers" of the infernal kingdom, "the spirits of 
the just made perfect," the saints and holy angels 
who aid us, some personally, and all by their 
prayers. How marvellous the transit of one who 
sees all that, and knows Him whom he believes! 
In one of the published notices of the closing hours 
it is related that, with his countenance serenely 
fixed heavenward, and a smile on his face, he re- 
peated the name "Jesus" several times. The inci- 
dent recalls a paragraph in one of the most wonder- 
ful books of the day. "Inglesant said that repeating 
the name Jesus simply in the lonely nights kept his 
brain quiet when it was on the point of distraction, 
being of the same mind as Sir Charles Lucas, when, 
many times calling on the sacred name of Jesus, he 
was shot at Colchester."* What must that Name 
of Names have been to this priest as his feet 
touched the brim of the dark river ! 

It is well that such men are in the Church, and 
stamp their witness on her annals. They wield an 
influence felt by multitudes who are not aware of 
the fact; they attest our right to the "grand old 

* John Inglesant. A Romance. Vol. I., p. 256. 

(14) 



210 FESDINAND C. EWER. 

name" of Catholic. The body which could not pro- 
duce such men as this, or which, having once borne 
them could drive them from her breast, would be 
the Qiurch of a party or a section of the Christian 
household; in number, perhaps, very great, but in 
spirit unmistakably and irremediably contracted. 
May it please Giod to raise up others like him; to 
carry on the work on the same lines; not in envy 
and contention, but after that loving way which 
subdues hearts to the sweet influences of the Gos 
pel as we have received it by tradition from the 
past, and must secure for us a growing acceptance 
with that great number of unreclaimed and wan- I 

dering souls, whom our Church would fain gather 
to her bosom and hold secure in her expansive 
communion. 

Morgan Dix. 
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